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VRTTAJATISAMUCCAYA OF VIRAHANKA 
(A TREATISE ON PRAKRIT METRES.) 
(Carters V—VI.) 

By Pror. Н. D. VELANKAR. 
(Continued from Vol. V, p. 94.) 
INTRODUCTION. 


In my last article on the subjoct which appeared in Volume 5 
I had given only the first four chapters of Virahanka’s work. Here 
I propose to give the remaining two chapters. Some of the missing 
folios containing the commentary on those chapters have been 
found, and this helped me a great deal in restoring the text of this 
rare work. 

In the fifth chapter of this work, the author defines 52 metres 
generally employed by Sanskrit writers. He uses the Sanskrit 
language in defining these probably meaning thereby that these 
metres are used in Sanskrit as ७ rule. Compare the definition 
of the metre called Ѕатуа (IV. 23) and the note containing the 
commentator's remark on it. 

Among the metres that are defined hero, it is remarkable that 
our author does not mention any Ardhasamu or Visama metres. 
Even among the Prakrit metres, he mentions only a fow Ardhasama 
metres, but does not classify them under a separate heading except 
in the case of the Dvipadis (cf. III 47-54 ; IV. 18; 48-50 ; 66; 81; 
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84; 104). As regards the Visama Vrttas, he evidently knows only 
the solitary Catuspada (cf. IV. 69). That he did not regard the 
Ardhasama and Visama V rttas as separato divisions is also evident 
from the fact that in describing tho six Pratyayas, he never once 
mentions how to do these in the case of the Ardhasama and Visama 
V rttas as is done for example, by Hemacandra. 


Another curious thing about these definitions is that they 
do not contain a reference anywhere to the Yati, ie. the 
Cesura in the body of a line. It is probable that our author did 
not accept the theory of Yati. In his opinion, the Yati seems to 
be merely a matter of convenience even in the Sanskrit metres as it 
isin the Prakrit ones. The commentator of Kavidarpana (a work 
on Prakrit metres written about tho 12th century A. D. and which 
I soon intend to publish along with Nanditadhya and Chandakosa 
of Ratnasekhara) quotes a stanza of Svayambhü (obviously 
a writer on Prakrit metres, to whom a reference is also found in the 
Avaciiri on Nanditadhya) in this connection. According to it, 
Jayadeva and Pingala alono accept the theory of Yati in Sanskrit 
metres, while Màndavya, Bharata, Kasyapa, Saitava and others 
do not accept it. Our author probably belonged to the latter 
school. Hemacandra knew all these writers as is obvious from 
his reference to them. Our author also seems to have known 
them. He mentions Pingala (I. 1; VI. 1) and Mandavya (VI. 1) 
by name. Аз regards Kasyapa and Jayadeva, he seems to have 
known them since he gives the names Simhonnata (v. 31) and 
Narkutaka (v. 38) to the metres usually known as Vasantatilaka 
and Avitatha. Now the namos Sinhakranta and Narkutaka were 
first given to these metres by Kasyapa and Jayadeva respectively 
аз Hemacandra (p. 10a, line 9 and p. 13a, line 2) tells us. It is 
not improbable that our author copied the names from these 
writers. 

One more thing which attracts our notice in Virahanka’s 
treatment of Sanskrit metres is that he does not use the eight 
Aksara Ganas in defining them. He sticks to the terms mentioned 
by him at I. 17-33. Naturally tho definition is not finished in a 
Pàda of the defined metre as is usually done by other writers ; 
but the whole metre is employed for this purpose which naturally 
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tries the patience of the reader to the utmost. Long compounds 
and meaningless adjectives are used to fill up the gaps. This strange 
procedure leads us to assume either that Virahanka did not know 
the Aksara Ganas—which is highly improbable though Virahanko 
does not nctually mention them anywhere—or that he purposely 
employed the whole motres and not merely a Рада for defining them. 
Generally whole stanzas are employed for defining Prakrit metres ; 
Virhanka merely extended this method to the Sanskrit metres, 
even at the cost of brevity. Опе is, however, unable to understand 
his purpose in doing this. 

The name Misra (v. 21) given to the Upajati metre is significant. 
The other name Saikatripada given to the same metre appears 
to suggest that an Upajati stanza usually contained one line of 
either Indravajra or Upondravajrà and three of the other. Though 
Virahanka does not arrange the Sanskrit metres under 26 heads 
beginning with Uktà and ending with Utk rti still this division which 
is based on the number of letters in a Pada, was certainly known 
to him as is clear from the order in which the metres are arranged 
and also from his reference to Brhati (VI. 16) and Utkrti 
(VI. 17; 44, &c.) 

Inthesixth or the last chapter, the author proceeds to describe 
the six “ proofs" (modification is not the correct translation of 
Pratyaya) as promised at I. 12. These are:—(1) Prastara, (2) 
Nasta, (3) Uddista, (4) Laghukriya, (5) Sankhya and (6) १त ९७. 
Among these, the first or the Prastara is of various kinds; our 
author describes eight different varieties of it, namely (1) 50०, 
(2) Меги, (3) Pataka, (4) Samudra, (5) Viparitasamudra, (0) Patala, 
(7) Salmali and (8) Viparitasálmali. 

The first of these, t.e. tho Sūci consists in putting 

down the numeral 1 as many times as thero 

Sai. are letters in a Pada of a given metro and once 

(Vv. 5-7.) more (v. 5a) and adding the first to the second, tho 
second to the third, the third to the fourth and so 

on, leaving the last figure every time (v. 6b) in the process of addition. 
The process is to be repeated until the second figure becomes the 
last one (v. 7a) and is left out in the addition. Thus in the case of 
a metre with five letters in a Pada, put down the numeral 1 six times 
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(1, 1, 1, 1, 1, 1) and go on adding as directed above. We get then 
I (1, 2, 3, 4, 5, 1); II (1, 3, 6, 10, 5, 1); Ш (1, 4, 10, 10, 5, 1); IV 
(1, 5, 10, 10, 5, I) respectively. The last is the Süci and tho figures 
in it respectively represent the number of permutations (Prastarapa- 
taganana) of the above metre containing (1) no short lotter 
or all long letters, (2) one short letter, (3) two short letters, (4) three 
short letters, (5) four short letters and (6) five or all short lettors. 
Again the total of the different figures naturally represents the 
Sankhya, г.е., the total number of all the possible permutations 
of the metre. In the present case it is 32. Homacandra 
describes the process at p. 48b, line 16 ff. without giving the 
name Süci Prastàra to it. 
The second or the Meru Prastára is nothing but a 
collection of theSüci Prastaras of metres containing 
Meru. Írom 1 to 26 letters in a Pāda, arranged ono 
(Vv. 8-10.) below the other in rising succession. Its purpose 
is tho same as that of the Süci. The actual 
process, however, slightly differs. It is as follows :—Write two 
small squares in the first line, three in the second, four in the third 
and so on adding one square in each subsequent line (v. 8а). Write 
the numeral 1 in each of the two squares in the first line : there- 
after write the same in the first and the last squares in each line 
(v. 8b). In each of the middle squares write the number which is 
obtained by adding together the numbers in the two squares just 
above it in the upper line (v. 9ш; the squares in the lower line are 
to be so placed as to be midway between the two squares in the 
upper lino). The resulting figures will be the Süci Prastaras of the 
different metres containing from 2 to 26 letters as said above; 
cf. Prakrta Pingala (N.S.P. ed.) I. 40. 
The third or the Patzkz Prastzra is intended for showing the 
structure of all the different permutations of a 
m metre. It is to be arranged іп as many vertical 
ear 12.) lines as there are letters in the Pada of a given 
metre. Thus there will be three vertical lines for 
a metre with three letters in а Pada. In the first 
of these lines, long (8) and short (i) letters should be arranged in suc- 
cession (Maniravamalakaro). The total number of these letters is 
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to be determined in the following way :—In the case of a metre 
having only one letter in а Pada it will be 2; now this number 
should be doubled for each additional letter in a Pada. Thus for 
a metre with two letters in a Pada it will be 4 ; for a metre with three 
it will be 8; for one with four letters it will be 16 and so on (Viune 
Viunehi Vaddhio Kamaso). The number of long and short letters 
following each other in succession in the first line is thus fixed. The 
same number of letters is contained in cach of tho other lines but 
the manner in which the long and short letters follow cach other 
differs, the rule being that the number of long letters in succession 
followed by an equal number of short letters in succession for 
each succeeding lineis double the number of those in each previous 
line (Viune Viunehi Vaddhio Kamaso). Thus in the first line 
there is only one long letter followed by one short letter. In the 
second, there will be two long letters followed by two short 
letters in succession. In the third there will be four and in the 
fourth there will be eight long letters in succession followed by an 
equal number of short letters in succession and so on, thenumber 
of the vertical lines being «determined as said above, by the number 
of letters in a Pada of the given metre. In each case, half the 
letters in the last line will be long in succession and will be followed 
by an equal number of short letters in succession (Nihanaddhamani 
Ravaddho ya). 
The fourth or the Samudra Prast@ra is in form exactly like the 
Pataka and is intended for the same purpose. But 
Samudra. the process by which it is done slightly differs. 
(Ve, 13-20.) Here the Prastara is arranged in horizontal and 
not verticallines. In the first line put down as 
many long letters as there are letters in a Pada of a given metre 
(Jahicchae). Then in the second, place a short letter under the 
Jirst long letter (Padhamacamara) in the upper line and then copy 
down the letters as they are in the upper line. Follow the same 
process in the subsequent lines until we get all short letters 
(Farisà savve) in the last line. Only, when there are short letters 
preceding (Magge) the first long letter in the upper line, we should 
write all long letters under these, in the lower line (v. 14b). Both 
these Prastáras are explained by Hemacandra without giving the 
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names at p. 46b, line 6 ff and p. 47b, line 9 ff. This same 
method is to be followed for doing the Prastara for Matra Vrttas, 
but where by following the process, the required number of Matras 
is not obtained in a particular Gana, one short letter (1) should 
be added at the beginning (v. 18b) and thus the number of Matras 
be completed. This extra Matra is of course to be disregarded 
in the process, i.e., no long letter is to be written underitin the next 
lower line. Only in the case of the uneven Ganas of a Gatha (v. 19) 
this extra short letter is to be placed under the last long letter 
(Antacamatra) of the Gana in the upper line and not at the beginning 
as said above, thus avoiding the Narendra (151) group which is 
forbidden in these Ganas (v. 20a). Again, in the case of Ganas con- 
taining an odd number of Matras, 2.е., 5,7, etc., (Visamamattana), 
the first permutation should have the first letter short (v. 20b) 
and the rest long ones. Cf. also, Hemacandra, p. 47b, line 8 Ё. 


The fifth or the Véparitasamudra is just the opposite of the 

last variety. In it, the process of the Samudra 

Viparita- js to be reversed. In the first line we have all 
samudra. : Я . 

(V. 21.) short letters. Then in each succeeding line 

a long letter should be written under the 

first short letter (Padhmaravaho) in the upper line and the 

rest should be copied as they are in the upper line. Under the 

letters which precede the first short letter in the upper line, 

however, we should write all short letters (Maggathiavi farisa) in the 

lower line and go on in this manner until we get all long letters in 

the last line. 


The sixth or the Patala Prastára consists of five figures respec- 
tively representing (1) the total number of per- 

Pátála. mutations of the motre; (2) the total number of let- 

(Vv. 22-23.) ters contained in these permutations ; (3) the total 
number of Matras contained in them; (4) the total 

number of short letters in them and (5) the total number of long 
letters in them (v. 23b). Of these figures the first is obtained from 
the Süci Prastára; the second is obtained by multiplying the first 
by the number of letters ina Pada (Paanka) of the given metre. 
The fourth and the fifth figures are obtained by halving the 
second, and the third is obtained by tripling the fourth or the fifth 
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(vv. 22b; 23a). Thus the Patala Prastara of a metre with three 
letters in a Pada would be :—8, 24, 36, 12, 12. 

The seventh or the Salmali Prastara consists of several lines, 

each containing three figures, which represent the 

Sálmali. number of short letters, the total number of letters 

(Ve. 24-27a.) апа the number of long letters in order, contained in 
each of the different varieties or permutations of a 
Matravrtta. Inthe text, the author explains the Salmali of a Саша. 
In the first line which represents the first permutation of a Gatha, 
ure given the smallest number of short letters and the largest 
number of long ones contained in it. They аге З and 27. Thus in 
the first line of the Salmali of a Gatha the three figures will be 
3, 30, 27. In cach of the succeeding lines which represent the other 
succeeding permutations of a Gatha, the first heap shall increase 
by 2, the second by 1 and the third shall decrease by 1, (vv. 24b, 
25a). The figures in the second line will thus be 5, 31, 26; those 
in the third will be 7, 32, 25 and so on, until the last figure is 2 
(Doccin Nihune), i.e., in 53, 55, 2. 
The eighth or the Viparitasalmali is the opposite of the last. 
Here the three figures in a line respectively repre- 
Fiparita- gent the number of short letters, the total number 
éalmali, 1 3 
(Vv, 276-28.) of letters and the number of long letters in cach 
permutation. Only, in the first line we have the 
largest number of short letters and the smallest number of long ones. 
Thus we have 53,55, 2 in the first line. Then in each of the subse- 
quent lines, the first heap shall decrease by 2, the second by 1 and 
the third shall increase by 1, во that the last line of the Viparitasal- 
mali of a Gatha shall be equal to the first line of the Salmali and 
vice versa. 

Out of these cight kinds of Prastara, only three, namely, 
Pataka, Samudra and Viparitasamudra are concerned with the 
different forms which a metre with a given number of letters or 
Matris may assume. The remaining five are intended for ascer- 
taining the different numbers connected with these forms, e.g., 
the number of short and long letters, the number of total Matras, 
the total number of the permutations of a metre, etc. Prastara 
literally means ‘spreading out’, and usually the term is under- 
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stood as referring to the “spreading out” of the various forms 


which а metre may assume. This is how Hemacandra under- 
stands the word. According to this connotation only the three 
kinds mentioned above may be regarded as proper Prastáras. 
But our author seems to have understood the word a little differ- 
ently. Prastara according to him is (1) the spreading out of the 
various forms of a metre, as also (2) the spreading out of the figures 
so as to arrive at the number of short and long letters etc., in these 
forms. (The word is of course used also in the sense of ‘one of the 
various forms of a metre,’ but this meaning is obviously connected 
with No. (1) and is only an extension or rather a restriction of it). 
Virahanka, however, seems to have forgotten that according to 
this connotation of the word, the Prastara includes Laghukriya 
and Sankhya and the sixfold division of Pratyaya becomes over- 
lapping. Accordingly when Virahanka comes to treat of Laghu- 
kriyà and Sankhya, he finds that the subject has already been 
treated under Prastára and so he only gives additional methods 
of doing the Laghukriya and Sankhya. 

Hemacandra, on the other hand, took the word in tho first 
of the two senses mentioned above, and therefore under Prastàra, 
he describes only the two, namely, Pataka and Samudra without 
of course, giving the names. The third, 4.e., Viparitasamudra is not 
an important variety, being merely the reverse of Samudra, and 
hence was neglected by him. Of the remaining five which are 
concerned with figures, he describes only the Süet under the Laghu- 
kriyà. Here, too, he does not mention the name. As for Pingala, 
he mentions Meru and Pataka but does not call them Prastaras. 
His Meru is meant for knowing the total number of the permutations of 
a given metre containing опе or more short or long letters, while from 
his Patàkà the Serial Number of these permutations is ascertained. 
Pingala gives two varieties cach of Меги and Pataka:—(1) Varna- 
шеги and (2) Matrameru; (1) Varnapataka and (2) Matrapataka. 
Virahànka's Меги agrees with Pingala’s Varnameru but the Pataka 
of the former is entirely different from that of the latter. Pingala 
again does not use the word Pratyaya though he seems to know 
the term Prastara used in the sense of a‘ permutation’ (cf. I. 50). 
Hemacandra knows both the terms and his division of the Pratyayas 
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is more scientific than that of Virahanka as seen above. If we are 
permitted to assume that the present form of the Prakrta Pingala 
Sütra is but an amplification of an older work we may perhaps 
remark that the treatment of Pingala, Virahanka and Hemacandra 
roughlv represents the three successive stages in the development 
of Prakrit Metrics. 


Of the remaining Pratyayas, the second is the Nasta. 
Its purpose is to find out the unknown (Nasta) 
ا ون‎ "d structure (Vrtta) (v. 29a) of a particular permu- 
(Pz. 29-39.) tation of a metre, the serial number (Anka) of 
this permutation being given. As opposed to 
this, in the third Pratyaya, i.e., the Uddista, the structure 
of a particular permutation is given and we are to find out its 
serial number (Kaammi Thanammi) among the permutations of 
that metre. The terms Nasta and Uddista are used with reference 
to the structure of a permutation and not its serial number. То 
find out the unknown structure or form of a permutation when 
its serial number is given, we should write down in the first place, 
a long letter (s) if this given number be an odd figure and a short 
one (1) if it be eren (v. 30 а). Then halve the given number further 
and further every time writing down a long or short letter according 
as the number obtained by halving is odd or even (v. 30a). The 
process should be continued until we obtain the required number 
of letters. The letters obtained in this manner represent the 
required structure. In the process of halving, 1 should be added 
to an odd number to obtain an equal division (v. 31a). When the 
division reaches the figure 1 (Natthanke), all the remaining letters 
should be written down long (Кадай) and this is obvious; cf. 
Hemacandra р. 47b, line 12 ff. 

Now, to find out the serial number of a permutation, the 
structure of which is given (Uddista), take the last short letter 
(Antam farisam) in the structure and double it, counting it ns 
equal to 1. Thus we get 2; this number then, should be further 
and further doubled for each letter which precedes this last short 
letter, always deducting 1 from the figure obtained by doubling 
when the letter is long (Ekkekkam Camaresum Мийсаһа); 
when the letter is short, 1 should not be deducted. The final 
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figure which we get is the serial number required (v. 34). 
The Nasta and Uddista explained above are those of the Var- 
navrttas. See the notes on vv. 38-39 for those of the Matravrttas. 
Also cf. Hemacandra p. 48b, line 1 ff. In stanzas 35-37 the author 
explains the Nasta and Uddista of Matravrttas but itis with 
reference to the letters contained in them. He explains how to find 
out the unknown (Nasta) number of letters when the serial number 
of tho permutation of a Gatha is given, and vice versa. See notes 
for the method. What, is striking, however, is that here the 
terms Nasta and Uddista refer to the Varnasankhy@ and not 
to the Vrttrarüpa as thev usually do. 
The fourth Pratyaya is Laghukriya. Jt is cither a process 
to find out the number of permutations contain- 
Laghukriya. ‘ing a given number of short or long letters of a 
(Vv. 40-41) — Vrtta or a process to get the number of short and 
long letters in it.  Virahanka under La- 
ghukrivà, gives only the latter process (see notes), as he has given 
the former while treating of Süci and Meru Prastaras (cf. 
Lahukiria Lambhae Sankha—VI. 9). Hemacandra (p. 48b) gives 
only опе, i.e., the former, and in this connection he explains what 
Virahanka calls the Süci Prastàra. 
Tho fifth Pratyaya is Sankhya. This, too, as shown above 
(under Süci; also cf. VI. 9) is already taught in 
Sankhyd. the Prastara. Here, therefore, the author gives 
(Ve. 4249) only an additional method for getting the 
Sankhya, 7.е., the total number of permutations 
of a metre. It is this: — The Sankhya for a metre with 1 letter 
(Antimavanne) in a Pada is 2; this is to be doubled continuously 
for each additional letter in a Pada (v. 42). Thus the Sankhya 
for a metre with 2 letters in a Pada is 4; for a metre with three 
letters in а Pada it is 8 and so on (v. 43). For Matravrttas, the 
rule is different. The Sankhyà for a metre with only 1 Matra is 1; 
that for a metre with 2 Matras is 2 ; that for a metre with 3 Matras 
is 3; hereafter, the Sankhya for а metre with an additional 
Matra is equal to the Sankhya of the two preceding metres added 
together (v. 45). Thus the Sankhya for a metre with 4 Matras 
is 2--3—5; that for a metre with 5 Matras is 3-+5= 8; that for 
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a metre with 6 Matrasis 5--8—13 and so on. In vv. 48-49, 
Virahanka gives another way of obtaining the Sankhya for a 
Саа, for which see Hemacandra, р. 49b, line 5 ft, and the notes. 
The sixth and the last Pratyaya is Adie. Adhva is the way 
дањо. i.e., the space occupied by the permutations of a 
(Vr. 52:00.) metre. This is explained by Virahanka in the 
remaining stanzas of the chapter. In this 
connection he gives an interesting table of the measures of length. 
It is as follows:—4 Angulas ع‎ 1 Ката; 3 Ramas = 1 Vitasti ; 
2 Vitastis = 1 Hasta: 4 Hastas — 1 Dhanus; 2000 Dhanus = 
1 Kroga; 8 Krogas = 1 Yojana. All these are well known except 
Rama and Dhanus or Dhanuhkara. Rama probably is the palm 
with extended fingers leaving out the thumb. This is still used by 
villagers for measuring ordinary length of things in Angulas. 
Dhanuhkara is perhaps the stick of the bow. 

As regards the space, one letter short or long requires in 
the opinion of Virahanka, one Angula. Again the blank space 
to be left between two letters is also one Ађрша. Thus two letters 
require three Angulas which is approximately equal to two inches 
and a quarter. So much space for letters could not obviously 
have been allowed when they were written on either palm-leaf 
or birch-bark as the leaves are not very broad. But it could poss- 
ibly be allowed when copper-plates or rocks or for ordinary purposes 
a wooden slate with dust spread over it served as the writing 
material. I do not surely intend to maintain that Virahanka 
lived at a time when birch-bark or palm-leaves were not generally 
used as writing material though this is not impossible. But the 
true explanation of this curious fact seems to be that Virahanka 
taught what he learnt from tradition which of course must have 
originated at a time when so much space was given to each letter 
or when writing was still rather rare. 

It will be seen from a reference to the notes, that v. 50 and the 
first half of v. 56 were composed by the commentator and inserted 
into the text. V. 57 was also materially changed by him as ii 
did not accord with facta. 
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गी रत्नांशो ॥ १॥ 

मुक्तायुग्म॑ नोरित्युक्ता ॥ २॥ 

द्वे रत्ने वेदूर्यम्‌ ॥ सा नारी । ज्ञातव्या॥ ३ ॥ 

सपटहम्‌ 1 मरकतम्‌ ॥ प्रियतमे । дау: ॥ ४ ॥ 

नूपुरहस्तो чїй अक्षरपङ्किः: । नाम EMT ॥ ५ ॥ 
कर्ण कुरु भद्रे | स्पर्श सपताकम्‌ ॥ 

अन्ते чаќ ча | बाले तनुमध्या ॥ ६ ॥ 

रत्ने TTF | भावश्वव तु पश्चात्‌ ॥ 

कणश्चन्निधनस्यो । भद्रे सा मदलेखा ॥ ७ и 

रसरवसह्वितम्‌ | सपटद्दचमरम्‌ ॥ 

शशिमुखि सुभगे । हरिविळासितकम्‌ и < ॥ 

आदौ कणौ नित्यं भद्रे । रत्ने तस्मातपश्चात्कृत्वा ॥ 

अन्ते gi मुकतायुग्मम्‌ । ज्ञेयं वृत्त विद्युन्माला ॥ ९ ॥ 
रत्ने रसरवौ प्रिये । कयूरमपरं भवेत्‌ ॥ 

रूपं सकरकं सदा । श्यामा सुतनु कीर्तिता ॥ १० ॥ 
नूपुररद्वनरेन्द्रान्‌ । भामिनि THR यत्र ॥ 

रूपयुतं यदि कर्णम्‌ | शोभन एष वितानः: ॥ ११ ॥ 
चामरभावो कटकौ | чый हस्तं दयिते ॥ 

यस्य च नित्यं ललितम्‌ | माणवकक्रोडितकम्‌ ॥ १२॥ 
पक्षिनाथवैजयन्ती । रूपहारमेक्तिकानि ॥ 

नीळनीरजाक्षि मुग्धे । मालिनीति ага зя ॥ १३ ॥ 
द्विजपटहचमरम्‌ | EFA सुभगे d 

तरलतरनयने | सुविकसितकुसुमम्‌ ॥ १४॥ 

यस्याजा सप्तमं रूपम्‌ | समस्तेषु च पञ्चमम्‌ ॥ 

पादेषु चमरं पश्म्‌ । स्छोक तं तु RAR U १५ ॥ 
रसपटहनूपुराणि | कमलमुखि रूपमाजि | 

निधनगतचारुकणी ١ वुवजनकृतात्र TÎ N १६ ॥ 

र्वपटही तनुसुभगे। शाशमुखि चामरसरसो ॥ 

निधनगतं सुतनु करम्‌ । ARTA aa: и ҹә d 
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नूपुरशद्वौ चामरयुक्तों । परयसि कान्ते TT च ॥ 
यत्र सुरेभं नेधनसंस्थम्‌ । सा किल भद्रे चम्पकमाला ॥ १८॥ 
ग्रेवेयकं रत्नपताकयुक्तम्‌ । 
पादं च मुग्धे zo कान्ते ॥ 
यस्या मणिं पर्‍्यासि राजमानम्‌ । 
सेरावतान्ता कयितेन्द्रवञ्रा ॥ १५ ॥ 
उपेन्द्रवज्ञा ध्वजरूपहार : । 
सचामर : शद्दनरेन्द्रकर्ण : ॥ 
AME सुखदा कवीनाम्‌ | 
प्रभूतशाल्लार्थविचक्षणानाम्‌ ॥ २० ॥ 
या इन्द्रवञ्जारघंसमानरूपम्‌ | 
उपेन्द्रवञ्जार्थसुपेति यस्याः ॥ 
मिश्रेति नाम्ना कविभिः प्रयुक्ता | 
सैकत्रिपादेत्यपरे agia ॥ ३१ ॥ 
रत्ने कृत्वा चामर चेव WNT! 
कर्ण मुरध waged वरोरु ॥ 
भूयः कर्णे qaqê (नागं?) च दद्यात्‌ । 
छन्दस्यका (षा) शालिनी नाम वृत्तम्‌ ॥ २ ॥ 
आदो रत्न क्षशिमुखि सुभगे। 
कणस्तस्माद्वरतनु ललिते ॥ 
रत्नं भूयः पटहरवयुतम्‌। 
हस्तश्चान्ते ञ्चमरचिलस्ितम्‌ ॥ २३ ॥ 
यत्र मणिं प्रथमं तु नियुत्रतम्‌ । 
Ca कटकं च रसं च॥ 
नूपुरभावयुतं यदि qum 
पर्‍्यसि भामिनि FIRA ॥ २४॥ 
बैनतेयपरहो यदि भद्रे | 
वीक्षसे च कटकं ажаа, ॥ 
बैजयान्तिचमरं च WU | 
स्वागतेति mu: प्रवदन्ति ॥ २५ ॥ 
मुखे तु राजा चमरो विभूषणम्‌ । 
agi ME वरोरु TA ॥ 
सपारिहाय॑ च यदि ध्वजद्वयम्‌ | 
वदन्ति सभ्याः सुबसन्तमङजरीम्‌ ॥ २६ ॥ 
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रसनूपुरशद्वनरेन्द्रवम्‌ | 
कटकं च वरोरु WAY यद! ॥ 
यादे गन्घयुगं चमरं च भवेत्‌ । 
पठ तोटक्वृत्तमिद सुभगे ॥ २७॥ 
Tai कटकं पुरतः सदा | 
жеп च तत: सरवो मणिः и 
द्रुतविलम्बितहंसगति प्रिये । 
द्ुतविलम्बितत्रत्तमिद तदा ॥ २८ и 
& रत्ने चरणरवी च यत्र वाले। 
रूपं मोक्तिकसह्वितं ध्वजश्च मुग्धे ॥ 
अन्तस्थः सुरपतिवारणश्च मत्तः । 
तद्रृत्त॑ किल सुभगे मयूरपिच्छम्‌॥ २९ ॥ 
मुरवे रवश्चमरविभूषितो ध्वजः | 
तता रसो वरतनु शाद्वयोजितः Il 
विंशांपति कुरु सुभगे सनूपुरम | 
सदागति बदति जनो ध्वजाक्विताम्‌ ॥ ३० ॥ 
पानोन्रतस्तनभरानतयात्रयषे | 
{ачат sem तबाहमद्य ॥ 
at प्रिये श्रवणपार्थिवपाणियुग्मम्‌ i 
दबेशबारणविरामनियुक्रतपादम्‌ ॥ ३१ ॥ 
रसपटहपताकाचामरैरुछसद्धि : । 
विहगपतिनिबद्धेनिमेले: quud: ॥ 
विरचितसुरनागेर्षाक्षसे यत्र पादान्‌ । 
भवति तदिह मुग्धे मालिनीनाम Tun २२ ॥ 
नुपुरभावयुग्मसह्दितँ खगं सुपटहम्‌ | 
रत्नसुशोभितं वरतनु क्रमेण चमरम्‌ ॥ 
यत्र हि वीक्षसे नरपर्ति सदा शहशिमुखि | 
हस्तविरामकं प्रमुदिता भवेत्तु सुभगे ॥ ३३ ॥ 
कणे भावो भुजगसहितो वैनतेयः सरत्नो | 
बाले wi मरकतमथों हारमिन्दीवराक्षि | 
पादे यस्या: सुतनु नियतं ह्यते चान्तसंस्थम्‌ । 
मन्दाक्रान्ता किल निगदिता पण्डिते: सा वरोरु ॥ ३४ ॥ 
सुरेन्द्रेभ कण चरणपटह चन्द्रवदने | 
प्प (?) यास्मित्रलितगमने чый पुन: ॥ 
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नियुक्तं केयूरं मरकतयुतं भावसद्दितम्‌ | 
Saad यस्याः सुतनु कथिता सा 0ه‎ ॥ ३५ ॥ 
पयोधररसाङ्गदेवंसुमतीपतिं संयुतम्‌ i 
qU रचयत्करं सुरगजं प्रकस (2) प्रिये ॥ 
नताङ्गि सततं यथा प्रचालितामलाभध्वजम्‌ | 
мчч पृथिवी पदेलेलितकोमलैरवाचकैः ॥ ३६ ॥ 
द्विजगणरवं रत्ने कणेस्तथाप्यपरो मणि: | 
रवमणि पुनभावो बाले तथा विनतासुत: ॥ 
भवाति BRUIT AA सदा ललिताक्षरम्‌ । 
чча नित्यं श्रव्यं 179978 ॥ ३७ ॥ 
द्विजगणरत्नभावचमरं च झाझाङ्कमुखि | 
सरसपताकभावावेलसत्कटकं च भवेत्‌ || 
सुतनु बिचित्रबन्धरचितं करपल्लवकम्‌ | 
सुनिजनसंस्तुतं प्रियतमे किल नर्कुटकम्‌ ॥ ३८ ॥ 
पूवे माणिक्यं सुतनु करकं WAS सकम्‌ | 
भावं HA: (स्प?) ललितगमने काव्यवन्धप्रयोगे ॥ 
कुर्या त्स्वाकारं सुतनु नियतं seats वरोरु | 
ताक्ष्य Wu सुरपतिगजं कीर्तिता चन्द्रलेखा ॥ २९ ॥ 
द्वे रत्ने चरणं मृगाक्षि रसनायुक्तं च गन्धे पुनः | 
केयूरं सरसं ध्वजं च विमलं यस्मिन्सदा वाक्षसे ॥ 
हारं निर्मळपश्चरागसद्वितं देवेश्वरस्य द्विपम्‌ i 
तद्वद्यात्सपताकबन्षसुभगं शार्दूलविक्रीडितम्‌ ॥ ४० ॥ 
मुख रूपं चेकं मणिरपि भवेत्कणरत्ने नियुक्ते । 
ततो TA चेद्रसानियामितं शब्दरूपे Чиа ou 
सुरेन्द्रेभ मत्त प्रियसखि ततो aera सत्पताकम्‌ । 
सुवर्ण gei विरमानेयतं चन्द्रकान्तेति गीता ॥ ४१ ॥ 
आदो कणद्वयं स्यात्सुतनु ललितं वीक्षसे रूपरत्ने । 
मञ्जीरं शब्दयुक्तं रसनियामेतं रूपयुकत 30 ॥ 
तस्मादेरावणं च ष्वजमपि तथा वेनतेयं सरत्नम्‌ | 
एतद्दियाद्वुणाब्ये बुधननकृतं सुप्रभानाम FAR, ॥ ४२ ॥ 
आदौ कणों तु कान्ते रवमणिसहितं माणिक्यमपरम्‌ । 
भावस्पर्षस्वरूपं करमपि हि तथा मञ्जीरमतुलम्‌ ॥ 
तस्मास्कुयौत्तु मुक्तं शशिमुखि पटहं रत्नं च निधने | 
WETE चुधजनदयित ख्यातं परमकम्‌ ॥ ४३ ॥ 
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मुक्‍तादिरित्नसहिती पयोधरकरो तथेव सुभग i 

माणिक्यरूपचरणं घ्वज च सहसा निवेश्य सरवम्‌ ॥ 
भ्रेवेयकं नियमित वरोऽ रचयेत्सदा सपटहम्‌ | 

अन्ते च नूपुरयुतं शशाङ्कवदने शाशाङ्कचरितम्‌ ॥ ४४ и 
ажаа सरत्नं मुकुटमपि भवेद्वजयन्ती dz | 

स्पर्श रूपं सभावं सुतनु करतलं वौक्षसे पङ्कजाक्ष ॥ 
नागानां चाप्यमित्रे पुनरपि कटकं रूपकर्णेकयोगि | 

पादे तन्वङ्गि यस्याः प्रचरति सुभगे epu TAT ॥ ४५ ॥ 
चामररूपयुग्मकटकं TNA ध्वज च सरवम्‌ । 

शब्दविभूषितं च नृपातं समीक्ष्य दयिते पुनः सकटकम्‌ ॥ 
स्थापय झाब्दभावचमरं च शब्दसहितं AM च विमलम्‌ । 

पन्नगयुकतमन्तचरितं वरोरु सुभग विश्युद्धचरितम्‌ ॥ ४६ ॥ 
द्विजगणरत्नरूपचमरं शशाङ्कवदने विमलश्च रसः | 
नरपतिरत्नयुक्तपटह्दो मृगाक्षि सुभगे यदि वे परतः ॥ 
पुनरपि मेखलात्र पतिता नताङ्गि विरभे FUT ١ 
कविवरपन्नगेन्द्रराचता सदा प्रियतमे RITE ॥ ४७ ॥ 
चामरभावो सललितगमने रत्नमतः शशिमुखि चरणश्च । 
शब्दसमेता रसरवसद्दिती द्वारमणी वरतनु PAZ ॥ 
भामिनि दृतं पुनरपि दयिते विप्रकरं यदि भवाति समेतम्‌ | 
तस्य तु रतनं gau ललितं वृत्तमिदं बरतनु किल агї ॥ ४८ n 
चामररूपे शब्दसमेते quud वरतनु सललितचमरम्‌ | 
पश्यसि बाले रत्नमतो बे वरतनु शशिमुखि सुमधुरकरकम्‌ d 
रूपससुक्तं बै ध्वजरत्नं भवति (हि) मृदुघनबिपुलकुचयुगे | 
क्रोंज्चपदी वे त्िद्विजयुकता विरचितकरतळनियमिताविरमा ॥ ४९ ॥ 
чі बाले gagh विकसितकुवलयनयने भवेत्तु सचामरम्‌ i 
पश्चात्कर्णा मुग्धे तस्मात्‌ समुकुटसरत्रसपरद्ेस्तथाप्मपरो र सः ॥ 
स्पश भावं रत्नं द्त्वा वरतनु शशिमुखि सुभगे मया तव कथ्यते | 
मुग्षे закі (इस्तं) पुनरपि नरपतिकटकं भुज गविजृम्मितम्‌ ॥ o 

इति इृत्तजातिससुव्चये marum: पञ्चमो नियमः | 


VI. 


जे पिंगलेण भणिआ वासुइमंडव्वछंदआरेहिं । 
तत्तो TF वोच्छे छाओअरि छप्पआरेवि ॥ १॥ 
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[ य पिङ्गलेन भणिता वासुक्रिमाण्डन्यछन्दस्काराभ्याम्‌ | 
ततः स्तोकं वक्ष्ये Wer षट्प्रकारानपि ॥ १॥ ] 
पत्थार जे 52 тае तहा अ लहुकिरिभं | 

9 अद्धाणं विअ छाओअरि d ge भणिमो ॥२॥ 

[ प्रस्तारा ये सर्व्वे ages तथा च लघुक्रियाम्‌ । 
संझ्यामध्वानामिव शातोदरि ае भणाम : ॥२॥] 
उत्ताइणं मज्झे वित्ता उण थोवआ मए भणिआ | 
जुत्तीए gent छाओअरि TF वोच्छामि ॥ ३॥ 

[ उक्तादीनां मध्ये वृत्तानि पुनः स्तोकानि मया भणितानि | 
युक्त्या प्रस्तारान्‌ शातादारि तव वक्ष्यामि ॥ ३॥ ] 
सुइमेसवडाआसमुदविवरीअजलहिपाआला i 

तह संवालिपत्थारो सहिओ बिवरीयसवालिणा ॥ ४॥ 

[ सूची-मेरु-पताका-समुद्र-विपरीतजलधि-पाताला: | 
तथा शाह्मलिप्रस्तारः aed विपरीतशाल्मलिना ॥ ४॥ ] 
часа сач तह विअ मज्ञंमि एक्कमन्भद्दिअं | 
पमुद्दाओ आरद्विभ aqq UAAR ॥ ५ Il 

[ प्रमुखेन्ते एकमेकं तथेव मध्ये एकमभ्यधिकम्‌ | 
प्रमुखादारभ्य ved :أو‎ ॥ ५ ou] 

RAT भइजइअंते उवरिठ्रिओ(अं) तहा चेअ | 
परिवाडीए ip URF सूइपत्थारे ॥ ६ ॥ 

[ ए्कैकेन भिद्यन्ते उपरिस्थितं तथा Ча! 
परिपाय्या gaa एकके सूचिप्रस्तार ॥ ६ ॥ ] 

तं Akas निउणं ma अ AAA आगओ ठाणो। 
पत्थारपाअगणणा लहुकिरिआ लभए संखा ॥ о Il 
[ तसिण्ड्यतां निपुणं यावन्दितीयमप्यागतं स्थानम्‌ | 
प्रस्तारपातगणना लघुक्रिया लभ्यते संख्या ॥ ७॥ | 
इह कोठुआण A qq: RA कमेणेअ | 
पमुद्दंते cm तदो अ Фла ॥ ८ ॥ 

[ इह कोश्कयोदयोव॑ ध्दतेडघ:स्थितं कमेणेव । 

प्रमुखेन्ते एकेक ततश्च द्वे त्रीणि चत्वारि ॥ ८ ॥ ] 
उअरिःठ्अअंकेणं वत्रुद (51531 TMT | 
मेसम्मि होइ गणणा 950 एस अणुहृरइ ॥ ५ ॥ 
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[ उपरिस्थिताङ्गन वर्धते5घःश्थितं 58013 | 

मेरो भवति गणना सूच्या एष अनुसरति || ९ ॥ ] 
सागरवण्णे अंका दोधिअ गआ अ AMAR | 
समरे उण стб मेरुम्मि तद्देव GET ॥ १० n 

[ सागरवर्ण अक्को द्वावेव गुरू च मध्यमस्थानयो: | 
समरे पुनरेक एव मेरी तथेव सूच्याम्‌ ॥ १० ॥ ] 
मणिरवमालाकारो विउणबिउणेदि विओ कमसो | 
रइअव्वो TIN णिइणद्धमणीरबध्दो य ॥ ११ ॥ 

[ मणिरवमालाकारो द्विगुणद्विगुणेबर्दधितः क्रमशः | 

रचितन्यः प्रस्तारो निघनार्धमणी aria ॥ ११ 0] 
बीअद्धेसु कहिंचिअ दिजइ फरिसोवि भंतिमो cau! 
аҹ чат वित्ताणं tee गणणा ॥ १२॥ 

[ द्वितीयार्धेषु कुत्रचित्‌ दीयते स्पर्शोप्यन्तिमः शाते | 
तेनेयं प्रस्तार Tat क्रियते गणना ॥ १२॥ ] 
रअणाणि जहिच्छाए ठविऊ मुद्दे ठवेह पत्थारं | 

ач अ (Ҹә ge फरिसा स्वे [эп जाब ॥ १३॥ 
[ रत्नानि यथेच्छं स्थापयित्वा pup स्थापय प्रस्तारम्‌ । 
аат पिण्डय स्फुटं स्पा: सर्वे स्थिता यावत्‌ ॥ १३॥ ] 
पढमचमरस्स 5 फरिसो, ЧП जह्।कमेणेअ | 

मग्गे जे परिसिठ्ठा कडओहिं ale पूरेहि ॥ १४ ॥ 

[ प्रथमचमरस्याधः स्पदीः, पुरतो यथाकमेणेव | 
аат ये परिशिष्टाः करकेस्तान्पूरय ॥ १४॥ | 
एकम्मिवि чей पत्यारा बहुअरा Ag | 
amie तहाबिअ छाओ।अरि goa वोच्छामि ॥ १५॥ 
[ एकस्मिन्नपि प्रस्तारे प्रस्तारा बहुतरा (ач: 1 
मागस्थितास्तथापि च ап तव वक्ष्यामि ॥ १५ ॥ ] 
अङ्क्खरपत्थारे उत्ताईओ हुअंति सब्बे अ। 

Pewsey तहा पत्थारो नवबिहो होइ ॥ १६ ॥ 

[ भशक्षरप्रस्तारे उषतादयो भवन्ति सवी एव। 
वृहृतीछन्दसि तथा प्रस्तारो नवविधो भवति ॥ १६ ॥ ] 
एए aq छंदा उक्किइछंदंमि द्दोन्ति gent 

मइ amen adie लक्खिजसु तं पअत्तेण १ ॥ १७॥ 
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[ एतानि सर्वाणि छन्दास्युत्कृतिछन्दसि भवन्ति प्रस्तारे | 
मया भणितानि युक्त्या लक्षय त्वं प्रयत्नेन ॥ १७ ॥ ] 
एसोबिज पत्यःरो मत्तावित्ताण साहिओ किंतु । 

मत्ता जत्थ ण E wd чїй ak देहि॥ १८॥ 
[чч एव प्रस्तारो मात्रावृत्तानां साधितः किन्तु । 

मात्रा यत्र न पूर्यते єт प्रथमं तत्र RR N १८॥] 
गाहाविसमगणाणं п अंतचमरस्स दे छउए | 
मत्तापूरणफरिसं mani पढमभणिअंपि ॥ १९ ॥ 

[ गाथाविषमगणानामधे।न्तचमरस्य देहि शाते | 
मात्रापूरणस्पश मध्यगतं प्रथमभणितमापे ॥ १९ ॥ ] 

एवं णरिदरहिए विसमगणे pag "rm | 

पढमलहू qu) ठविअव्वा बिसममत्ताण ॥ २० ॥ 

[ एवं नरेन्द्ररद्वितान्मिषमगणान्कुसत गाथानाम्‌ । 

meg: aa: स्थापयितन्यो विपममात्राणाम्‌ ॥ २० ॥ ] 
पढमरवाहो чаќ BHR अ RA जहाकमेणंपि । 
मग्गठ्रिआवि फरिसा aise जाण सलिलाणिहिम्‌ ॥ २१ ॥ 
[ प्रथमरवाधश्चमरं उपरि च पुरतो यथाक्रमेणापि | 

मागस्थिता अपि स्पर्शी विपरीतं जानीहि सलिलनिधिम्‌ ॥ २१ ॥ ] 
aq ठवेह पढमं чала गुणह d eZ! 

तस्सवि ag 59 तिहि 59114 विभज्जेज्ज ॥ २२ ॥ 

[ संख्यां स्थापय प्रथमं पादाङ्कनापि युणय GIN: | 
awê угат त्रिषु स्थानेषु विभज्यताम्‌ ॥ २२ ॥ ] 
एए पंच quur मज्झिमअं ROTH करज्येह | 

संखा वण्णा मत्ता लहुगुरुआ होन्ति पाआले ॥ २३ ॥ 

[ एते पश्च प्रदेशा मध्यमात्रगुण: wer इह | 

संख्या वर्णी मात्रा लघबो गुरवो भवन्ति पाताले ॥ २३ ॥ ] 
उविऊण а तीस अ सत्तावीस अ कमेण एएण। 
ажа qr एक अ еен अ एकं HATA ॥ २४॥ 
| स्थापयित्वा त्रीणि (їч सप्तबिंशति च कमेणेतेन | 
Ted фач हसते चेकः क्रमेणेव ॥ २४ ॥ ] 

alate इक्कहाणी RR атчы SSH | 

शाव «Wen एअं दोचिअ णिहणे ठिभा जाब ॥ АЧ Il 
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[ द्विवृद्विरेकहानिरेकेकं वद्धते तथा मध्ये । 
तावत्समर्प्यते एतव्ह्वावेव निधने स्थिता यावत्‌ ॥२५॥ ] 
छन्बीसं गाहाणं чега संबली मए भणिभो | 

इअ संवलिपत्थारो मत्तावित्ताण काअब्वो ॥ २६ ॥ 

[ षदुंशते्गाथानां प्रस्तारः शाल्मली मया भागित: | 
इति शाल्मलिश्रस्तारो मात्रावृत्तानां कर्तव्यः ॥ २६ ॥ ] 
agai वण्णाणं आणअणे तहविअ TST | 
तीपण्णासं पंचावण्णे दोचिअ कमेण ठबिऊण ॥ २७ ॥ 
[ रघूनां वर्णानामानयने तथैव गुरूणाम्‌ | 
श्रिपशाशत्पश्चपश्चाशत्‌ द्वे चेव कमेण स्थापायेत्वा ॥ २७ ॥ ] 
दोहाणि сай TF होरए तहा RFR | 
विवरीअसंवलीए होइ Aa इमं SIC ॥ २८ ॥ 

[ द्विह्यानिरेकबृद्विरेकैकं feat तथा AF | 
विपरीतशाल्मलेर्भवति विधानामेदं शाते ॥ २८ Il ] 
एत्तिअमत्ते अंके कअरो RRR णठुअं होइ | 

vei arg वित्तं कअम्मि ठाणम्मि uS ॥ २९ ॥ 

| एतावन्मात्रेऽङ्के कतरद्वत्तामेति яз भवति | 
एतजञानीहिं वृत्तं कतमे स्थाने (इति) IRA ॥ २५ 11] 
विसमंकेछु भ wat айч FRE ठबेह वित्ताणं | 
REG AANA nÈ सब्वकडआइं ॥ ३० d 

[ विषमाङ्केषु च wat समपु स्पशं स्थापय TAMA । 
अर्धमर्धमध्वष्कते qun सर्वकटकानि N ३० ॥ ] 

जत्थ भ ण देइ ма чї दाऊण तत्य [RE | 
IT эй अ pè मयच्छि чё विआणेहि॥ ३१ ॥ 
[Яя च न ददाति भागमेके दत्वा तत्र पिण्डय। 
भागे दत्ते च स्फुटं मृगाक्षि я? विजानीद्वि ॥ २१ ॥ ] 
Wea ओसकइ Weal बाहाइ जाव अ ая | 

जं [єй तं वित्तं wer प्रभं vd ॥ ३२२ ॥ 
[ अर्धमर्थमवष्वष्कते वहुशो भागाद्यावच्च समाप्तम्‌ | 
यन्निधने ЧЕЧ AZ च प्रलय: एषः ॥ ३२ ॥ ] 

अतं फरिसं ag विउणा зоа सुअणु वण्णेसु | 

एकेक चमरेसु dx TR छउए ॥ ३३ ॥ 
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[ अन्तिमं جه‎ गृहीत्वा द्विगुणद्विगुणघु सुतनु aug | 
एकमेकं TRY AMES शाते и ३३ ॥ ] 

vang पिंडणाए ज॑ अंड होइ अंतिम मुद्धे 1 

d कहिअध्व वित्त TRB чя एयं ॥ ३४ Il 

[एतया पिण्डनया айз भवत्यन्तिमो मुग्धे 1 
तत्कथितव्यं quies प्रत्यय एषः ॥ ३४ ou] 

ж gagi वण्णा मत्तावित्ताण णिअमिआ हति | 

ते Raa wx; ss पुंसह dus ॥ ३५ ॥ 

[ ये प्रथमस्था «гїї मात्रात्रत्तानां नियमिता भवन्ति । 
ते दीयन्ते नटे; afet AS तानेव ॥ ३५ ॥ ] 
मत्तावित्ताण सआ पुच्छिनन्ता अ बण्णपरिमाणं | 
Чиз dug एकं मूलं दाऊण जाणेन ॥ ३६ N 

[ मात्रादृत्तानां सदा पृच्छ्यमानश्च वर्णपारिमाणम्‌ | 
ृष्टात्रोच्छेक मूलं दत्वा जानीयात्‌ ॥ ३६ ॥ | 
काऊण वण्णगणणं एक दाऊण पुंसह ӘЙ | 

जे ससं तं जाणद्द मत्तावित्ताण SRE U ३७ ॥ 

[ कृत्वा षणगणनामेकं दत्वा प्रोड्छ मूलमपि | 

यच्छेष तनानीहि मात्रावृत्तानामुद्दिश्म्‌ ॥ ३७ ॥ ] 
सविअप्पउणं काऊण सुच 823 अंस्रअं सेस ॥ 
पढिलोम॑ SES पओ wi feng ॥ ३८ ॥ 

[ स्वविकल्पगुणं कृत्वा मुखाघस्तनमंशं शेषम्‌ | 
ааа पुरतो नष्ट विजानीहि ॥ ३८ ॥ | 
सविअप्पेणुव्वुत्ते सुद्धे qf आंतिमं zum | 

सस सरूवअं चिअ әх ससे गणं देहि ॥ ३९ ॥ 

[ іча शुद्धे राशावन्तिमं कुरु । 

शेष स्वरूपमेव लब्धे शष गणं देहि ॥ ३५ ॥ } 

वित्ते जित्तिअसंखा ठबिऊण cae वित्तपाअंकं i 

एएहि भ गुणिएहिँ чеч हुअंति गुरुलहहुआ ॥ ४० ॥ 
[ वृत्ते यावती संख्या (तां) स्थापायित्वा स्थापय TANIERA, | 
एताभ्यां गुणित।भ्यामर्धेन भवन्ति TOW: ॥ ४० ॥ ] 
वित्ताण बण्णगणणे मत्ताओ हुअंति जाओ अहिआओ 1 
ते गरुआ सेसा उण लहुआ सब्वासु MY ॥ ४) ॥ 
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[ वृत्तानां वर्णगणने मात्रा भवन्ति या अधिका: 1 

ते गुरवः दोषाः पुनलेघवः सवासु जातिषु ॥ ¥1 11 ] 
अंतिमवण्णे विउणं वण्णे बण्णे अ विडणअं sun | 
पायक्खरपरिमाणं संखाए एस RRA ॥ ४२ ॥ 
[अन्तिमवणे द्विगुणं वर्णे वर्ण च द्विगुणं spud | 
पादाक्षरपरिमाणं संख्याया एष निर्देश: ॥ ४२ d] 
एक्कक्खरम्मि араз विउणा RIT य सेसबण्णसु | 
पत्थारिअन्तं BIT जावं ते होति Betta ॥ ४३ ॥ 

[ एकाक्षर द्वावेव द्विगुणा द्विगुणाश्च 753018 | 
प्रस्तरितन्यं शाते यावत्त भर्वान्त бї Ө: U ४३ ॥ ] 
चउसही अठुसआा अद्रसहस्सेगसत्तरी लख्खा | 

सुन्दरि छक्काडीओ उक्किइछंदम्मि संखाई ॥ ४४ ॥ 

| चतुःषष्टिरातान्यष्टसदृस्नण्येकसप्तातिलक्षाः | 

सुन्दरि wer उत्कृतिछन्दांस संख्यायाः ॥ ४४ ॥ ] 
एवं च वण्णवित्त मत्तावित्ताण अननद्दा होइ | 

दो दो पुब्वविअप्पे जा मेलविऊण जायए संखा | 

सा उत्तरमत्ताणं संखाए एस निद्देसो ॥ ४५ ॥ 

[ ча च атча मात्राबृत्तानामन्य्रथा भवति | 

at द्वो पूवविकल्पौ या मेलयित्वा जायते संख्या | 

सा उत्तरमात्राणां संख्याया एष निर्देशः ١١ ४५ ॥ ] 
गाहाण समा भेआ खंधअपमुहाण विसमआ होति | 
विवरीयश्विअ लहुआ संवलिपत्थारणिहिद्रा ॥ ४६ ॥ 

[ maat समा भदा: स्कन्धकप्रमुखानां विषमा भवन्ति | 
विपरीता एव लघवः: झार्मलिमप्रस्तार निर्दिष्टा: ॥ ४६ ॥ ] 
गाहाणं जाईंओ सुन्दरि भणिआओ जइवि әт | 
जलणिहिपत्यारे उण अण्णश्विअ पिंडणा होइ ॥ vv Il 
[ गाथानां जातयः सुन्दरि भणिता यद्यपि ча: ١ 
जलनिधिप्रस्तारे पुनरन्येव पिण्डना भवति ॥ ४७ ॥ ] 
सब्बे पुव्वविअप्पा गुणिऊण उत्तराण दाअव्वा | 
गाहासंखाणअर्ण इअ पुन्वाणं भ (MRE ॥ ४८ tt 

[ सर्वे पूचावकल्पा गुणयित्वोत्तरेषां दातव्याः 1 
गायासंश्यानयनमिति पूर्वेषां च निर्दिष्टम्‌ ॥ ४८ ॥ ] 
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эга अ कोडीओ परभो एकूणवीसलक्खाई | 

बोससहस्साइ а गाहाणं एत्तिआ संखा ॥| ४९ ॥ 

[ айа च әд: परत एकोनविंशतिलेक्षा: | 

mage तथा गाथानामियतो संख्या ॥ ४९ ॥ ] 
वइआलिअसमपाए मग्गद्धिअचलणमाणमसुब्वससु | 
तइअचउत्थेसु सआ ач णिअविअप्पगुणिएसु ॥ ५० ॥ 

[ वतालीयसमपादे मार्गस्थितचरणमानमुन्माजय | 
तृतीयचतुर्थयोः सदा епа чаа: п ५० ॥ ] 
दुवइंगणसव्वाणे मत्ताअडिलाण तह अ सम्माणं | 

लहुगणणं विअ विद्ददुह्ठ छाआअरि सासआणं च ॥ ५१ ॥ 

[ द्विपदीगण x x х मात्राडिलानां तथा च साम्यानाम्‌ | 
लहुगणनमिव x X x x शातोदरि शीर्षकाणां च ॥ ५१ ॥ ] 
चउअंगुलो थ रामो fare URE बिआणसु विअत्यिम्‌ | 

दोण्णि विअत्या Eat चउहत्यो TEU होइ ॥ ५२ ॥ 

[ चतुरइुलश्व रामब्रिभी रामेर्विजानीहि वितस्तिम्‌। 

al वितस्ती हस्तश्वतुहस्तों watt भवति ॥ ५२॥ ] 
धणुअरदुईसहस्सा मअच्छि कोसस्स होइ परिमाणम्‌ । 
कासा ag айт जाइणसंखा विर्णिदृद्धां ॥ ५३ и 

[ धनुर्धरद्विसहत्न मृगाक्षि कोरास्य भवति परिमाणम्‌ | 
कोशा әй तथेव योजनसंख्या AAR Il ५३ ॥ ] 
एकंगुला अ dog चमरो फरिसोवि अंगुलं चेअ। 
चमरफारसांतराले तह एक अंगुल होइ ॥ ५४ ti 
(gaa संतिष्ठत चमरः emus चेव | 
चमरस्पशीन्तराले атах भवति ॥ ५४॥ ] 
sra हत्थो तिण्णि घणू अंगुलं तअं रामा | 
fae कआ(तओ)वि बिउणा तत्तो विउणा वि «та ॥ ५५ n 
| भश्रक्षरस्य हस्त्रीणि ( чи? ) धनुष्यङ्गुलत्रयं रामः । 
बृहती ततोपि द्विगुणा adr द्विगुणापि पड़िरिति ॥ ५५ ॥] 
URE अ gaz रूअं विउणीकऑमे रासिंमि | 

एवं बिडणाबिउणं Кее जाव sete ॥ ५६ ॥ 

[ एकेकस्मिन्नपमाजंय रूपं द्विगुणीकृते राशो । 

एवं द्विगुणं द्विगुणं पिण्ड्यतां यावच्छड्डिशति:॥ ५६ ॥ | 
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जोइणसत्तासीई (Әл अ कोसा धणूण इकहिये | 
чады हत्या रामो пт अ अंगुला तिण्णि ॥ ५७ ॥ 
[ योजनानि समाशातित्रयश्च क्रोशा धनुपामेकाधिकम्‌ | 
शतमुत्कृतेईस्तो राम एकक्चाङ्गुलानि त्रीणि ॥ ५७ ॥ ] 
एक्कत्रखरपत्यार найы एक्को er होइ АФ अ। 
बअक्खरपत्थारे wen फरिसा विणिहिठ्ठा ॥ ५८ Il 

[ एकाक्षरप्रस्तारे wane एकश्च भवति स्पर्शश्व । 
лине द्वौ स्पर्शी AAT ॥ ५८ ॥ ] 

ane ат विउणाउवाड्ेया तहा चेअ । (१) 

चउबण्णेसु बि from वितेतममवआ (?) ॥ ८९ ॥ 

एवं विटणाउच्चिअ वेचउहिं वाढु भा FAT | 
कहुक्किरिभत्ति अ जावभ TREE समत्तसि ॥ ६० ॥ 

[ एवे द्विगुणा एव द्विचतुर्मिवेधिता ज्ञातव्या । 

लघुक्रियेति च यावदुत्कृतिछन्दसि समाप्ता सा || ६० ॥ ] 


इअ कहसिइृवित्तजाईसमुच्चए Bal णिअमो संमत्ता । Hes छदे समत्ते ॥ 


Vritajatisamuccaya 25 


NOTES. 
CHAPTER V. 


N.B.—] merely give the Aksaraganas in a Pida of every metre in Ch. V. for 
the sake of brovity. Inthe definitions, the names of ornamenta 
аге uscd to signify а long letter. Short letters nro meant by 
Rava, Кара, байо and Sparsu. for the rest, sco the glossary 
in my lost article (JBBRAS., New Series, vol. V., p. 77) and 
the text I. 17-20; 27-29, 


(1) गो. 8. (2) नौ. SS. (3) नारी :--म. (4) मगवधू :--न, ग. (5) अक्षरपङि — 
भ, ग,ग. (6) तनुमध्या:--त, य. (7) मदलेखाः:--म, स, ग., (8) हरि विलसितक :--न, न, ग. 
(9) विद्युनल्मालाः--म, म, ग, ग. (10) यामा :— 8, स, ग ,ग. (11) वितान :--भ,भ, ग, ग. 
(12) माणवककोडितक :--भ, त, ल, ग. (13) मालिनी :--र,ज, ग, ग. (14) कुसम :-- 
न, न, ल, ग. (15) कोक :—1 the uneven Pidas the seventh letter is short; 
the fifth is short and tho sixth is long in all the four Pādas. Each Рада 
has eight letters. (16) गुर्वी:--न, स, य. (17) त्वरितगति:--न, ज, न, ग. (18) 
चम्पकमाला :--म, म, स, ग. (19) इन्द्रवज्रा त, त, ज, ग, ग. (20) उपेन्द्रवज़ा :— 
ज, त, ज, ग, ग. (21) मिश्रा ів made up of lines of both इन्द्रवज्रा and उपेन्द्रवज्रा. 
(22) शालिनी :--म, तत, त, ग, ग. (23) भ्रमरविलसित :--म, भ, न, ल, ग. (24) दोधकः-- 
भ, म, भ, ग ग. (25) स्वागता :--र, न, भ, ग, ग. (26) बसन्तमज्ञरी :--ज, त,ज,र. 
(27) तारक +--स, स, स, स. (28) ब्रुतविलम्बित :--न, भ, भ, र. (29) मयूरपिच्छ — 
म, न, ज, र, ग. (30) सदागति :--ज, भ, स, ज, ग. (31) पसिंहोन्नताः-- त, भ, ज, ज,ग,ग. 
(32) मालिनी :--न, न, म, य, य. (33) प्रमुदिता :--भ, र, न, र, न, ग, (34) मन्दाक्रान्ता:-- 
म; भ, न, त, त, ग, १. (36) शिखरिणी :--य, म, न, स, भ, ल, ग. (36) पृथिवी :--ज,स,ज, 
"TEST (37) हरिणी :--न, स, म, र, स, ल, ग. (38) नकुटक :--न, ज, A, ज, ज, ल, ग. 
(30) चन्द्रलेखा:--म, त, न, य, य, य. (40) शादेलविक्रीडित :--म, स, ज, स, त, त, ग. 
(41) चन्द्रकान्ता :--य, म, न, स, र, र, ग. (42) सुप्रभा :--म, र, भ, न, त, त, ग, ग. 
(43) वृत्त:--भ, न, य, भ, ल, ग. (44) शशाव्हरचित:-त, भ, ज, भ, ज, भ, ल, ग, 
(45) स्रग्धरा :--म, रे, भ, न, य, य, य. (46) विशुद्धचरित :--भ, र, न, र, न, र, न, ग. 
(47) हयलीलाड़ी :--न, ज, भ, ज, भ, ज, ज, ल, ग. (48) तन्वी:--भ, त, न, स, भ, भ, न, य. 
(49) क्रोज्चपदी :--भ, म, स, भ, न, न, (50) gga “याम, म, त, न, न, न. 
र, स, ल, ग. 


Of these (10) इयामा, (14) कुसुम, (16) गुर्वी, and (47) इयलीलाङ्गी aro not 
found in हेमचन्द्र ७ छन्दोनुशासन, while (5) аш, (11) fara, (13) 
मालिनी, (18) चम्पकमाला, (21) मिश्रा ог सैकत्रिपादा, (26) वसन्तमञ्जरी, 
(29) मयूरपिच्छ, (30) सदागति, (31) सिंहोन्नता, (33) प्रमुदिता, (38) नर्कुटक- 
(39) चन्द्रलेखा, (41) चन्द्रकान्ता, (42) सुप्रभा, (43) वृत्त and (46) विशुद्ध- 
चरित are found respectively under the following names :—(5) af, (11) 
fam, (13) सिहछेखा, (18) रुक्मवती, (21) डपजाति, (20) ‘ea, (29) 
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प्रहर्षणी, (30) Ty, (31) वसन्ततिलक, (33) महिषी, (38) अवितथ, (39) 
कुसुमिवलतावेछिता, (41) मेघविस्फूर्जिता, (42) चित्रमाला, (43) सुवदना ond (46) 
मन्द्रक. Ав regards (18) ARMET, (26) वसन्तमञ्जरी, (31) सिंहोन्नता, (38) 


नकुटक, and (42) 9791, Hemachandra is awaro of these names and men- 
tions them 


CHAPTER VI. 


V.2. After v. 2 the following two stanzas appear to have 
been read by the commentator; they merely enumerate the 26 
Jatis:— 

उत्ता तहातिउत्ता मज्झअसहिआ TUNAI | 
गायत्त्युण्दी अणुहुभ बिइड पंती аат तिठ ॥ १ ॥ 


जगइअइजगइसक्करि तह अइसक्कीरे य Az sme । 
धिइअइधिइकिइपक्षिइ आविसमभिउक्षिईसाहिआ и २ ॥ 


У. 7. प्रस्तारपातगणना і. e. finding out the number of Prastaras 
i.e. the Prastaras containing one or more short or long letters. 


V. 10. “In the Meru or Sūcī of a metre with an odd number 
of letters in its Páda (amma), the two middlemost sums will be 
the biggest while in that of а metre with an even number of 
letters in its Райа (समरे), there will be only one biggest sum in 
the middle." 


V. 26-27. In the text, the lines occur in the following 
order (1) इअं संवलि० (2) 5086٠ (3) sgae (4) तीपण्णासं० 

V. 30 ' ag सति सर्वेकटकानि सर्वगुरवः स्थाप्यन्ते | नष्टत्वमङ्कस्यैक- 
कप्रापि':।— Com. 

Vv. 35-37, The verses explain the Nasta and Uddista 
processes as regards the letters of a Matravrtta. The number of 
letters obtaining in the first permutation ( Prathamasthá Varna) 
should be added in the case of Nasta and subtracted in the 
case of Uddista. This is further explained in the next two stanzas. 
When the total number of letters in a certain permutation of a 
Matrüvrtta—the serial number of which is given—is asked (i.e. 
is unknown or Nasta), deduct 1 from the given serial number and 
add the number of letters obtaining in the first permutation ( this 
is called Mila in v. 36 which is the same as Prathamastha 
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Varna іп v. 35. The Mala of a Gatha, for example, is 30, see under 
Sálmali Prastara). The resulting figure is the required number. 
In the same way, when the number of letters is given (i. e. 
Uddista) and we are required to find out the serial number of the 
given permutation, we should add 1 to the number of letters and 
deduct the Müla from it. The figure thus obtained is the serial 
number of the given permutation. 


Vv. 38. ачта विकल्पः स्वविकल्पः तेन गुणनं स्वविकल्पयुणनं प्रत्येक- 
मंशकस्य यः स्वः आ।त्मीयभेदो विकल्प्यते यथा गाथायाः प्रथमस्य चत्वारोऽनेतरं- 
पश्चेति । तेन प्रतिलोममधघः ATi विकल्पानां गुणनं कलनं संख्यानं कुयात्‌ । 
कृत्वाचाघस्तस्यैवांशस्य sur संभवन्ति aye त्यज ।— Com. For details, 
cf. Hemacandra, Chandonusasana, p. 48b. 

V. 39. cf प्रत्येकमंशकस्य यः स्तविकस्पस्तेन तस्मिन्नशदुद्ते शोधिते 
सति विलोकनायं यादि शुध्यति तदान्तिमं गणं aag देहि शषे च х х सरूपमेव 
यद्येकः शिष्यते तदा प्रथमं द्वौ चेत्तदान्तगुरू तृतीय मध्यगुरुमादि गुरं वा । किंच लब्धे 
शेषे एकैंकादौ गणं देहि एकेनाधिकं भागद्वारिणं Hed: ।-—Com. For further 
details and examples cf. Hemacandra, Chandonugasana p. 4Tb. 

V. 40. संख्या is the total number of permutations of the metre. 
5513 ів the number of letters in a line. By multiplying these two 
together and then dividing the multiplication by 2, we get the total 
number of either the short or the long letters in all the permuta- 
tions of a metre taken together. 


V. 41. In all Jatis, in order to know the number of short 
and long letters ina given permutation, we should count the 
letters in it and deduct them from the number of its Matras which 
of course is fixed. The remainder represents the number of long 
letters ; the rest are short ones. 

V. 45. The commentary on the first line of this stanza is 
missing. 

V. 47. गाथानां समा मेदाः ala: eR विषमा RAAT, | 
लघव: पुनविपरीताः समानां (ачи! बिषमाणां च समा इत्यर्थः । एत च भेदा लघवश्च 
मया झाल्मलिप्रस्तारे दर्शिताः \—Com. 

Vv. 48-49. Another way of finding out the Sankhya of a 
Gatha is to multiply together the number of permutations of the 
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different Ganas in it. Thus the number of permutations of the 
first gana of а Gatha is 4: that of the second is 5; that of the 
third is 4 and so on. By multiplying all these together, we get 
81920000 which is the total number of the permutations 
of a Gatha. 

V. 50 is composed by the commentator, though the first 
line is found in the text. Says the commentator:—eaaqr प्रक्रियया 
बतालीयादीनामतिव्यातिनायातीत्यतोस्माभिगाथेयं विरचिता । वैतालीयस्य प्रत्येकं 
а द्विप्रभदगुणिते समपादे द्वितीयचतुथादो तृतीयचतुर्थगणस्थानयो: निजेनात्मी- 
य RR गुणितयो: सतोः: मार्मास्थतचरणमान पश्चान्निविष्टपादसंख्यामुन्मार्जय 


Vv. 51-55. The commentary on these stanzas is missing. 

V. 56. The commentator says that he composed the first 
half of this stanza to avoid the अतिब्याप्रि. cf. ча त्रिष्टुप्मश्रतीनां द्विगुण- 
द्विगुणया पिण्डनया पिण्डय ताबद्यावत्पड्विशत्यक्षरोत्कृतिरागरछति | अत्र सर्वत्रेव (gus 
सत्येकस्य लोप: कार्यः। हत्यतिव्यासिपरिद्दारायास्माभिर्याथाधं निवेक्षितम्‌। एफेकम्सि। 
एकैंकस्मिन्नपमाञ्जय रूपं द्विशुणीकृते राशो । अनेन गाथार्धेन सर्वेषां अध्वयुवितर्घरते | 
एतदेचोकतमन्येर्यथा--द्वाभ्यां часе संख्या रूपेणेकेन वर्जिता । छिन्नब्ृत्ताहुलव्याप्ति- 
रध्वयोगः प्रकीर्तितः इति | cf. Hemacandra, p. 49b. 

V. 57. On this verse, the commentary is as f0]।0४8:—योजनानि 
ami: हो कशो धचुःशतमेकाधिकं इस्त एकः gl रामो उत्कृतिछन्द्सः R- 
माणम्‌ | अयम्प्यनाषः पाठः । यद्दुत्ताङ्ुलद्विुणाया मूलसंख्याया एकोनन्यूनत्वात्‌ 
अङ्गुलानां MTR: द्वाचत्वारिंशङ्लक्षाणि «наян ып सप्तशतानि सपर्विरात्य- 
घिकानि संभवंति 1...... तेनेबमियं गाथा पठनीया-- जोअणसत्तासीई &९. 
From this it would seem that the original form of the Gatha was 
somewhat as {०।।०४४:-—जोअणसत्तासीई gv अ कोसा धणूण इक्काहियं । सअ; 
हत्यो दो रामा उक्किइछदंमि परिमाणं ॥ 

Between v. 55 & v. 56 the following line is found in the text :— 
अतो satr बिअ दंडलभेआ AARE | 

Vv. 58-60. The commentator does not comment upon 
these stanzas. They give the tota] number of short letters occur- 
ring in the different permutations of each Varnavrtta taken 
together beginning with Ukta and ending with Utkrti. But why 
should they occur here ? Their proper place is after Vv. 40-41. 
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(Continued from Vol. V, p. 140.) 


CHAPTER VIII. 
VERBS. 
$20. The Present Tense. 


77. The types used by the three languages differ, M. & К. use 
the present participle with endings which in M. are а queer mixture 
of verbal personal and pronominal endings and in K. are merely the 
usual pronominal endings used to denote person in verbs. G. uses 
the Aorist with the verb to be. The compound Present із a feature 
of Old Western Rajasthini® but is not recognised in the 
Mughdavabodhamauktika9! It may be that Old Gujarati 
actually did not possess this form, as Dr. Bloch believes (§ 249 
p. 249), but there is no reason to assume that tho Mughda. would 
have contained the idiom, if it was in use, or that Old Gujarati 
is not intimately associated with Old Western Rajasthünt. Together 
with this peculiar idiom G. possesses the forms present participle 
plus indicative of hovum become and the past tense of the verb 
‘to be.’ Khansaheb and Sheth, $ 217, quote Лит pito houh Iam 
drinking, hum pito hato I was drinking and І have met hum pito 
hoi$ I may be drinking. Юг, Bloch ($249) states that the present 
tenses of all the languages of the eastern group are explained by a 
welding of the verb “ to be" with the present participle. But this 
is not the only possible explanation and the eastern group may 
have possessed two alternative forms, one the Aorist plus auxiliary 
and the other the Present participle plus auxiliary like G. 


° Tcasitori, I. А. 1915, p. 78. 
a L. S.I. Guj. p. 360. 
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78. Тһе К. form is modern, ४.८., dating from about 1600 
A.D. It is composed of the present participle with the verbal 
suffixes -ene, -à, ane, etc. Thesuffixes of the 3rd Persons have nominal 
endings (or pronominal which amounts to thesame thing in K.) 
modified for gender. 15 is not settled whether these suffixes 
are remnants of the verb “ to be," but they probably are. They 
are derived in that case from the substantive verb ар-> ah. The 
G. form of the Present has no inflexion for gender. The K. form 
inflects only for the 3rd Person singular and plural. This inflexion 
is strictly economical. It is unnecessary for a speaker to distinguish 
the gender of tlie person. spoken to or his own gender, because it 
causes no confusion, if he does not. But it is necessary to dis- 
tinguish the gender of persons or things spoken of. М. on the other 
pursues the differentiation of gender to its logical extreme, to the 
extent of pedantry. 

79. К. has made several efforts to form a present indicative 
with a verbal noun (used as a participle) and the verb “to be." 
Besides the present participle, the past verbal participle was also 
used. This experiment must have been made before the verbal 
noun was definitely earmarked as a past participle. The form 
now survives as a remote future (vide 8 22) ie, midyenu 
I may make, representing mZzdi-ahenu.9 Madenu, ie., mada- 
айели is an alternative. The two forms of the present in K. may 
both be parallel to the two modern 1.-А. forms. That is to say, 
the form with the present participle is found in both and the 
G. form Aorist plus substantive verb may be in origin the absolu- 
tive (corresponding with the K. past verbal participle) plus the 
substantive verb. The phrase Karur chum, in this case represents 
kari chum, kart being afterwards made to assume a personal verbal 
ending to agree with chum from analogy with the Aorist. The 
Odiya forms support this view. They are karu acchi I am 
doing, kari acchi I have done, karu {Йе I was doing, etc. The 
phrase Кати acchi is contracted into karuchi and the conjugation 
then proceeds karuchi, karucu, karuci, karücu Катӣсо, karacanti. 


*1 Kittel Grammar, p. 40, 135. 
** It is perhaps not a mere coincidence that the absolutive participle 
in С. ende in -i, e.g., kari and in Hindustani is the verb-root kar. 
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Bengali has karcci said to be a contraction of kariti-chi, the 
present participle plus the substantive verb. The Odiya forms 
indicate the possibility of the G. perfect karyo churh being also а 
development of kart يك‎ meaning ‘I have made’ (vide also $ 23). 
These considerations suggest an interplay of I.-A. and Dr. forms 
adopted by I.-A. to meet the needs of Dravidian speakers and by 
Dr. to develope a language which was otherwise unable to express 
the finer shades of tense-meaning. 

80. M. does not possess the absolutive in -/ and took a different 
course, concentrating on the present participle. Dr. Bloch (8 248) 
considers the endings in M. to be mere additions of the pronoun 
to the present participle or due to a form moro ancient than the 
present participle in -/z. The latter alternative seems preferable. 
The modern pronoun is declined to ह& lem, te ty@ tim which do 
not correspond with the endings of the present tense -tom -ter -tem, 
-tos -tes -tes; -to -te -tem in the singular or to the purely verbal endings 
of the plural. It appears rather that the tense is a compromise 
between two forms—an absolute present participle, e.g., 9०७६० (of. 
kart@ in Hindustani, which is often used to express the presont 
tense irrespective of gendor, ungrammatical though it is) and the 
regular verbal endings -erh, -es, -e, -ürh, “iri, -at. These are the in- 
transitive endings, but are, if we compare the Aorist endings of 
G., more ancient than the transitive -2 20, -£s, -i. The anusvara of 
the neuter singular terminations is probably a later device, more 
literary than colloquial, as final -em is oven to-day often sounded 
as -a, although in view of existing colloquial forms such аз padtyat 
feminine plural of раф а, it is not necessary to assume even this. 

81. It is impossible without further information to explain 
why M. should have adopted the present participle without the 
substantive verb, but if the impulse be Dr. the substantive verb 
would not be needed. In this case we should expect to 
find that the M. form is much older than the G. form of the present. 
The absence of the nasal in the present participle suggests also 


84 An early type of К. sentence nppears to be substantive-noun 
plus verb-noun with personal inflection, o.g., lande baruvavanu, the father 
(is) the one-who-comes, just as (ande cikkavanu, the father is small—or the 
father (ів) the small-one. 
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Dr. influence as the nasal is found in Prakrit and Sanskrit, but not 
in K. 
$21. The Aorist. 


82. In M. and G. the Aorist is an extraordinarily compre- 
hensive tense, which is used on occasion as a substitute for all 
finite moods and tenses. Grammatically, it is in M. classed аз an 
Habitual Past and in 0. as an Indefinite Indicative. Actually 
in M. it is used as an Habitual Past, a simple Past with a negative, 
& present relative or subjunctive and in poetry all the tenses of the 
indicative mood. In G. it is used as a Present, Habitual 
Past, relative or subjunctive, (precative and optative included), 
imperative and in poctry all tenses of the indicative. It appears 
to have been adopted to express ideas only distinguished Jater 
by different forms by a primitive people who could not grasp the 
variety of forms that already existed to express those distinctions 
in Aryan. 

83. K. has no form of the kind ; originally it appears to have 
used some variety of the verb-noun. The form used as an Aorist is 
not one incorporating the simple verb-stem like tho І.-Е. Aorist, 
but the present or future relative participle with the verbal personal 
endings, e.g., Гофирењи from — koduva which means I give (in 
poetry), I habitually give and I shall give. This form which?" 
does not contain the stump of the verb “to be," is much earlier 
than the form of the Present koduttene and may bo the prototype 
of the M. Present. In this case it may be surmised that the 
I-A. Aorist was first of all used as representing the Dr. verb-noun 
(employed in a flat sense for all tenses) and that when tense differ- 
ences were introduced into Dr. (Query—owing to Prakrit literary 
influences) and revived (not on the Prakrit model) in I.-A., the use of 
the І.-А. Aorist was restricted, certain of the old senses surviving 
in poetry and in special phrases. And the fact that K. has 


85 See Nav. 5 611. to балег nighe Ho used to rally forth, to jdind, he 

58 See Taylor $ 140 and Khansaheb ond Sheth § 218. 

87 Some of its forms are found as early os їп 600, A.D. Kittel Gram. 
p. 143. 
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no corresponding formation indicates that this portion of its verbal 
construction was not imitated from Aryan grammar. 


822. Future Simple. 


84. Just as K. possesses no special form for Aorist, it has 
none for the Future. Both its Futures are really Present tenses 
in origin. So ma@duvens and madyent I shall make. There is, 
however, parallelism in a side-meaning of the Future in M. Ф. & К. 
The Future has rather the sense of “may”. In European languages 
it expresses intention or resolution. In the Indian languages 
it conveys a doubt. So in G. fame Karaso does not express а 
command ^ you shall do," but a polite request “kindly do” and 
in К. madyente means “ I may make” rather than “ I shall make." 
The M. 2nd G. forms are purely Aryan, but they do use alternatives 
which suggest a Dr. idiom. The periphrases ending in -n2r -naro 
with the auxiliary verb; in G, -zno and M. «vajyacd,aydcá are all 
reminiscent of the К. (and Dr.) use of an inflected verb-noun 
to represent n finite verb. There is very little difference in con- 
struction between G. hum javáno chum I am about to go and 
папи baruvenu Iam to go. Jardno is an inflected form of the 
verb-noun javum and јанаг isa future participle resembling in type 
barura, a verb-noun used as a future or present participle, 

The Sindi and Sinh. Futures formed by adding personal 
endings to the present participle (vide Bloch $ 241, 243) are of 
& similar type. 

823. The Past Tense. 


85. In M. the form of the Past Tense is participial like 
the Present. The adjectival suffix -lā -lī -lem, etc., is added 
to the verb-stem and in certain simple verbs to the stem of the 
Prakrit past tense. G. adds the nominal or participial suffix 
-o -i -urh, etc., (or -alo, etc., which is rare except in a participial sense) 
to what is identical with the absolutive participle and in certain 
simple verbs to the stem of the Prakrit past tense. In M. the stem 
of some tenses of transitive verbs ends in ~ and is similar in form 
to the G. absolutive participle which does not exist in that form 
in M. Panjabi similarly adds the suffix -z, etc., to a form identical 


See Bloch § 251, 262 for examples and discussion. 
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with that of its absolutive participle and Hindustani follows suit. 
The forms are as follows :— 


M.  mürnem татай (phirner phirala) 
gheperiv ghella 
G. — karvur karyo (kari-o) 
karelo (kari-alo) 
kidho 
P. Ей likhiā (ukhi-d.) 
baithnd baitha 
Н.  girna. gird (gir-à) 
Ката кий. 


The absolutive form in Hindustani is gir not giri and 
the stem baith in Panjabi and Hindustani is a past-tense stem 
comparable with М. ghetlà ог G. kidho, but substituted for the 
present by derivation from the past tense. 

86. In K. the past verbal participle has the same form as the 
G. aud Panjabi -ë forms, К. madi G. kari Panj. likhi, and is the 
parent through the past relative participle of the past tense.9? 
It has, however, survived only in the commonest verbs in the 
-i form and is now ‘regularly ° almost identical with tho past relative 
participle. The K. verbal participle is in origin a verb-noun; 
it changes its form slightly in juxtaposition with another verb- 
noun to express co-ordination, and is transformed by the addition of 
-da into a relative participle and thence into а past tense. So helu 
speak, past verbal participle Asli, past relative participle Aelida, 
past tense 3rd person, sing., hélida or helidanu, the other persons 
being appropriately inflected. The ending -da is considered to be the 
neuter pronoun “it.” There isa close connection in Sanskrit between 
the Gerund or Indeclinable Participle and the Past Passive Participle. 
The suffixes tod -tya -ya are used all in the same position as the 
suffix of the Past Passive Participle -tà. Further, the Indeclinable 
or Absolutive Participle is а verb-noun. In Maharastri we find 
-üna M. -ün asthe commonest termination of the absolutive 9 and 
although it is uncommonly used in Prakrit to express the infinitive, 


*  Kittel Gram. p. 137. 
% Pischel Grom. § 586. 
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it is so used and has presumably produced not only the M. -un but 
the termination -ü for the second M. infinitive. Now both the -lā 
and the -à forms of the I.-À. past tense appear to be derived from the 
Sanskrit -(à. The change of d to | corresponds to that of d 
to [° which is more common and is a Dravidian correspondence 
(see 5 8). The change of ८ through d to zero is on the other hand 
an Indo-European tendency. In Dr. intervocalic unvoiced stops 
become voiced, but there the process ceases. There is reason 
therefore for the northern languages to prefer the @ form and for 
the border languages M. and Odiya to choose the - form of Past 
Tense. K.does not change d to l although the use of the two forms 
nodida and nodalu for the past negative with illa suggest an 
equivalence. K. does change / tod under Aryan influence, but appa- 
rently not]. We may venture to suppose that the curious Sanskrit 
use of an absolutive participle was suggested by its use in spoken 
Sanskrit and was regularised to conform to Sanskrit grammar. 
The Prakrit forms on the other hand would be derived from the 
spoken Sanskrit and operate on somewhat different principles. 
They do not at any rate appear to be derived from exactly the 
same forms as written Sanskrit. It may equally be supposed 
that the Sanskrit absolutive is a purely Aryan development, and 
its form in -tyä has a definite history. But it expresses an idea 
which can be perfectly well expressed by other alternatives, it is 
not an Indo-European idiom and its other forms -tya and -ya have 
no clear origin. If the idiom is not found in Vedic Sanskrit, its 
introduction from Dravidian through в Sanskrit dialect could be 
approximately dated. The use of the Past Tense, in I.-A., which 
corresponds closely with the use of the Past Tense in Dravidian 
(K. being taken as the ty pe) is consistent with the view above taken. 

There are three main constructions, which according to 
the M. terminology are called Калат, Karmani and Bhave. 


(a) The Kartari construction. 


87 The typical form of this is Subject, Object, Active 
verb “І goad the ox" anditis the normal type in Aryan and 
Dravidian for the present tense. It is the normal type also 


i of, Pischel Gram. 5 240, 244, 
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in Aryan and Dravidian for the Past tense, but not in 
I-A. except as regards a few simple primitive verbs. Even 
these employ not a special form of the past tense, but the Past 
(passive) participle. Accordingly, in М. & G. we find about thirty verbs 
using this construction. They denote simple mental and physical 
processes such as learn, say, understand, remember, bear young, 
bite, cte. Exx. M. mi path sikhla, I learnt the lesson and with the 
same meaning G. hur path sikhyo.°? There are traces of this 
use in other I-A. languages. With the Dravidian construction 
the past tense is active, us Dr. docs not possess a separate passive 
but in case of need it cheerfully uses the past relative participle in 
what we should regard as a strictly passive sense, e.g., halide malu, 
the spoken word. An Indo-European mind does, however, check 
at this use. And this is probably why the Karmapt construction 
has been developed. 


(b Tho Karmani construction. 


88. According to Indo-European grammar, this construction 
would consist of an Agent, a Subject and a Verb in the passive 
voice. “A cat was seen by me.” In English and, I believe, in 
other European languages and in Persian this construction would 
be exceedingly awkward but grammatical. 

In M. & С. theconstruction isnot only grammatical, but natural 
and the grammarian has no hesitation in calling the Agent, the 
subject in the ugential case ; the Subject, tlie object in the nomi- 
native case ; and the Passive verb, the verb governing the object, 
The Ката and karma, according to the indigenous teacher, do not 
alter with the change of case. Consequently the English 
knowing Indian considers “ he ate the swectmeat " to be a verbally 
accurate translation of the M. tyaneri barft khallz ™ and “he read 
the lessons " similarly a word for word reproduction of G. ene path 
väñeyā.”! But that there is felt to be a certain awkwardness 
in the form is shown by the number of variations of it. In M. the 
construction is generally used only with irrational objects in the 


% Fide Naval § 240, Taylor p. 68, 69. 
9? Naval § 488. 
° Khansaheb and S. 5 238. 
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nominative case—though we are allowed to say, уйле mal 
mdrild **, he killed the boy. It is probable that even in this case 
mal is considered irrational (as in the case of the corresponding 
word in K.) For rational objects M. uses the Bháve construction 
(see Inter) but С. uses the dative-accusative case of the karma 
(logical object), and the verb agrees in gender and number with it, 
e.g., chorie chokrüne joyo, the girl saw the boy. This construction is 
also possible in M. tyanery apalyá mulila sdlemt pathavili, ho sent 
his daughter to school. There are certain popular 
forms in M. which indicate to what extent the past tense is regarded 
as Active rather than passive in voice—tyaneth (yàs rupaye dilen, 
he gave him rupees; tur pustak vacalems, you read the book.9* 
These forms are to be found in the poets so far back as Jiznes- 
var." They are therefore unlikely to be modern innovations. 
The quotation in Eastern Hindi made by Beames? from the 
poet Chand is an early form of this construction before it left the 
Kartari stage—duha bara bujhayau raja, duja diyau na uttar Каја 
ten times the King asked, the Brahman gave no answer in the 
matter. There is nothing to show whether diyaw agrees with 
ийат or with duja. The forms are archaic and the absence of the 
agential case from the words 1032 and duja suggest that they are 
regarded not only logically but grammatically as the subjects of 
their verbs. The AKarmani construction leads easily to the have, 
with which it has points of resemblance. 


(c) The Bhave construction. 

89. This construction does not exist іп G. In M. it is used 
in phrases where the object is rational, e.g., pantojinem mulās phar 
mürilem, tho master beat the boy severely. Old G. had the 
construction sradvakii deva pujiwm, the devotee worshipped the 
god!" and it can hardly be supposed that this impersonal 

* Naval § 492. 

* Kher § 575. 

*? Kher § 575 and Bloch § 251. 

" |I, p. 267. 

१० Nav. § 210. 

199 L.S. I. Guj. p. 300, cf. also Panj. ur nai kuriámnum saddia hat, 
he has called tho girls, where saddi is imporsonal. E. P. Nowton, Punjabi 
Grammar, 1808 $ 69 (2). 
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construction is derived from the Karma, especially as neither G. 
nor M. show any particular fondness for impersonal constructions. 
If we look to K. we find a complete absence of this construction 
The construction is however so old that it may well have preceded 
the Karmapt construction. It is present possibly in the Sravana 
Belgola inscription (circ. 1118) which may be quoted again from para 
23. Sri Garhgardje suttāle karaviyaler. This phrase may be the 
Kartari with the verb agreeing with the object or the Karmani 
with the subject not in the instrumental, but in the nominative 
case or the Bhāre with the subject in the nominative. But more 
than anything it resembles the K. translation Sri Gamgarajé 
suttdle mddisida, where madisida is an alternative for the inflected 
form mddisidanu and is a verb-noun with a termination derived 
from a neuter pronoun. It is supposed but not known that the 
primitive Kanarese sentence consisted of a substantive noun 
and в verb-noun both uninflected for gender and that the neuter 
pronoun was for some reason used to represent the Past tense. 
Whether this device was of Dravidian origin or not, it is difficult 
to ascertain, but there is nothing to stand in the way of an Aryan 
origin. Indo-European analogies do not help us to a further extent 
than that passive participles may be used with an auxiliary verb 
to denote an indefinite Past tense, and the Romance languages 
show that an indefinite Past tense may be popularly used to express 
a finite Past. There is apparently, however, no evidence of I.-A. 
having used the auxiliary "to be" with any freedom and still 
less with a passive participle to represent a Past tense. Possibly 
the reason is that it has not been thought worth while to collect 
examples. But provisionally it may be held that L-À. and Dr. 
at an carly period used a neuter form of the participle as a verb- 
noun to express the past tense and then proceeded pari passu 
to develop each its own system of inflecting it and bringing it into 
line with the genius of the parent-language. 


$24. Passive Voice. 


90. K. has no true passive and Spencer (202) gives nine forms 
used as substitutes. M. has no passive and G. has a passive, which 
is sparingly used. It prefers periphrases. The obvious form for 
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M. and G. to use is the past passive participle with the copula. They 

did not do so because (1) the past participle was used for the past 

indicative (2) the copula was already employed for the foundation 

of the conditional clause (see para. 118). 

91. Most of the periphrasesin K. are paralleled in M. and G. 
There are three not peculiar to India. 

(1) ‘To feel’ or‘ find’ etc, with a noun К. рафи, feel 
kollu take, @scaryapadutione I feel surprise. The M. 
pavnem and С. ратғит 1%! is similarly used. In 
the same class may be put К. sikku to be found M. 
milnem G. malvum. 

(2) “То eat' with a noun. This is а use similar to (1) but 
peculiar to the East. К. tinnu; avanu pettu tinda, he ate 
blows. M. and G. has similar expressions. 

‘ Worthy of’ with a noun. К. edEyavu nambatakkadu, 

this word is worthy of belief, M. pahdvayd јода, G. jova 

layak, both meaning ° worth seeing.’ 

The remaining periphrases none of which are mentioned 

by Spencer, are more peculiar to Indin.10® 

(4) The K. infinitive in -alu, again with раби feol or suffer, 
müdalpadutténe І am made. This form is used in old К. 
but is rare in modern literature (Kittel p. 325). It is 
probably literary only and is rarely found in the Tamil 
classics (Cald. p. 467). If an agent is to be expressed, 
the instrumental is used. This form is not found in 
M. & G. 

(5) ‘Togo’ with а participle. К. Лоди, M. janem, Q. javum. 
K. uses the past verbal participle, which corresponds with 
the absolutive participle in M. and G. So К. wondu 
kuriyu kaledu — hoyitu, one sheep was lost. М. 
lo marin gela, G. te mart gayo he died. Tho latter forms 
are not, indeed, passive, but Navalkar §305-6 gives the M. 


(3 


м2 


101 Pivnen and pimvum mean ‘to obtain’ not ' to feel’. К. раде 
means ° to obtain ' and can be used like padu. Thero is on obvious connex- 
ion of ideas in tho three languages. 

102 ‘This form and other passive periphruses аге to be found in other 
languages, but I am not aiming at completeness, 
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expression as an alternative to the passive. The more 
obviously passive use is that with the past participle 
M. to marilà geld, G. à manas maryo gayo, he (G. this man) 
was beaten. It must be noted that these phrases do not 
express tho meaning of killing and that the phrases marin 
takila geld and miri nakhyo gayo are never used. Therefore 
if gela isto bo used marin must be the word employed. 
It must be noticed that the past verbal participle in K. 
is used in the absolutive sense as well as supplying the 
form for the past indicative. M. and ©. use the absolutive 
for the intransitive verb and the past participle for the 
transitive verb in conformity with Aryan grammar. It 
is significant that G. uses not the-lo form, which is the more 
usual adjectival form of the past participle, but the-yo 
form, which is that normally used for the past tense. 
Similarly M. uses -lā and not -lela. It appears therefore 
that the use of the verb ‘to go’ represents an attemp 
to modify an active verb, rather than to supply a 
copula for a passive verb. The idea is so un-European 
that it is difficult to explain, but utilising the fact that in 
English also the past tense is often identical with the 
past participle, we can mention the phrase ‘he shot 
went’ or ‘he went shot’ as, though un-English, conveying 
8 distinctly passive meaning, when compared with " قط‎ 
shot.” 

“То become’ with the infinitive in various forms. This 
is found in K. only and not in M. or G. It is also used with 
а neuter participial noun, which is also a verbal noun. Exx. 
Suvürteyu mürkaninda bareyalü itu, the gospel was written 
by Mark (Spencer 190) utdmddaldyite a meal was pre- 
pared. Bareyona is also used for bareyalu. Ayilw is the 
past of dgu, become. Also adu héluvadagide, that has been 
said. The construction is probably impersonal and has 
an air of artificiality. 

* To come’ used in K. with the verb-stem form of the 
infinitive. Kelabaruttade, it is heard (К. Е. B. less. 1.) 
and in M. and G. with the locative of the infinitive. M. 
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kiti Кадай lihinyant ale, how many papers have been 
written (Kher 344-10.), G. à ghar samarvamam dváe, this 
house will be repaired, chokrdone śikhavāmāmħ ате, tho 
boys will be taught (Taylor $ 74.1). In the K. example 
the word Kela may be in the locative. In certain nominal 
bases the crude form is used as a locative (Kittel pp. 63, 
64). But the statement by Kittel (p. 125 Remark) that 
the verb-noun ending in -a is the only one to which & 
locative meaning is not ascribed makes the case of 
kela doubtful. It is worth noting that in G. the 
object (and logical subject) when rational bears an accu- 
sative inflexion, but this of course does not affect the ques- 
tion, as in G. the verb-noun is definitely in the locative. 
To judge from the uses in M. and K., the G. construction 
is only impersonal in appearance, or perhaps, we should 
say, has been assimilated to an impersonal construction. 

The past verbal participle combined with the substantive 
verb (Kittel p. 329). This idiom is used impersonally 
only in К, bágalu muccide the door is shut, siteyannu rāma- 
nige kottitu Sita was given to Rama. I regard this as 
a verbal-noun construction. That is to say mucci 
means, to shut or the shutting of and kottu means, to give 
or the giving of. So—‘there is a shutting of the door’, eto. 
The past verbal participle is employed in its old sense 
of verbal noun. 9? This use appears to be identical 
with the Bhave construction in M. (8 23.b.), und as it is 
uncommon in K., was presumably suggested by it. It 
is, in any case, a Dr. device to express an Aryan idiom. 


$ 25. Compound Verbs. 


(8 


<~ 


92. In I.-E. languages the normal method of intensifying or 
modifying the meaning of a simple verb is to aflix a preposition 
or adverb. In the Indian languages the effect is obtained by the 
use of an intensive or auxiliary verb or of an adjective. The 
distinction between the uses of adverb and adjective as a comple- 
ment to the vorb is too fine to be discussed at the present stage; 


103 Kittel, p. 105. 
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but that between the uses of an auxiliary verb and a preposition 
is very definite. In all of our three languages, К.М. and G., (and 
indeed in all of the Indian languages, which have cometo my notice) 
the following idiom is used. The verb to be intensified is inflected 
as an absolutive participle and the intensifying verb is made the 
principal verb. So K. kondu haku, to kill, lit: killing throw, M. 
marin tdknem, С. mari mükhvum, to kill, lit: striking 
throw. Similarly К. takkonduba, M. gheün ye, G. let àv (or leto àv, 
which із a common colloquialism) mean “fetch,” butare lit: “taking 
or having taken come.”  Navalkar $307 and Taylor 881 give 
a number of such forms, the characteristic of which is that they 
bear a special meaning in combination. It is, however, necessary 
to distinguish between phrases such as kondu haku with a 
transitive verb is principal and phrases such as takkondu bà 
with an intransitive verb as principal. In the former type the 
absolutive isapparently used in its old Dr. sense of a verb-noun and 
the compound is, in fact, а nominal compound, which is often 
used (as will be shown later in this section) governing the accuative 
ense likea simple verb, —nearly always in K. and very frequently is 
M. and G. The latter type of phrase with an intransitive verb as 
principal is on a different footing. In English it can generally 
be translated by two co-ordinate verbs, e.g., "come and bring" 
as well as by a verb and a preposition "bring up" or "bring along." 
It will be noticed that the К, phrase contains three verbs tege, 
kollu, baru, remove, take, come as takkondu is for tege kondu. 
In such cases the subordinate verb is participial and closer to 
the Áryan idiom. 

93. Nominal compounds are used with a direct object in 
the accusative case (inflected or uninflected) instead of the geni- 
tive or a postpositional case. М. tam majhe aparddh ksama 
karastl, wilt thou pardon my faults? (Nav. $116); С. tamaro bap 
tamara aparüdh pan maf nahi karée, your father will not forgive 
your faults also (Taylor, p. 244); K. yenu mataduttiri, what 
are you talking about? (Ziegler p. 17). This idiom is not 
noticed by Navalkar and Taylor. The examples taken from their 
grammars are in illustration of other points of grammar. Navalkar, 
in fact, states (§ 295) that the object of a nominal compound is 


Some Parallelisms in Indo-Aryan and Dravidian. 43 


always inflected. K., which does not distinguish seriously 
between the noun and the adjective or between the 
nominative and genitive, is indicated as the parent of this idiom. 
It is not, however, forgotten that a somewhat similar idiom is 
used in European languages, but any attempt to compare the 
processes of development in all parallel cases would cause the 
limits of this article to be exceeded. 


94. There is a further interesting use of compound verbs 
їп К. M. & G. Thisis,to express an action done for oneself (like the 
middle voice) or an action done for others, by the use of the verbs 
meaning ‘to take’ and ‘to give’ respectively, К. yell’ ittu kondalu, 
where did she keep it? (Zeig. p. 30); M. арат sndn Karin ghyávem, 
you may finish off your ablutions. (Nav. § 307. 1, see also 
§ 340, 4, 602-3); G. bhai, jhat nahî le, bathe quickly, 
my lad (G. F. B. lesson 7). The above are examples of 
"to take." Examples of “to give” are:—K. i kelasa manage 
tors kodiri, teach me how to do this job (Zieg. р. 83); M. tula 
nanyamet там karün delom, І am going to give you some 
information about money (М. Е. B. lesson 36); !"! G. mane ent 
Кайсап karüva āpśo, will you have a bodice made for ‘me out 
of it? (reply: hā, kale tûre mate káficali karávis, yes, I will 
have one made for you tomorrow). In the above expressions we 
appear again to have the absolutive participle used ns a verb- 
noun. The idea is perhaps clearer in К. “ Where did she take 
the putting of it? Give me the showing of this job." Hindustani 
which uses the verb-root (in О. К. used as а verb-noun), as absolu- 
tive participle as well as the verb-root with-kar and-ke, uses only the 
verb-root in such compounds as dedo give up. But when intransi- 
tive verbs are used-kar and-ke are often used such as lekur Jdo, 
take away. 

95. This practice taken into consideration with the G. use of 
the present participle in such constructions with intransitive verbs 
supports the а priori theory of difference of origin of the two 
types of compound verbs. The transitive type (i.e. where 
the principal verb is transitive) appear to be Dr. in character 


1% А clumsy expression, but it illustrates the point. 
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while the “intransitive type" is of dubious origin. It may only 
be analogical with the transitive use, and accepted from its simi- 
larity with the Skt. absolutive. And the development even 
of this latter may have been materially assisted by the ver- 


nacular learning towards its use. 
$36. Inceptives. 

96. Neither M. nor G. particularly favour Skt. expres- 
sions for inceptive constructions. The Persian word shart“ in 
a modified form is often used. But the idiom which they possess in 
common with K. is quite usual and is preferred in conversation. 
А verb meaning “ to touch (int.) " is used with the infinitive. M. 
to сањ làgala, he began to walk (Nav. $310); С. loko dhujvd lágyá, 
people began to tremble (Tayl. $ 89); K. nzvu alahattidaga, when 
you began to cry ( К. T. B. Lesson 10). Here ala is an infinitive 
of alu to weep: kattu, like lag—means “ to touch.” The О.К. form 
pattu, (found also in Tel.) appears not to have the meaning of “begin.” 
It is therefore not possible to suggest an origin. 


§ 27. Impersonal Verbs. 


97. The difference between the І.-Е. and the Dr. im- 
personal verbs is superficially slight. Both types of language 
have a verb-noun as subject to a defective verb. Tor example 
in Latin nec lusisse pudet nor am I ashamed to havo played. But 
me piget I am annoyed, introduces a different typo of impersonal 
verb, which is not found in Dr. In both the above cases the 
impersonal verb can be parsed as the 3rd Pers. Sing. Pres. Ind. 
Act. The oldest type of impersonal verb in K. cannot bo parsed 
thus: Беди it is necessary, saku it is enough, are verb-nouns in origin, 
afterwards used as a present indicative. Bahudu, barutte, baruttade 
with the negatives beda, salla, báradu are other varieties. The К. 
scheme of an impersonal phrase is to begin as if for an ordinary 
phrase, but, instead of using a transitive verb, to use the impersonal 
verb with its subordinate verb. For example nānu hoguttene 
I am going; nānu hoga b2ku І must go. It is probable that папи 
hoguttene has replaced an old phrase such as nā hoga I going 
whence nd hoga beku I going is necessary would naturally 
follow. The inflexions are later additions, -nu is added to nā 
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I, forming १०१८; the ending -ene is added to hogutta, the verb noun 
to form hoguttene. And as, from the Dr. point of view, a personal 
termination is merely added to the verb-noun to make the allusion 
more definite, there is no reason why the personal termination 
should not be added to фели. This, however, is not done, but 
bediri is found as the 2nd Pers. Plur. of beda, it must not be. 
98. М. and С. do not follow this line of development. Their 
impersonal verbs are, however, antiquated in form. In M. püAije 
and С. joie, it is necessary, the obsolete passives of the verb '' to see ” 
in the sense of ‘to desire ?! 15 are used (of Hindustani, caAiye). 
In G. jovwm no longer means “to desire" but the M. pahanem still 
possesses this meaning. There is nothing surprising in the use of the 
word “ вес” in the meaning of “ desire * (look for) and the con- 
struction of these impersonal phrases is in accordance with Aryan 
idiom. But its use as an impersonal is unusual, especially when the 
sense of “desire ” is expanded into that of “ necessity." There is 
a corresponding idiom in colloquial Hindustani, which grammarians 
refuse to recognise. The word “талда” means "I, (thou), 
(he) ask (в) for, ” but is used in the sense of cdhiye, it is necessary. 
We find (in the Bombay variety of Hindustani) the phrases 
"do lakri татай “I want two sticks", Куй mang 
“what do you want?,” or * what does she want!" In these 
phrases margtd is exactly equivalent to cahiye. This idiom 
corresponds with the M. and G. development of the meaning 
of "desire" into “ necessity " and with the К. use of a verb-noun or 
participle for the present impersonal verb. No emphasis need be 
laid upon the latter use. The correspondence may be accidental. 
Itis curious that the Bombay Presidency speakers of Hindustani, 
who are either Gujaratis or Marathas, should not have adopted 
cahiyc, secing that there is a corresponding idiom joie or pāhħije in 
their languages. It may be that the idiom is due to European 
influence, but I have never found any European habitually using 
the phrase who knew that a verb 271672225 ‘to ask for’ existed. 
99. There is another point of contact between the M., G. and 
К. uses. Pühije and joie mean “is seen.” The K. bcku is a con- 


105 Оп tho identity of " to see " and “ to desire" in I-A., Vide 
Block, Voir en Indoaryen Fest.schrifte Wackernagel, p. 147. 
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traction of bedku О. К. belku, bel to desire, entreat.!9 In J.-A. 
the senses of “desire” and "see" are irregular and distributed 
among the four or five words meaning “to see 19 and tho 
Sanskrit original may mean “to seo" or "todesire" or both 
in its later vernacular stage. The Dr. forms appear to have 
been in the beginning separate. There is the root bel to desire 
and the root beg, spy, вее. Beku is credited by Kittel in his 
Dictionary with a doublet behu, which is also a doublet of begu. 
Te. has vegu to watch and теси to watch, expect, hope, wish 
for. A fuller search may lead to the discovery of more alter- 
natives in Dr. languages, but in К. боби is the sole means of 
expressing want, desire, necessity either singly or with another verbs. 
In M. and G., on the contrary, joteand páAzje though the usual forms 
are not the only methods of expressing the sense. There is unfortu- 
nately no possibility of proof as the evidence now is, but I would 
advance the following theory of development. Pr. Dr. had a 
form be!ku, bel or vellum, vel to sce, desire. For such doublet, 
compare ndlku nal four in K. (nal being colloquial). This form 
split into K. bedku, beku desire and bzgu sce, Ta. vendu desire, Te. 
педи desire, regu watch, vecu expect, Tu. védudesire. The К. поси 
sec, does not mean ‘ desire’ though it has the meaning of “ expect." 
The Pr. Dr. meanings of bel, influenced the Skt. words 
meaning “to see” and Skt. in turn induced the separation 
of the forms of be/ku to correspond with the different meanings, 
If this view is correct the process took place long before our earliest 
Dr. records. 


100. To a logical mind the use of pahije joie and беки as 
a simple impersonal with the addition of a copula in the past 
tensc to indicate past necessity would seem sufficient. But all the 
languages M. G. and K. seem to have been possessed with a 
restless desire to inflect. The inflexions of M. and G. like 
those of K. are often signs of a need for greater exactness 
of expression, which М. and G. declined to inherit from their 
ancestor and which was never possessed by prim. Dr. for 
К. to inherit. We find therefore that G. is not satisfied with 

100 To, véndu, Te. védu, Tu. беди. 

10 Bloch—Voir en Indo-Aryen. 
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jore, as a kind of inarticulate slang phrase, but treating it as a 3rd 
Pers. Sing. of the Present (Aorist), creates the forms joze che, 
joise (Fut.), joito (Pres. Part.) and 7०८ (Cond.) (Taylor $ 66) 
The negative is nahi jote or joito nathi. M. has pahije hoto, I was 
wanted, mi pahije, I am (shall be) wanted and inflects the verb 
not timidly like K. but with complete boldness, by means of 
personal endings, c. g., tur pihijes, te pahijet, mi pahije, to pühijel 
(Naval. $ 264.) The cause of this inflexion is duo to the revival 
of grammatical feeling probably coincident with the recognition 
of M. as a language and the beginnings of the growth of a Maratha 
unity. So too with Gujarati. 


101. The negatives run on different lines. М. has nako is not 
wanted, do not—, with inflected forms nakos, naka, пако! (Nav. 
5 266 admits only nako!, but admits other forms § 268 and Kher p. 
236 gives all three forms). Nako is quite consistently derived from 
na and kar to do. However kahim nako does not mean 
‘do not do anything’ but “ I don't want any." According to the 
present use “do not do” is a derived meaning not the original 
aud karūħ пако is far more easily explained as “doing is 
unnecessary " than as “Чо not do doing." Is nako thereforo derived 
from some other root than kar? That conclusion is unnecessary. 
But it does appear that a people not speaking any А. tongue, 
but having to communicate with А. speakers, took the word 
nako—do not—as an expression equivalent to béd«—it is unnecessary 
—with a derived use “do not" and used it in much the samo 
way as bēda as an absolute verb noun. The similarity of the 
endings of nako with that of baku and sáku may have made the 
adoption of nako easier. 

102. Possibility is expressed in M. by the verb yenem to come 
generally impersonally, e.g., mala caltam yetem, Y am able to walk. 
The negative is yet nüim, the forms naye, nayet being used to 
express the meaning ought not, should not. G. has neither of 
these uses, but К. uses бати “come” in the meaning of ‘ be 
able” аз manage — Odalikke baruttade, I сап read,9 dda 
baruvadilla, I cannot read, tereya barada kannu an eye which 


é 
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cannot open.’ Spencer gives this third example to illustrate 
baru in the meaning of “understand.” These uses are 
impersonal, but Spencer notes that in conversation they are used 
personally. To correspond with the M. naye, ought not, there із K. 
bahudu, it is proper, with its negative baéradu ; пати bareya bahudu, 
I may write, and avaru hige matanadabaradu,! they must not 
speak thus. Both forms are derived from baru, come. The 
M. naye is similar to nako being the negative imperative. But 
it never means “do not come.” Nako is а curt refusal to accept 
or to allow, naye is a piece of advice. The loss of the root meanings 
of both is due probably to the inability of Dr. speakers of A. 
to distinguish between the ideas of “donot” and “ not needed ”, 
of "come" and “may” respectively. The adoption of these 
two words in M. is probably prior to the stabilisation of pahije 
as a definite impersonal verb. 

103. The word “ yes” in the three languages is an impersonal 
form of the verb “ бо be." The negative “no” is similarly, the 
negative impersonal of the same verb. '' Yes." M. hoy (vulg. ho 
pron. 45), G. Aa (vulg. hove), К. houdu, О. К. aha. “No” M. паліт, 
G. лам, К. ille. All the positive forms are derived from roots 
A. bhu-, Dr. 29) the primary meanings of which are “ become ” ; 
the negative forms are however derived from roots meaning “ exist ” 
А. as Dr. 1. The І.-Е. tendency appears to favour the use of an 
adverb or pronoun and it may be observed that most people 
who first come into contact with an alien language prefer to use 
& positive or negative verb rather than a simple adverb. It is 
impossible to refer to prim. Dr. forms and therefore it cannot be 
said whether the К. form is or is not a mere imitation of the I.-A. 
forms. It may be, but at the same tine those J.-A. forms may 
have been due to а Dr. impulse. 

S. 28. The Verb “to be " and its negative. 

104. Apart from its uses as an affirmative and negative 
adverb the verb “ to be ” has peculiarities in India. In late Skt. 
the absence of the verb “to be" from sentences was normal, 


109 Spencer, p. 229. 
110 Spencer, p. 123, 128. 
111 Kittel Grammar, p. 117. 
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especially in phrases containing an interrogative, relative or demon- 
strative pronoun and to a marked extent in those containing а 
participle. Dr. Bloch (§ 266, 268) considers that in M. the sentence 
has in thisreapect, as in others perceptibly passed the stage of 
late Skt. The question arises ‘Why did Skt. take this turn 
of development ?' The obvious reply seems to be not that it was 
a natural tendency of Indo-Aryan or Indo-European nor that it 
was somehow due to the climate, but that the language was influ- 
enced by the fact that those using it were employing for conver- 
sational purposes a different idiom, and that this idiom was an 
idiom of the soil. The absence of the verb ' to be’ is even more 
common in К. than in M. О. and unless we adopt the wholly 
untenable position that the Dr. languages were not prior to 
the Aryan languages in occupation of India, we cannot escape the 
conclusion that the idiom was definitely Dr. before it helped 
to form what is known as Indo-Aryan. Instances of the absence of 
the verb “to be” are M. jeter дато, tether maharvada, where there 
is a village there is а Маһагуада ѓијлей пато kdy, what is your 
name ? (given by Dr. Bloch) ; ©. deg tevo ves as is the country, so 
the garb ; tamérum nam филь, what is your name? K. abounds with 
instances, ln Ziepler's Practical Key р. 73-75, there are thirty-nine 
phrases with only twenty finite verbs of which four alone are forms 
of the verb "to be”. Even phrases like ' You do a good deal 
of work " do not follow the European model or the I.-A. model 
which in this respect ів L-E., but we have nivu maguvantha 
kelasa bahala, the work which you do is much. The copula is 
practically non-existent in K. 

105. The negative of the verb “to be” in M. is nàhiz used as 
a negative adverb as well as na which is rare except before the 
aorist. In К. there is а (alla) only and in G. nathi used also as а 
negative adverb, nahi and na or nā being also used as such, but 
never as verbs. M. inflects паліт as in ndhims, ndhimt. K. has a 
form «агї or illiri, but this is apparently equivalent to G. najî and 
means "no sir". K. has like other Dr. languages no negative 
adverb proper. It expresses the negative by means of a device 
which Dr. Bloch has termed the zero negative and only in connec- 
tion with verbs. The root of the verb is simply inflected with the 
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persona] termination. Several explanations of this idiom have 
been attempted, but none are satisfactory. The two K. forms 
ala, alla are derived by Kittel from il —?r, to be and al, to be fit. These 
derivations cannot be considered as more than hypothetical. 
The vocalic alternations of adu, idu this, that, intha antha, 
such as this, such as that suggest a pronominal derivation like that 
of the French ous (oc). Both these forms are invariable and it is 
permissible to suppose that they never represented the negative of 
the copula, because there was no copula. However they are used 
to represent “ does not exist," alla being more common in this 
sense and there is nothing in theory to prevent them being forms 
of the negative verb. The M. and G. forms of the negative verb, 
were undoubtedly originally conjugable and M. has gone through a 
strange transformation in allowing the form to become fixed for all 
persons (like the English present tense in diulect) and then to have 
awoken to a sense of inflexion. I am inclined to attribute 
the first phase to Dr. influence during the adoption of the A. 
language by Dr. and the second to the Brahmans’ revival 
of the study of Skt. in their successful effort to combat 
Buddhism and Jainism. Gujarat has never felt the Brahman 
influence so much as Maharastra and her grammar does not 
therefore march with M. grammar. 


CHAPTER IX. 
SYNTAX 
§ 29. Order. 


106. It is stated in L.S.I. Drav. p. 281 that the order of words 
in modern J.-A. Vernaculars with the governed word before 
the governing word and the verb invariably at the end of the 
sentence is also in accordance with Dr. principles. That 
idiom except so far as it is found in the use of postpositions is 
not, however, peculiar to Indian languages. The examples given 
for M. by Dr. Bloch $ 273 foll. represent an idiom far more peculiar 
to Dr. The most salient features of this idiom are (1) the 
position of the indirect before the direct object M. Ramanem 
sadüla атра dili, Rama gave a mango to байи (Хау. $ 499); 
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С. tene gopálne sotî mart, he struck Gopal a cane-blow (Tay. $ 132). 

„K. i yettu nanage bahala kasta koduttade, this bullock gives much 
trouble (Zieg. p. 60); (2) the position of the interrogative whether 
subject or object just before the principle verb. M. tujht Gt kon 
āhe, muli, who is your mother, little girl, (успет Копаса aparadh 
kelà, against whom has he offended? "® G. pant na hoy to 
üpane sum pie, if there is no water, what are we to drink? (Tayl. 
р. 224). К. i атта yenu madidi, what have you done to this rice 
(Zieg p. 86). It is to be noted that aparadh kela the second 
example M. is considered as one expression and I am not sure that 
konala@ instead of komáca would not be more generally used. 
Phrases like ari, kon hak maritem, Oh, who is calling ? are similarly 
no exception to the rule. I believe that this order is due to the 
tendency to omit the copula. Тиўһї ài kon, is commoner than 
tujhi di kon dhe and the commonest form of question is that involving 
а copula explicit or implied. If the copula is implied, necessities 
of intonation require that the interrogative should be placed at 
the end of the sentence. The use of the word “ whatever ” for 
"what" in English and "qu'est-ce que" for “que” in French 
indicate that tho difficulty is felt бо some extent even when a 
copula is regularly used. 

107. The interrogative pronoun neuter is used in М.С. and К. 
to denote a question аб the end of a sentence. M. dj рӣйз pagel 
kay, will rain fall to-day ? ; G. tame jdo cho sum; К. атат iruttàr 
énu, are they at home? G. also has sum tame jüo cho, but 
to the best of my recollection this is only an expression of surprise 
and expects the answer “ Yes”. K. has besides j2nu the forms -à 
and -0, as агаг irultārō. These forms appear to be older than youu 
in this particular usage. It is possible that yenu is a translation 
of kay or sum, which are in their turn, means of representing 
the Dr. -à and -6 which had no parallel in Aryan, 

108. The above idioms are found like many others in the 
majority, if not all, Indian languages e.g., Hindustani—Tamil. 
One of them, the late position of the interrogative is also found 
in Persian, but this fact is capable of an entirely independent 
explanation, which will not affect Indian. 

112 Naval § 671, 572. 
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830. Subordination. 

109. The interesting point brought out by Dr. Bloch 8. 276, 
that M. hardly recognises any subordinate sentences except those 
of a relative character or introduced by a relative adverb recalls 
vividly to the mind the fact that the scheme of Dr. subordination 
16 based entirely upon the relative participle. In Dr. the sentence- 
type isthat of the verb-noun, the substantive-noun and the adjective- 
noun linked up by apposition or proximity in an invariable 
order. Logical subordination is marked very frequently,says Dr. 
Bloch by some kind of paratazis. Such a parataxis fails to express 
७ sequence of cause and effect and even to express a sequence of 
time with accuracy. In prim. Dr., apparently, past and present 
were barely distinguished and different stages of time were not 
demarcated. The order of the sentence alone served sometimes 
to indicate that two actions expressed by two verbs were not 
contemporaneous. One of the most notable instances of this 
lack of exactness in expressing time is the use of the absolutive 
participle in all three languages. The following examples will make 
this point clear, if we consider the M. and G. verbs therein to 
represent Dr. verb-nouns with a past-sense. The M. (a) to asem 
bolün gela thus he spoke and went; (b) bhet houn varsa lotlem, 
since we met a year has passed. G. (а) cokro joine hasvd 
mand gayo, the boy looked and began to laugh; (b) vadal 
Аит thai tadko padyo hato, the clouds having cleared the sun 
shone forth. К. (a) salam madi hódaru they saluted and went 
away, (b) avanu hogi cidudivasa ауйи, it is five days since he went. 
The first impulse is to treat the construction as merely that of 
a participle and verb so usual in L-E. But this will not do. The 
absolutive participle is not definitely present or past in tense, active 
or passive in voice, infinite or finite in mood. The theory of para- 
taxis is necessary, for the absolutive participle is not even always 
absolute. But the underlying construction is M. (a) he so spoke 
went, (b) mecting happened, year lapsed, (a) boy looked, laughing 
began, went (b) clouds cleared, sun shone; К. (а) salute made, went, 
(b) he went, five days passed. The close connection of all these 
phrases is evident. M. (b) and K. (b) are especially parallel. They 
аге ull informed with one idiom and that not Aryan. 
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110. Dr. Bloch has also noticed the anaphorical hem or aserh 
in M. to pick up one or more subjects. This idiom is pot common 
in б. and unknown in К. and is probably due to а grammatical 
revival such as produced other phenomena peculiar to M. The 
anaphorical use of heri, terh, aser M. and e, te,evum, em G. is on the 
other hand an exceedingly usual way of expressing indirect speech 
or a substantival sentence. The use of ke " that" is a pure 
Persian idiom which has been adopted in books under Muham- 
madan or European influence and is never used conversationally. 
Therefore, if we wish to express “he heard that Rama had gono ”, 
we say naturally in M. Рана gela asem tyanem aiklery or in С. 
** ghe knew that his mind was injured" tenum man bagadi gayut e 
(ni) tene. khabar hati." K. uses idu; ninu nannannu jareyutti 
idu sariyalla thou dost despise me this is not right, t.e., it is not 
right that you should despise me. It does not use intha or antha 
such, although higeand kage thus are used, e.g., idda Маде helu, tell 
me what happened (Zieg. p.25). But this omission is only apparent 
as will be explained in the next paragraph. This anaphorical 
use is merely another phase of the parataris mentioned in para. 
109. Instead of placing verb-nouns in apposition, sentence-nouns 
are placed in apposition. But in such long phrases confusion 
must be avoided and an anaphorical pronoun or adverb is inserted 
betwoen the two phrases. And here again we see G. which uses 
an adverb, in closer agreement with К. than M. which does not. 
This fact is probably due to the absence of a movement for 
grammatical reform in Gujarat similar to that carried out by the 
Maratha pandits. 

111. Mhanan M. has an extraordinary substitute for 
hem and aser, which is not found in other І.-А. languages. It із 
mhantn saying or having said. Phrases like “I will fetch a 
knife, so saying he went off” or “І will fetch a knife, saying, ho 
went off" are the natural Indian counterparts of English 
phrases such as “saying (that) he would fetch а knife, he 
went off.” Butthe types “І will come he saying said" 
(he said that he would come) and “ She cume saying he went away” 


11 Tay. р. 118 haa enum man bagdelu che evum te јапай һай, which 
is grammatically correct, but stiff. 
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(he went away because she came) are less easily comprehensible. 
The former type we find with different words used for “say " in the 
Bible “The Lord spoke unto Moses saying. . .." but M. can use the 
same word for both, e.g., mith tujhe gharim yein mhanün mhanalà, 
he said that he would come to your house.!! The latter type 
is peculiar to M. and the Dr. languages. There аге said to be similar 
uses in Nepàli and Tibeto-Burman, but a superficial search reveals 
no exact parallels. К. uses the words esta, anta, endu which are 
identified as participles of the verbs ennu and annu ‘say.’ So we 
find атата helidaru. (Ша anta, helidaru) they said that it was 
not.!'^ Kittel (Gram. p. 108, 141) finds these forms enta and anta 
puzzling and gives two alternative explanations neither of 
which are satisfactory. If, however, we suppose that the M. idiom 
is a translation of the Dr. idiom it is easy to understand. The idiom 
сап be reduced to a form of paratazis, which is the Dr. method 
of expressing subordination and both mim yein han ün mhanala 
and ilavanta helidaru can be resolved into the sentences— І will 
come, saying said ? and ‘‘It is not, speaking they said.” We miss, 
however, the anàphorical pronoun which is an essential part of 
such paratazis. The need for such a pronoun recalls the fact that 
in К. enta aud anta are used colloquially for intha апа antha, the 
original forms being intaha, entaha, antaha (Kittel Gram. р. 188). 
The aspirated letters are not a proper Dr. feature. Spencer 
(p. 214, note 1) states that in the expression агата helidaru, 
the -ta is frequently aspirated (incorrectly) making :llavantha. It 
seems probably therefore that enta and ante are not contractions 
of ennutta and annutta the present participles of ennu and annu, 
but the pronouns used anaphoricaly. In Tam. and Tel. the 
corresponding forms lack the aspirate element (Cald. p. 431). 
They are subject to the same confusion with verbs of 
saying. It appears therefore that the Dravidians in primitive 
times used the anaphorical construction only for oratio obliqua; 
the construction of the type “ عط‎ speaking went” or “he spoke, 
went” was also commonly used and when two words such as 
аза anutta continually come into juxtaposition there is а natural 


14 Nav. $357 4 Note 2. 
1Ma Spencer, p. 214. 
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tendency for one to be omitted. The idiom may also be illustrated 
from Tam. enru sonnan said that (L. S. I. Drav. 316) 
and from Tel. ani ceppenu, they said so, as compared with 
ceppen-anenu, speaking said (L. S. I. Dr. 592, 593). In the 
Tel. examples ani is an adverb andanenu a verb, the roots being 
homonyms. The above explanation is, of course, merely specu- 
lative as the historical evidence does not reach back far enough to 
afford verification. It appears, however, to account for the 
almost complete identity of asem and mhap wn as used in oratio 
obliqua in M. The phrase oratio obliqua is not accurate, as Indian 
languages use а direct construction, but it conveniently represents 
an idiom which would be translated їп Latin by oratio obliqua. 
112. Mhapün is used as has been stated above, to mark а 
causal clause. It is in this connection usually translated as 
“ therefore" —tethzl gharem sukirh ühet mhan ün, asim saharerh phar 
thodim asatil, there must be very few such cities because the houses 
there are dry. This is parallel to the С. use of māte e.g, hum 
mando chum māte modo dvyo, I have come late because I am ill 
(Taylor $118). The derivation of mate is uncertain. It might 
be expected to have some connection with а verb of saying. It re- 
sembles superficially both M. mkannem and К. ma@tu a word. But 
evidence is lacking. The К. expression has “ endu " (past verbal 
participle of ennu say)—avaru nammannu huduki baralillavendu 
manege hodaru, they sought us and went home because we did not 
come (Spencer, p. 216). It will be noticed that this sentence is 
grammatically obscure according to the Indian idiom. It is the 
method of juxtaposition of ideas not the grammatical structure 
that makes the meaning clear. Endu here cannot stand for idu 
or dha. The literal translation— They having searched for us 
went home saying “ not come.”—is primitive, but intelligible. 
Mhanün, however, is used in a way which indicates that the 
phrase is stereotyped and no longer represents a living idiom. In 
К. according to Spencer, the construction with “ endu” is only 
used when it is understood that the reason given is subjective 
and not necessarily accepted by the writer. Navalkar (§ 357.4) 
seems also to hold this view for mhaniin, but its actual use does 
not support his theory. In K. emba yet another variation (we 
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have had enta and endu) and a third form of the verb-noun is used 
in certain phrases. mba (from ennuva) is the present relative 
participle, enta is the present verbal participle and endu is the 
past relative participle. Emba is used to express a statement 
implicit in a noun—emba samSaya, the doubt that. 


113. Another use of mhan ün is similar to one of the uses of 
mhanje—that is or socalled. Isak mhanün Abrahámácd putra hota, 
there was a son of Abraham called Isaac (Nav. $357). Mhan in is here 
clearly used asa passive, an idiom common to Dravidian. K. hasemba 
(see previous para) —2nmeuddanembavanobba hudugaviddanu, there was a 
boy named Mudda (К.8.В. lesson 9). The sentence may be analy- 
sed thus “ Mudda call he one boy existed, ho." The phrase suggests 
а development from the particular to the general, from the climax 
to the anticlimax contrary to the European idiom. This turn of 
phrase is also clear in the M. sentence, the last word of which 
is translated first in English and so on until the first word is 
reached which is translated last. 


114. Theusesof mhanje fall mainly under this section and it is 
convenient to deal with them all together. Mhanje is a passive 
form like pahije. It has lost its verbal construction and is now 
an adverb only. Its meanings correspond closely with G. etale 
and K. andare. Examples will be given below. There is no obvious 
connection between mhanje,a pres. ind. passive etale,a pronominal 
adverb and andare, a relative past participle with a conditional 
participle affixed. The conventional line of explanation is to com- 
pare etale with the Arabic ya’ni, which undoubtedly is used 
in Hindustani and has had some influence, while mhanje is 
explained on a priori grounds and andare accepted as natural to 
the Dr. tendency of language. But there is, in fact, а close con- 
nection between the three expressions—capable indeed only of a 
priori demonstration, but likely to lead further than any other 
theory. Let us proceed to the examples, first, illustrating the 
meaning of “then” indicating а temporal sense often with a causal 
implication. М (1) tumhi bolaláry mhanje majhem karya ण 
should you speak, then indeed my business is done; (2) ѓо ala 


115 Nav. § 357. 5 Note 2. 
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mhanje mala sáng, tell mo as soon аз һе comes. G. hum 
uthyo etale te nikalyo, he went away immediately I Toso 
up. K. ninu nannannu badyalikke bà andare ninna meimele 
haridu baruvadu, if you go to beat me, then it will rush at you. It 
refers to a dog. The literal translation of the K. sentence is ‘‘come 
you to beat me, if it be said, it will come rushing on your body." 
Now both in the M. and the К. the meaning of '* say ” is inappropri- 
ate. The С. etale 'at so much’ is much clearer. The M. idiom aser 
азаійтћ, and the G. idiom em chatarh, ‘this being so,’ indicate that 
etale is the more natural expression. The K. expression shows all 
the signs of an А. idiom being adapted to Dr. use. We have 
similar awkward idioms in which the form of the A. relative 
sentence is rendered by an interrogative and demonstrative in 
К. But thero is a К. form aniu which is equivalent to astu (О.К. 
attu) so much, as well as the antu above mentioned. It seems 
probable therefore that in the original Dr. idiom temporal- 
conditional-causal sentences (for the sentences quoted above can 
be considered as any of these types) were put in paratazis with the 
principal sentence and separated by а locative dem, pronoun. 
This was considered at an early date as tle relative participle of the 
verb “фо suy" and translated into M. (or Prakrit) by the Passive 
Indicativo, which the relative participle represented in cértain 
cases owing to its flavour of the past tense and then settled down as 
an invariable particle before M. Grammar began to be regulated. 
The G. form then, as it often does, represents the Dr. idiom 
more directly than the M. form. There is a G. form etlamam 
meanwhile, which corresponds with the М. itkyant and the К. 
astaralli. The M. form is not so common (to the best of my recol- 
lection) as the G. and K. and I am only able to cite the G. and K. 
authorities (Taylor 8118 and Ziegl. p. 46) for instances of this use. 
The words mean *in so much" and its use is clearly parallel to 
the idiom, which has been suggested as the original form of 
mhanje, etale and andare. 


115. Mhanje also means, ‘namely’. It is not used quite like 
mhanün, more like Hindustani ya'ni. So M. a$va mhanje ghodd, 


15а Nav. § 672. 
11% "Tayl 8118. 
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"a$va means а horse”, "° G. asva etale ghodo, К. asva andare 
kudure. Here the M. expression seems the most logical. The G. word 
seems an imitation of yanî and the K. expression so far as it 
possesses a conditional sense is inappropriate. Kittel gives 
old К. examples employing endu and andu instead of andare? 
and I am inclined to think that we have in K. the relative past 
participle used in the sense of present indicative passive. To revert 
to a former example Muddanembavanu; if we split it up we find 
Mudda emba avanu ‘he called Mudda’, exactly parallel in con- 
struction with ‘horse called «$va (replacing andare by andu). 
Only the present relative participle is used in the place of the past 
relative participle. How then to account for etale. Simply thus. 
G. has chosen the pronoun to represent the verb in this phrase, 
incorrectly just as M. and K. have chosen incorrectly the verb to 
represent the pronoun in other uses of mhan in, mhanje and andu, 
endu. 


$31. Relative and cognate clauses. 


116. The theory of the Dr. substratum of idiom in M. 
and G. has been sufficiently developed in the preceding sections and 
it will be necessary only to give examples of parallel constructions. 

М. mi patra lthilem, (ет dle. the letter which I wrote has 
arrived. С. mem patra lakhyum, te dvi gayuh. K. пати bareda 
kagadavu séritu. As regards the M. and С. constructions it is 
usually supposed that the relative pronoun or adverb is missing 
(Bloch § 276, Taylor Gram.) But colloquially it is never used and 
the sentence is actually divided into two parts mi patra lihilem tem 
—Glem, mem patra lukhyuth te—āvi gayuh, wherein the whole 
phrase ending with teri or te is considered the subject of the verb. 
It is at that point that the orator makes his pause. A halting 
С. speaker will often interpose the words chhe te “ this is what it 
is” to fill in the time while he is thinking of something to say. In 
the К. sentence there is no doubt. Relative pronouns are 
unknown.!!? 

110 Naval § 357, 5 Note 1. 

117 Grammar, p. 355. 


118 Cf. Bloch 5 276. * The anaphoric particle in the principal clause 
cannot be omitted." 
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117. Temporal clauses are a variety of relative clause M. path 
vaficitos tevhdrh, bats, G. path vāñce (уйге, bes, K. püthagalannu 
oduv-dga Киги —all mean “ when you read your lesson(s) sit down.” 
I have punctuated the M. and G. sentences in the proper way. 
The relative may be used but is quite unimportant. The temporal 
adverb is not so much anaphorical, although the term is a most 
convenient опе, as postpositional. Tevhdm and tydre really represent 
āga, which is a verb-noun meaning “happen, become." The 
analysis in K. in thus ‘ lessons-reading’ asa phrase, a verb-noun ; 
‘happen’ another verb-noun; and ‘sit-down’ yet. another. 
You therefore have three verb-nouns—the first infinite or indefinite 
awaiting completion, the second completing the first but needing 
completion by a third word and the third closing and completing 
the sentence. There is in fact a paratazis of three phrases welded 
into one by contiguity and order. 


118. Conditional clauses are expressed in a similar fashion. 
M. ase dhe tar, mi khacit yein if it із so, I shall certainly come, 11९ 
to mumbathin ala asald tar, laukar malā sang, should he have 
arrived from Bombay, let me know instantly. заа is 
morphologically the past tense of asaner to be, although never used 
as such. Asato, etc., the corresponding present form is also 
used much in the same sense. G. besides the construction te ०९ to, 
khabar ipo, tell me if he comes, uses the verb ‘to be’ jo tene coksat 
kari hot, to боо vakhat атша] nahi'** had be made careful enquiry 
such a crisis would certainly not have occurred. Avat corresponds 
in form with M. asato, but is never used in the present tense. К. 
uses -re added to the past relative participle, e.g., avanu bandare 
пати hana koduvenu if he comes І will give him money. Тһе 
derivation of the termination -re is uncertain, it descends from O. K. 
ade, ode, but Kittel connects it with ul to be.?' This use of the 


119 M. T. B. lesson 2. 

120 Naval § 626. 

1:1 The expression appears to be due to a feeling that the introduc- 
tion of the verb * to be” better indicates a condition. See latter part of 
the paragraph. 

122 Tayl § 142 d. 

123 Spencer p. 140. 

124 Grammar p. 319. 
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verb “to be" would be parallel to the use of Zga, become, for temporal 
clauses and to the G. and M. uses of the same verb to express 
doubt or uncertainty, 98 in the ©. expression Kari hot above. 
Caldwell points out that a form of the substantive verb to express 
a condition is common to all Dr. dislects and that the word 
āgu become or some form of it may be used to express a conditional 
or а concessive sense. قا‎ 

119. Concessive clauses are expressed in K. in the same 
way as conditional clauses but with the addition of the emphatic 
enclitic -à. М. and G. use a similar device tart from tar and toe, to 
pan from to. This practice appears A. in origin and we find 
it in Greek kai ei and Latin etiamsi. 

We have found that the type of construction of subordinate 
phrases in M. and G. is that of the relative clause in Dr. It is 
distinctly un-A. in character although it can be forced into the A. 
mould. It is not only relative or temporal constructions with a 
correlative to suggest a vanished relative pronoun or adverb that 
follow the Dr. idiom. In M. there are sentences such as mi yeith 
paryant tyalà vit pihanyds sang—tell him to wait for mo till I 
come; !?! mt rupaye ghetlyavancün janar nahim. I will not go 
without taking the rupces;!? G. sum evum karyane lidhe teo 
mane kadi to nahi muke? Will they not cast me out for having 
done во? 3 Such sentences emphasize the affinity of the M. 
and G. constructions with the Dr. relative participle clause. 

120. Odiya which is а language occupying much the same 
position vis d. vis Tel. as M. does vis à vis K. actually possesses 
a relative participle formed by adding to the past verbal 
participle the terminations bz for the present and /@ for the 
past tense. Mu d2bz dhana, the corn which I give and mu 
іга tanka@ the rupee which I рахе.!° The forms are the more 
interesting because they suggest the K. -va and -lu and the G. -lo 
and -Ї@ which are all except the К. -lu participle in origin. In К. 


125 p. 525, 526, 527. 

16 Quoted by Dr. Bloch, $ 276. 
1277 Nav. § 658. 

128 Tayl. 149b. 

120 Maltby, Odiya language, p. 25. 
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-va is the sign of the pres. relative participle, while the past relative 
participle is almost identical with the past verbal participle (not 
however a -lu form but-du or -tu). As denoting the past the К. 
-lu is only used in the negative e.g., пали nodalilla have not seen. 
In Mysore nàdidilla is preferred i.e., the past relative participle 
with Ша. The curious similarity of the -d and -l forms in the К. 
negative verb with the -d, -t and -l forms in the M. and G. past 
tenses should be noted. It is possible that the -d, - form is A 
and the -/ form Dr. in origin (cf. para 86). The relative participle 
in Odiya is sometimes ascribed to Tibeto-Burman influence. But 
on historical grounds this is improbable. The L. S. I. Oriya p. 
368 notes that Odiya is in an older stage of grammatical develop- 
ment than classical Skt. and can only be compared with ancient 
Vedic Skt. It distinguishes between e and ह, o and 6 unlike any 
other I-A. language but like Dr. Jt has two declensions speeched 
and unspceched !30 or rational and irrational 131 and has a full 
set of verbal nouns. It also, except in the North, has the depala- 
talised sound of c and except when preceding e, t, ? and 4, t respec- 
tively (resembling M. very closely in this respect), and the 
cerebral 1.12 These are all Dr. characteristics (and some of 
them aro Tibeto-Burman). Neither Bengali or Bihari (Bhojpuri 
dialect) have actually the relative participle though presumably 
they possess the Indian type of subordinate clause. Bengali 
has different declensions for animate and inanimate objects 
(a Munda not а Dr. characteristic). Assamese which language 
is included inthe Odiya-Bengali-Bihari group as an I.-A. language 
has the Tibeto-Burman idiom of using a participle for a relative, 
but otherwise appears to have no further Tibeto-Burman character- 
istics. We are not entitled therefore to consider the character- 
istics of Odiya Tibeto-Burman rather than Dravidian. 


5 32. Various Idioms. 


121. Some odd phrases are given below, which are found in 
M., G. and K. and probably in the majority of Indian languages. 

150 Lingam Lakmnji Practical Grammar of Odhra language 1869. 

131 L, S. I. Oriya, p. 380. 

132 Maltby, p. 2. 

133 L, 5, I. Bengali, p 34. 
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(2) 


(3) 
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M. дато ale 

G. gat ūvyum 

K. aru bantu. 

The phrases literally mean “the village came” but 
the true sense is “the village is close at hand." 


M. vat pahaperh 
С. rah jovt Е" Сер. 
К. hadi пойи. 


The literal meaning “ watch the road ої" expresses 
sense of “ await, expect.” 


€ 


Pahanem, jovum and nodu, also mean “ watch " in the 
sense of “to plan revenge against” “I shall see 
you” therefore means © I shall have my revenge." 

M. avadnenm 

G. gamuvurm. 

K. seru. 


The original meaning of the M. word appears to be 
“come” of the G. word “go” and of the К. word 
it is "enter. But they all mean “please”. G. 
mane gamturh nathi. І do not like it. Possibly it has 
some connection with the K. phrase nanna manasige 
baruttade, it comes to my mind, I like it. Of the 
three words the K. only now is used to express ita 
primary meaning. 


M. yenem. 

G. avadvur 

K. baru 

Here again are words meaning originally “ бо come” 
used in another sense. The M. and К. words are in 
common use in the sense of "come." They also 
like the G. @radvum mean “to know” used imper- 
sonally for the most part. M. malā marathi bolt@m 
yetem, I can speak Marathi. G. mane Gujarati avade 
che, І know Gujarati. K. nanage akkara baruvadilla, 
Ido not know my letters. The M. use is confined 
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to phrases with a verb as subject of the impersonal 
verb. Aradvum is a doublet of M. @vadnem used 
in another sense. 


§ 33. Conclusion. 


122. The information gathered in this article is an insulfi- 
cient basis on which to found any theory. But it tallies with the, 
supposition that the Aryan invasion was an invasion of a civilisation 
rather than of a nation. It appears clear that non-Aryan idioms 
(Ido not say Dravidian although I believe them to have been almost, 
wholly Dravidian) had a profound influence upon the spoken, 


Sanskrit during the earliest years of the Aryans in India. This ` 


influenee so changed the structure of Sanskrit that only in the 
earliest forms does it conform closely to the Indo-European type. 
Its inherent vigour was, however, immense and as India gradually 
became Hinduised, the respect for its ancient literature induced the 
development of vernacular literature on the Sanskrit model. In fact 
there was a Renaissance or a series of Renaissances as in Europe after 
the Dark Ages. If we suppose that at some time about the year 2000 
B. C. there was in Persia a religious movement, which is typified in 
Abraham's monotheism and his flight from Ur and later culminated 
in Zoroaster's dualistic religion, it is possible that, like the Parsis 
circa 1000 А. D., а body of men escaped to the East to avoid per- 
secution for their adherence to the cult of the old Aryan gods. The 
probable line of flight would be through the mountains. The flight 
like most religious flights would be continuous for many years, 
fresh refugees would every year join their fellows. The Aryan 
invasion would therefore compare rather with the colonisation of 
New England by the pilgrim fathers and the migration of the 
Parsis to Gujarat than a military invasion of pastoral tribes 
which could no longer support themselves in their country. 


The Aryans intermarried with the indigenous races, until 
the fear of losing their racial character made it necessary 
for the Brahmans to enact the laws which afterwards produced the 
caste system. At this stage the Aryans were speaking among! 
themselves a variety of Sanskrit with Dravidian idioms and some 
Dravidian words. The priests and educated nobles would know 
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and talk the purer Sanskrit as being nearer to the gods than the 
commonalty. 

123. The indigenous races were attracted to the Hindu 
religion, which was manifestly more highly organised and more 
ethical than their own animistic belief, and valued the Brahmans 
as exponents of Hinduism. Dravidian kings invited Brahmans 
to their courts and gradually the Hindu religion spread. There 
was possibly some missionary enterprise. There is a story that 
the fish-eating Sarasvat Brahmans of the Konkan originally came 
by sea from Bengal and it appears that the Aryans after spreading 
down the valley of the Ganges preferred to proceed by sea rather 
than attempt the highlands of the Deccan. There were then two 
conflicting movements. One tended to extend the benefits of 
Hinduism to all and the other restricted tho full enjoyment of its 
privileges to the original colour or varna, which introduced it. 
In very early days a supremely virtuous life would raise а man 
to the rank of Brahman, but later birth only could qualify and 
the most virtuous life would only confer the privilege of being 
born а Brahman in the next reincarnation. It will be seen what 
effect this would have on language. The priests could not allow 
any outside their caste to learn Sanskrit and even did not permit 
any but those of Aryan race to hear it recited. The spokon 
language had to develope on indigenous lines. Then came 
the inevitable reaction against the Brahman attitude. It came 
materially enough, not from the Dravidians, but from the Aryans, 
from o gencrous sympathy with a neglected race. Buddha and 
Mahavira were probably not so much the originators of Buddhism 
and Jainism as the inspired exponents of a long smouldering 
religious revolt. In religious movements the first essential is to 
bring the people closer to the great source and this can only be 
done by preaching in the vernacular. Later lest the inspired 
utterances be lost, the words of the preacher must be reduced to 
writing. Thus we find the beginnings of a vernacular literature. 
The next step is the publication of royal edicts in the vernacular, 
but the rarity of these is explained by the fact that royal ministers 
were ordinarily Brahmans who preferred to write in Sanskrit. 
Then came ballads and afterwards plays. The publication of 
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literature in the vernaculars would not be very extensive. The 
main types would be necessarily few, in spite of a large number 
of local dialects, as in order to make a wide appeal a compro- 
mise would be necessary. This necessity would lead to а move- 
ment of standardisation, in fact, to the construction of Grammars. 
And here Sanskrit, the language of the learned, would be the only 
model and a gradual Sanskritisation of the vernacular literature 
and to a smaller extent of the spoken vernacular would result. 
Marathi in particular, appears to have had a curious history. 
Maharastri as spoken over the largest area (not, be it noted, as 
most closely resembling Sanskrit) was taken as the representative 
Prokrit. It was the literary language. Naturally enough the 
spoken language drifted away from it.  Mahzrzstri did not 
follow, as there was no new religious revival of an anti-Brahmanic 
character (except, of course, in Dravidian country, on the part 
of the Lingayats, who separated at a date which must be left vague). 
The Brahmans regained their influence, eradicated Buddhism 
and came to a working agreement with Jainism. 


124. Then came the Dark Ages before the Muslim invasions, 
when literature and all arts and sciences sank into obscurity. It 
was these invasions and the Muslim domination, no doubt, which 
gave birth to Gujarati and Marathi literature. Gujarati bears п 
distinct stamp of Islam and Marathi was assuming it. The 
Sabhisud Bakhar written shortly after Sivaji’s death is far more 
like Persian in vocabulary than the modern Sanskritised Marathi. 
Bengali has also undergone a similar process ; both these movements 
are comparatively modern and are the product not so much of reli- 
gious as of nationalising influences. 


125. But in spite of the various layers and ornaments that 
Gujarati and Marathi have assumed, they have never lost to any 
great extent their syntactical form. This is a form gradually 
assumed by Sanskrit in the prooess of time and a form which 
Dravidian has always possessed and which is an expression of the 
genius of the language. All or the main part of the materials of 
Gujarati and Marathi are Aryan, but they are made up in Dravi- 
dian fashion and the form of a language indicates the original 


66 Alfred Master 


speech of those who speak it more clearly than a few isolated 
phonemas. 


(Concluded). 


Note :—1l cannot conclude without expressing my doep gratitude to 
Professor 1}. L. Turner of the School of Oriental Studies and to Dr, J. Bloch 
of the Ecole des Hautes Etudes for valuable criticisms and suggestions. I 
havo ndopted a number of their suggestions without acknowledgment in the 
text of the article not with any intention to enhance its value at the oxponse 
of others, but in order to leave tho field of criticism as open to them as before. 
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Abbreviations and authorities quoted. The shortest form of 
abbreviation used is given. "There are some omissions of authori- 
ties quoted only once. 


A T за .. Aryan. 

Apte .. .. Apte, Lectures on Marathi, Poona, 1922. 
D. R. A.S. .. Journal of Bombay Branch of Royal 
Asiatic Society. 

Beames .. Beames, Comparative Grammar of the 
Modern Aryan language of India, 3 
volumes. 

Bloch .. Am .. J. Bloch, La formation de la langue 
Marathe, Paris, 1913, and articles as 
quoted. 

Belsare .. Belsare, Gujarati-English Dictionary, 2nd 
Edition, Ahmedabad, 1904. 

Caldwell .. Cald. Comparative Grammar of the 


Dravidian languages, 3rd Edition, Lon- 
don, 1913. 


Dr. i Dravidian. 

Fergusson .. Ferguson, Inge Và Colombo, 1907. 
Gu .. Gujarati. 

G. F. B. Gujarati First Book. 


G. I. P. .. Gujarati Infant Primer. 
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G. S. B., T. B. 


1. A. 
L-A. 
Ј. A. 8. B. 


J. R. A. S. 
Kavyalokanam 


Keith 


Khansaheb and 5. 


Kher 
Kittel Dict. 


Kittel 


K. К А 
К.Е. B., сіс. .. 
K. I. P. 

Lingam Lakhmaji 


L. 8.1... 
Macdonnell 
Macdonnell 


Macdonell and Keith .. 


Maltby .. 
Molesworth 
M. - 
M. F. B. 


Gujarati Second Book. Third Book. 
These books are published by the 
Bombay Government Education De- 
partment and are quoted by Lessons 
which are the same in all editions. 
Indian Antiquary. 

Indo-Aryan. 

Journal of the Asiatic Society of 
Bengal. 

Journal of the Royal Asiatic Society. 
Kavyalokanam Bibliotheca Carnatica, 
Mysore, 1903. 

Keith, Classical Sanskrit. Heritage of 
of India series. 

Khansaheb and Sheth—Hints on the 
Study of Gujarati, 4th Edition, Surat, 
1913. 

Kher, Higher Marathi Grammar. 

Kittel, Canarese English Dictionary, 
Mangalore, 1894. 

Kittel, Grammar of Kanarese language, 
Mangalore, 1913. 

Kanarese. 

Kanarese First Book, ctc. 

Kanarese Infant Primer. 

Lingam Lakhmaji—Practical grammar 
of the Odhra language. 

Linguistic Survey of India. 

Sanskrit Grammar for Students, 3rd Ed. 
Sanskrit Literature. 

Vedic Index. 

Maltby, Practical Handbook of Odiya. 
Marathi English Dictionary. 

Marathi. 

Marathi First Book, ete. 
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Naval. .. 
Newton 
Pathak .. 


Payalacchi 


Pischel .. 


Ranking 
Ross 


Ryder 

Skt. 
Spencer 
Turner .. 
Tavlor .. 
Wackernagel 


Woolner 


Ziegler .. 
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Navalkar, Students’ Marathi Grammar, 
3rd Ed., Bombay, 1894. 

Newton, Punjabi Grammar Ludhiana, 
1898. 

К. B. Pathak, Kavirajamargga Biblio- 
theca Karnatica, Mysore. 

Dhanapala Payalacchi, Bhavnagar, 1873. 
Grammatik der Prakrit Sprachen Strass- 
burg, 1900. 

Ranking, Persian Grammar, 1911. 

E. Denison Ross, Mabani ul Lughat, 
Calcutta, 1910. 

The Little Clay Cart (Mrcchakatika) 
Sanskrit. 

Spencer, A Kanarese Grammar, Mysore, 
1914. 

Turner, Gujarati Phonology, J.R.AS., 
July and October, 1921. 

Taylor, Student’s Gujarati Grammar, 
2nd Ed., Bombay, 1908. 

Altindische Grammatik, Gottingen, 1896- 
1905. 

Woolner, Introduction to Prakrit, La- 
hore. 

Ziegler, Practical Key to the Canarese 
Language, 3rd Ed., Mangalore, 1907. 


AN ISMAILI INTERPRETATION OF THE GULSHANI RAZ. 


By W. Ivanow. 
9. 


Jt is a well-known fact that many persecuted sects in Persia 
not rarely tried to veil their tenets by adopting the terminology 
of Sufism. The vagueness of the doctrine of the latter, and the 
difficulty of its proper formulation usually gave great opportunity 
to write for those initiated into the real meaning of the doctrine, 
while preserving the outer semblance of the highly mystic бийс 
piety. There were probably also cases of a genuine “ coalescence " 
of the Sufic ideas with those of the sect which used them for disguise. 
Especially complete, probably, it always was in the case of 
Ismailism, which is based exactly on the same Plotinian philosophy 
as the Sufic theories. "Though Persian Ismaili literature is very 
little known, we may sce from those works which are available that 
often it is very difficult to decide whether one has to deal with, so- 
to-suy, “ Ismailised Sufism " or with “ Suficised Ismailism." Tho 
great extent of the practice of the fagiyya, or lawful precautionary 
concealment of one’s real religion, often was carried to such a 
degree that in the case of some pocts it is impossible to decide 
whether the ideas dealt with by them were really Sufic, or Ismailitic. 
Some of those pocts and philosophers whose belonging to Sufism 
seems indisputable to every student of Persian or Arabic literature, 
are regarded by Jsmailis as their own co-religionists who wrote 
with a great degree of concealment. For instance Sani’, ‘Attar, 
and Каті, who are the principal Sufic poets of Persia, are claimed 
to be Ismailis. We need not take up the most difficult, and pro- 
bably quite hopeless task of ascertaining who is right, and may be 
content with the observation that in their higher and more 
philosophic forms the бийс and the Ismaili idens are exactly the 
same. Both these systems had to adapt the Neo-Platonic theory 


1 Already Ibn Khaldün, the famous Islamio historian (d. 808/1406), 
paid attention to this coincidence in the ideas, see Prolégomènes, vol. II, 
p. 190, and vol. IIT, pp. 103—106. 
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to the dogma of Islam by finding a compromise, and there is nothing 
extraordinary if both were compelled to introduce the same 
formulas. 

Under circumstances like these it is not surprising to find that 
a similar claim is raised against the famous exposition of the бийс 
system, the well-known versified treatise Gulshani raz. It was 
composed in the month of Shawwal 710 A.H. (beg. 1311 A.D.)', 
by Sa‘du’d-din Mahmûd Shabistari (or Chabustari) a бийс 
philosopher of Adharbayjan, who died circa 720/1320. The 
work is probably one of the most popular books on Sufism ; its 
Manuscript copies are very common; it was often lithographed and 
printed in the East. A great number of commentaries on it were 
composed, and a great number of imitations written by different 
poets of Persia. Its full English translation with the original text 
was published in 1880, by E. Whinfield, in Trübner's Oriental 
Series (unfortunately, I could not find any copy of it in the Bombay 
libraries to give reference to it in the present paper) On the 
whole, the work is very incomplete and superficial, the author was 
badly upset by the requirements of the metre and rhyme ; but the 
most valuable feature of the work which made it so popular and 
so well-known in the Muhammadan world is its conciseness, which 
is particularly welcome in view of the usual profusion of the Sufic 
writers. 

Amongst some Persian Ismaili Manuscripts, which I conld 
examine, I found a short work? with the title of Ba'di az 
ta^wilati Gulshani raz‘, which gives some Ismaili explanations of 


1 In some Manuscripts the date of composition is 717/1317, cf. Н. 
Ethé, Gr. d. Iran. Phil., vol. 11, p. 299. 

2 For an account of the author's biography, his works, and details 
of the Gulshani raz, see E. G. Browne's Literary History of Persia, vol. 111, 
pp. 146—150. 

3 The copy is dated 1312/1895, 28 pages of 14 lines each, 4,5 inches 
by 2,5, in fairly good Persian nasta‘liq. It is not free from bad orthographical 
errors. 

4 Here the term ta'wil is used in a peculiar sense which it probably 
acquired in Persian-speaking countries in fairly modern times. According 
to the earlier ideas of Ismailism, ta’tcil can be given only by the Imam, and 
can refer only to the Coren and fundamental ideas of the religion, not to any 
ordinary book. ١ 
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selected passages of the treatise, thus implying its being recognised 
as an Ismaili work. This, however, is not explicitly stated in 
the text itself. The work is not a real commentary, and is not 
concerned with the whole of its text. It is better to regard it as an 
original and independent work based on the Gulshani raz. 

The name of the author and the date of composition are not 
mentioned in the work, and there is not the slightest key to this. 
We may place thus the date of the composition of the work any- 
where between 710/1311 and 1312/18965, which latter is the date of 
the present copy. The language is good Persian, without any 
trace of the Badakhshani or Central Asian peculiarities. The 
author seems to be a highly intellectual man, of good learning. 
All this seems to indicate that the work was not produced 
somewhere in the Oxus region. And yet there is a great puzzle in 
it, if we analyse the Ismaili terminology which we find in the 
author’s references to the doctrinal matters. In his speculations 
the author continually refers to the terms like №10, Asas and 
Aujjats (in Plural). This terminology docs not belong to the 
Eastern, or Nizüri branch of Ismailism as it developed in Persia, 
and as it is found in different authentic works of the community in 
question.! 

These terms are used only in those Persian Ismaili works 
which continue the tradition of Nasiri Khusraw, and which are 
produced in the Oxus area, where the earlier form of Ismailism, as 
it was under the Fatimides, was mixed together with the more 
advanced forms of the Alamuti period. It continues there up till 
now only because of the absence of education amongst the followers 
of the religion which does not permit them to sec the inconsistency 


1 In the Eastern Ismaili works instead of the term Natiq is uscd 
Payghambar, Rastl, etc. The term Asis, which is originally applied to ‘Ali 
ibn Abi Talib, to distinguish him from his descendants, the Imams (itis in 
reality the Asdsu’l-imdmat, і.е. ‘ the foundation of Imamat") is entirely 
forgotten, because the doctrine recognises the equality of all Imams, 
amongst whom there are no-greater ones, and no lesser ones. The term 
hujjat in the earlier Ismailism corresponds to something like a “ bishop" of 
the Ismaili church ; there were officially 24 or 12 of them. In the Eastern 
Ismailism the Hujjat is mostly one, and is endowed with ав supernatural 
qualities as the Imam himself, to whom he is & subordinate. 
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of this mixture of the un-reformed and of the reformed systems. 

As we have seen, there are no traces of the Central Asian 
origin of the work ; does it belong to the pen of a follower of the 
Western Ismaili school in Persia? We know almost nothing 
about the fate of Ismailism in Persia after the fall of Alamut in 
654/1256, and it is impossible to ascertain whether the followers 
of the Musta‘lian branch were found there in the eighth c. A.H., 
or later, when the Gulshani rzz was in existence. The Western 
Ismaili authors, being Arabs themselves, were not in the least 
concerned with the matters of Ismailism in “ Khorasan " (as they 
vaguely called Persia), even under the Fatimides, when the Da‘wat 
was still united and when most vigorous propaganda was carried 
in the Tast.! After the fall of the Fatimides, when the centre of 
the Ismaili Western da‘wat was transferred to the Yaman, and the 
connections with Persia completely severed, the Western Ismaili 
works of historical interest were completely absorbed in the petty 
quarrels and intrigues of local Arabs, nnd the stagnant life of this 
remote corner of the Islamic world. In the seventh volume of 
his great Ismaili history, the ‘UyameLakhbar, Sayyid-nà 'Imádu'd- 
din Idris (d. the 19th Dhi Qa‘da 872/the 1001 June 1468) mentions 
with a fecling of surprise and great disapproval a Nizarî whom he 
met in Syria in 839/1435. The man was from Samarqand. 

In full accordance with the spirit of the Eastern Ismaili 
tradition the author chiefly deals with the question of the moral 
perfection and the salvation in the spiritual sense, from the tortures 
of doubt and internal struggle. He entirely omits the philo- 
sophical and gnoceological portions of the Gulshani rz, and the 
chapters dealing with бийс poetical terminology. We cannot be 
quite sure that the work is complete in the present Manuscript ; 
but there are no elear indications as to its incompletoness. The 
author picks up isolated verses from the poem, and recombines 
them, often even in very short quotations. In addition to this, 
he sometimes quotes verses by different authors, mostly from 


1 lt is remarkable that such an important phenomenon ав Nasiri 
Khusraw, who left much traces even in general Persian literature, remained 
quite unknown to the Western Ismaili literature, in spite of his being an 
orthodox follower of the Fatimide doctrine. 
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Rümrs Mathnawi, never, however, mentioning their origin. On 
the whole, the work is written smoothly, and indicates a considerable 
literary skill and theological learning of the author. 


We may give here briefly the contents of the work, with a 
page or two in a full translation as a specimen of its style. The 
original verses from the Gulshani тат are here initialed with GR. 

The work begins with a short doxology, and then it 
immediately comes to the subject. It firstly mentions the 
* prime val convenant ” (‘ahdi awwali) between God and Man, by 
which the latterhad to seek for spiritual wisdom and for knowledge 
of the Deity. Such knowledge, in accordance with the Ismaili 
doctrine, is possible to find only in the Perfect Man (insani kamil) 
(p.3). “ Whoever has not seen the Perfect Man of his period of 
history, will for ever remain an alien; it is said (in the hadith) : 
Whoever has seen me, has also scen the Truth."? The existence of 
such Perfect Man is absolutely necessary to the existence of the 
world, anda faithful person has to take the oath of allegiance to him. 
“Verily, those who swear allegiance to thee do but swear allegiance 
to God " (Coran, XLVIII, 10). This means that those who take 
oath to the hujjals, swear, in fact, their allegiance to the Imam 
(p. 4). This point about the oath of allegiance is still carefully 
observed amongst the Western Ismailis. This is the Ismaili 
understanding of the first half of the 4th question of the GR. 
The second half is about the spiritual traveller,” salik (p. 4). 
Who is the salik ? One who turns towards the da? ; Каты, or a 
complete disciple, is one who turns towards the Aujjat, and the 
gnostic, 'arif, is one who turns towards the Imam. The author then 
tells about the usual Ismaili idea about the periods of different 
prophets (dawr), explains the theory of the “ letters ” (hurüf) of 


We may give here the initial lines of the work :‏ 1 
د و سياس مي بادشاهيرا NTS‏ قدرت او ०-७‏ و 253 خاك از قدرت او 
lS‏ چنانکه در كلام جد ی فرماید که» قوله تعالی» وما بینم الرحن ly‏ )( 
(سيجعل لبم الرحمن ,115 ?96 ga (XIX,‏ ذات من ८०८३ дие‏ است الخ. 
وھ رکه وجود انسان ©„ ندید و مشاهده تكرد كه دورة اوست 0ا ابد aK‏ 2 
اشد چنانکه فرموده el‏ من as ab‏ رأى GA‏ 
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which the Universe is composed. Then he comes to the question 
of the Nabi and the Walt (р. 7), or the Prophet and the Saint, 
explaining that one is connected with the other :— 
GR. Prophetship 15 hidden in the Wali, 
And the Wal is manifest in the Nabi. 

He, the Wali, knows all mysteries of the creation. The 52121, 
or {@ИЬ, has to obey his orders. By complying with his orders, and 
acquiring the wisdom, the salik completes the ascension (what the 
Sufis call 'urüj)! “This is not the doctrine of the transmigration 
of souls; this is only the manifestation of the (Divine) emanation,” 
as the author of the GR states. 

What is (the spiritual) origin of man (did@yat) १2 (p. 8.). It 
is from the Truth; and the ultimate purpose, nihZyat,? is tho 
return (nw). The author explains that Prophetic mission is 
temporary and finite, fani, while the wilzyat is continuous, bzqi 
(p. 9). The purpose is to convey the light of knowledge. Da'i 
receives it from the Aujjat, the latter —from the Imam, and the 
initiate —from the da't. Whenever the d2'? reveals to him the 
mysteries, kept hidden from the hostile people, the morning of the 
real knowledge (ma'ani) dawns upon him, filling him with its light, 
in all its gradually increasing degrees (p. 9). The author gives 
the outlines of the spiritual progress from the darkness (zulmat) 
to the Light (тй). Further on (pp. 11, 12) he gives Ismaili 
interpretation of different бийс symbols. The existence of spirit, 
rif, i.c. conscious and active soul, is due to its capacity of knowing 
the Imam (p.13). 

The author proceeds (p. 13) with the discussion of predestina- 
tion, as mentioned in the GR, question 9: 

+R. Thou didst not exist when thy actions were created. 
Thou hast been chosen for some special purpose. 

Thisis explained hy reference to the whole system of the creation. 
One was destined to become Muhammad, and the other—Abu Jahl. 
Pp. 18—15 contain explanation of the struggle of the soul with 
ihe forces of chaos and confusion, the Gog and Magog threatening 


1 The corresponding old Ismaili term is ma‘ad. 
2 Original Ismaili term is mabda’, or thtida’. 


3 Ismaili term is 113. 
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to overcome the order and peace, in the form of brutal passions. 
Jt is only the reason and light of religion which helps to subdue 
them. The meaning of the words about God's having created 
man after His own semblance, is exactly the presence of that 
Divine Light in the human nature. 

The author then takes up the interpretation of the Xth 
question : What is the sea the shores of which are knowledge, and 
what is the precious matter it contains?! (p. 15). The sea is 
the nature of man, turbulent and dangerous, and the salvation- 
bringing shore is the religion of the Imam, bringing the Divine 
help, ‘inayat, and the aim, nihzyat, to its existence. Light and 
darkness are the spirit and the matter(p. 16). In some individuals 
one of these elements is prevailing, in the other—the opposite, 
but both are inseparable (p. 17). 


We may give here a complete translution of an extract which 
may be regarded as typical, and contains more of the author’s own 
ideas than those of the GR? (p. 17). 

GR. Read the hadith I was a hidden treasure,” 
If thou wantst to know the mystery. 


1 This particular chapter is quoted in E. Browne’s Lit. Hist. of 
Persia, loc. cit., from Whinfield’s translation. 


حديث كنت E‏ را १७‏ خواتء كه تا (sos‏ ابن Pp. 17-10: j| ol‏ 2 

Gs oles‏ انان رادو طو ر ست بکی طو ر عقل (و) Go‏ طور зге‏ جنانكه 
قرآن بدان كواها ست ५४‏ قوله تعالى» والتين to Jis‏ و طور سينينء و هذا 
البلد الامين» عنى उ‏ را در صورت خاك نباده اند وازآن كوه درخت 
ыз‏ شده جنانكه كفته اند كه درخت زيتون بالاى كوه طور M‏ ستء و مچنان عثق 
«bam CYL‏ و اماف (امان) شهر از ادم استء و اماق (ом)‏ وجود از 
34 2-1« ]18[ (رباعى) كر عشق نبودى وغم عشق биру‏ جند ين سخن SB‏ 
كفق كه «Gost‏ كر باد نبودى مير زلقش كه ربودی؛ Di,‏ معشوق بعاشق 
gage d‏ از این جا كفته اند كه c^‏ كارى ف دليل حجت نیت از Sly‏ اين 
که كفته اند که درخت امام است و کوه حجتء (فرد) بان ST‏ اندر ©“ 
و آهنء о‏ از دل (است اد( اندر جان و در Ол с бу‏ از e‏ 
و آهن نور as‏ شود كه عام و آدم از او DE‏ (فرد) جه as‏ اوقاد 
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This means that man has two Rocks of Sinai to ascend. One is 
the Rock of Reason, and the other is that of Love. Thus it is said 
in the Coran (XCV, 1—8): “ By the fig tree! and by the olive tree! 
and by this safe land!” i.c., love was laid in the substance of the 
earth, and from that hill a tree grew up; because, as it is said, the 
olive tree is growing on the top of the Rock of Sinai. In this way 
Love grows over the Reason. The safety of the city depends on 
man, just like the safety of things existent depends on Love (p. 18). 
If there would be no Love and no pity of Love, 
Who should hear all these nice words which thou hast said ? 
If there would be no breeze,—who should blow up the 
beloved's locks ? 
Who should thus reveal to the lover the countenance of 
the beloved ? 
This is why it ís said that nothing can be done without the guidance 
of the hujjat, because, as some say, the Imam is the Tree and the 
hujjat is the Rock. 
GR. Just like fire is hidden in stone and iron, 
Thus has God hidden (reason) in the soul and 
body. 


ME تربیت پږړ‎ уе de سنكك آهن؛ ز نورش کشت روشن هر دو‎ of 
Ab shay dle ميكردد که هي دو‎ तु مستجیب چنان منور و‎ дыз وجود و‎ 
إببدا كردد اين راز؛‎ ён ol كه (فرد) از‎ PR Cral و روشن استء و شيخ‎ 
جه بشنيدى ازو با خود يبرداز» يعنى از جان و تن كه جامم قرآن است سر عشق بيدا‎ 
جنانكه قران‎ ell جنانكه اساس و ناطق و حجت و‎ оо А منور‎ eal و‎ dle ميشود كه‎ 
(०) (و) يسألونك عن الروح قل الروح من امس ربه‎ du بدان كويا ست كه» قوله‎ 
CUS «са يعنى اكر سؤال كنند ]19[ از روح يكو روح از اس يروردكار‎ 
جان میکویند؛ (نظم)‎ oF LTS nuo ok جائرا امس كفته اندء و درون‎ 
سخن از جسم و جان 5 کو که من جسم جان ديدم؛ شدم در خلوت جانان كه‎ 
шз Әз (فرد)‎ ole جان است و معشوق‎ उ يعنى‎ (зо ole ob ET 
بخواه از خويش هر جيزى كه خواهى» اما هیچ کسرا فم اين‎ dl نسخة نقش‎ 
اسرار‎ GES شدء (نظم) انا الحق‎ (Sio) نطق انا الحق كذين‎ [oi] اسرار نيستء‎ 
است مطلق» جز از حق كيست تا كويد انا الحق» الخ.‎ 
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i.e. just like from stone and iron the light may come out, by which 
the world and the man is lit, in the same way knowledge is con- 
veyed by the Imam and the Aujjat, which enlightens the world 
and the man. 
GR. Whenever iron and stone strike each other, 
Both worlds become lit by their light. 
i.e. the nature of the initiate, mustajib, by receiving the education 
from a complete teacher (piri Kamil), becomes so filled with light 
and clearness that every thing in both worlds becomes clear and 
visible to him. The shaykhwt-iasrih (i.e., the author of the GR.) 
says therefore :— 
GR. The mystery appears in the combination of both 
these, 
Bo, act thyself as thou hast heard it. 
ie. from the soul and body, which is the entire Coran, the 
mystery of Love is apparent, enlightening the world and the man, 
in other words, the Asas, the Natiq, tbe Hujjat, and the Imam, as 
is said in support of this inthe Coran (XVII, 87): “They ask thee 
about the spirit. Say: the spirit is from the order of my Lord.” 
(p. 19). Soul is called amr, and inside the soul there is a mysterious 
substance which is called the soul of the soul. 
Do not talk much about the differenco between the soul 
and the body, because I saw it through the body. 
(With the help of it) I travelled to the abode of souls, and 
saw there the soul of souls. 
i.c., the Love is the soul, and the Beloved is the soul of the soul. 
GR. Thus thou art a copy of the Divine design,— 
Seek in thyself everything that thou wantst. 
This mystery, however, is beyond the comprehension of anyone. 
The sense of the expression “I am the Truth” auz'l-haqq, comes 
out from this. 
GR. “Iam the Truth" is the revelation of the absolute 
mystery ,— 
Who except God is one who should say: “Iam 
the Truth ? etc. " 
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The next subjects of discussion are: this and the future life, 
the mystical bird Stmurgh, the Paradise and the Hell, Satan, etc. 
Adam is explained ns reason, Eve as the heart, and Satan as the 
nafs, or, as it is meant here, obviously, the lower instincts. The 
struggle of reason with these instincts is the jihad (p. 20). All the 
religious life is thus transferred into the world of moral values. 
The awakening from the illusions means realisation that everything 
is but dream or deception (p. 21). When the mustajib, or Ismaili 
initiate, meets with one who really possesses the knowledge, only 
then his eyes become opened, and he begins to understand. The 
only way is to cultivate one's intellectual powers (nafsi па іда), 
and then the Light shall shine upon the faithful soul, as {һе rays 
of the sun shine even upon a “ rough surface of a stone" (p. 22). 


GR. Before one whose soul is full of light, 
The whole world is like the Book of God. 
Its first ayat is the ‘agli kull, etc. (p.23). Similar analogies and 
symbols traced through the whole system of the Universe. 

The statement of the belief that man is created after the 
image (вй!) of God. leads to the question : “Who am I?" thus 
returning to the 3rd question of the GR. The argumentation 
begins with the discussion of the division between “Z” and 
“thou”, which in reality is illusory. There is quite a lot of the 
usual speculations about the letters, dots, etc. (рр. 25—26). 
Ultimately it is urged to believe into the unity of all things in 
existence (p. 27). Again it is asked: Who is the wanderer (muszfir, 
not salik) ? and who is a real man (mardi (атат) ? The reply is : 
He who attaches himself to the real Aujjat, avoiding the futile 
hujjat, acting in accordance with the Coranic verse (XVIII, 107): 
“ verily, those who believe and act aright, for them are gardens of 
Paradise to alight in," ete. The real “ pilgrim's progress” in this 
Sense consists of continual self-training and trying to attain the 
high ideals revealed in the religion. 

We may add that the present text is a good example of 
those Ismailitio works on ethics which very closely approach the 
spirit of Sufism. 


Вомвлу, March 1932. 


NOTES ON MUT‘A OR TEMPORARY MARRIAGE 
IN ISLAM 


A BRIEF HISTORY OF MUT'À 


By Dr. U. M. DAUDPOTA 


Миа or temporary marriage із a kind of marriage, arranged 
between two parties, man and woman, for a fixed number of days, 
after which the engagement ceases ipso facto without any further 
ceremony of divorce. 16 is a purely personal adjustment, not 
requiring the intervention of the woman's kin, or the attendance 
of a guardian and witnesses, its chief object being not so much 
the establishment of a household or the begetting of children, 
as the providing of a man with a wife when ho is away from home 
for military or other purposes. It is called Auta or pittance, 
because the woman so married receives from the man a small 
gift either in the shape of a piece of cloth or a handful of flour or 
datos. 

The institution of this kind of marriage is of special interest 
inasmuch as it constitutes one of the main points of controversy 
between the Sunnite School of thought and that of the Ithna 
‘Ashari Shi'ities, known as Twelvers. Thouglhcommonly prevalent 
among savage peoples? it also obtained among the civilized 
nations like the Greeks, for instance, nnd found its expression in 
Plato's Republic in favour of his Guardians. It existed in pre- 
Islamic Arabia in unmitigated vigour, and was more or less akin 
to prostitution, wherefore ‘Umar b. al-Khattab dubbed it as " the 


1 Juynboll, Handbuch, p. 228. 

2 Taysiru'l-Wusal (Cairo, 1346 А.Н.) Vol. IV, pp. 261-202, vide tho 
traditions reported by Ibn Mas'üd and Jabir. 

3 Westermarck, History of Human Marriage (London 1894), chap. 
XXIII, pp. 617 ff. 
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sister of harlotry ".' Its infiltration into Islamic Society and 
its final abrogation are a matter of history. Like wine, this practice, 
too, was gradually abolished, although it still persists among the 
Ithnà ‘Ashariyya who defend it with all possible arguments at 
their command. 

If we study the Qur'á» and the traditions impartially, we find 
that as long as the Prophet was in Makka, t.e., before his migration 
to Madina, the Mut'a marriage was not practised by his com- 
panions, nor was it in any manner countenanced by the Prophet. 
The Quranic chapters revealed during the Meccan period aro 
quite explicit on the point. Among the characteristics of true 
believers is also mentioned that they are “those who guard 
their private parts, except before their mates, or those whom 
their right hands possess for which surely they are not blameable ; 
but whoever seek to go beyond that, those are the transgressors " 
(XXIII, 5-7; LXX, 29-31). These verses incontestably prove that 
only rightfully wedded wives and female slaves, either bought or 
captured in war, were lawful for the true bolievers. 

At Madina, however, things became different. The Prophet 
and his disciples were constantly in danger of being harassed by 
the powerful Quraish of Makka, who were antagonistic to the faith 
of Islam and the rising Muslim community. In their self-defence, 


! It should be understood that in pre-Islamic or Islamic Arabia it was 


rarcly any respectable woman that offered herself for tho Mua marriage. 
There seems to have been a special class of women, particularly slave-girls, 
who lent themselves casily to strangers, and made over their earnings to their 
masters who kept them specially for this purpose (vide Laminens, Mo‘dwiya, 
р. 409). ‘The very nature of the hire given to Mut'a women botokens that 
they must belong to а lower stratum of society. The jealous Arabs could 
never brook this sort of infamy. Such prostitutes were found in plenty all 
over Arabia, especially at places noted for annual farce, such аз Makka ond 
'Ukaz and were marked out by banners waving boforo their tenta. 
Ibnwl-Kalbi in his Kitībw l-Mathālib has mentioned tho names of того 
than ten famous women among them being Umm Mahzül, whom one of tho 
companions wanted to marry but was forbidden to do so by the Quranic 
verse “ As for tho adulteress, none should marry ber but an adulterer 
or a polytheist “ (XXIV, 3). They were commonly known by the name 
of байа, a mistress. (Vide Alisi's Bultighul-Arab Cairo ed., Vol. 
Н, pp. 4-5.) 
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the Prophet often sent out parties of his disciples, sometimes headed 
by him personally, for reconnoitring in the vicinity of Madina, 
and many times these came in conflict with the Quraish caravans 
and their troops. During these expeditions, the companions had 
to remain away from their homes for long periods. In countries, 
like Arabia, where the climate is so hot, it was extremely difficult 
for people like Arabs, who possessed a fiery and passionate tem- 
perament, to control the sexual instinct for any length of time. 
Thus ‘Abdu'llah b. Mas'üd says: * Wo used to go on expeditions 
in the company of the Prophet, without taking our wives with us. 
So we represented (to him) whether we should emasculate ourselves. 
He prevented us from this (course) and then permitted us to resort 
to Muta (themma rakhkhasa lang an-nastamta‘a). So опе of 
us used to marry a woman for a time by giving her a piece 
of cloth.”! 

We may fairly infer from this that the Prophet, from the 
very first, was conscious of the immorality of the Mud‘a, marriage 
and that he gave his reluctant permission only under exceptional 
circumstances. The verse generally supposed to embody the 
sanction of the Mula marriage is “and all (women) beside these 
are made lawful for you, provided that you seok (them) with your 
property marrying (them) without committing fornication ; then 
as to those by (marrying) whom you profit ( fama'stamta'tum bihi 
minhunna), give them their statutory gifts, and there is no blame 
on you about what you mutually agree after that which is stipul- 
ated ” (IV, 24). Obviously, then, this verse is innocuous, and does 
not in any way differ from the Meccan verses already translated; 
noris by “istimtd:™ to be understood “ Mut'a " as commonly inter- 
preted. This is further supported by tlie tradition put in the mouth 
of Sabrah who says that in his time "istimia* " meant nothing but 
tho legal marriage (wa'l-istimia’u yauma'idhin ‘indand at-tazaw- 
wuj)? We may therefore safely assume that the Mut‘a marriage 
was not divinely sanctioned, but wasconcedod by tho Prophet as а 


1 Taysir, p. 216. 

2 Amili of Imam Ahmad b. ‘Iai, vide Majmtü'wl-Fiqh of Imam Zaid b. 
‘Ali b. al-Husain b. ‘Ali, ed. Eugenio Griffini (Milan, 1919), No. 1432, 
pp. 328-329. 
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matter of expediency, and that it did not require to be abrogated by а 
special revelation in the Qur'an. In this connection, the last words 
of the tradition handed down by Sabrah are sufficiently convincing : 
“О people! I had indeed allowed you to benefit by these women. 
But behold! God has prohibited it until the day of Resurrection. 
So if anyone has such women, let him allow them to go their 
way, nnd do not take aught of anything you have given them ”.! 


In any case, the practice was regarded as “carrion, blood 
and pork è (ka'l-maytati wa'd-dami wa'l-lahmil-EKinzir),* and was 
not resorted to exceptin dire need. Nevertheless, the Prophet soon 
became aware of its evil consequences, and forbade it on the day of 
Khaybar (6 A.H.), as is evident from the reproach of ‘Ali to 
Ibn ‘Abbas,’ who in spite of the clear injunction of the Prophet, 
pronounced the validity of the Muta marriage. Ве it as it 
may, Mut‘a continued to be practised till the victory of Makka 
(10 A.H.) when permission was given for three days, after which, 
however, it was withdrawn and this form of marriage Jaid under 
an eternal interdict.’ 


The story touching the prohibition of the Mut'a marriage is 
recorded by most of the traditionists, and by Imam Zayd b. ‘Alî, 
the founder of the Zaydite sect, almost in the same breath, and 
through the same chain of narration, but is rejected by tho Twelvers 
аз a later fabrication. It was only those of the companions who 
happened to be absent on the occasion of the victory of Makka, 
that did not hear of this verdict of the Prophet, and continued to 
pronounce in favour of Mut'a, until ‘Umar b. al-Khattab seeing 


1 Ibid; also Muslim, Sahih, with the commentary of Nawawi (Cairo 
edition), Vol. IX, p. 185. 

2 Alüsi, Tafsir Rüjwl-Ma'áni, Vol. V, p. 5; Majmü'u' l-Fiqh, p. 324 
notes on tradition No. 718, and Nos. 1436, 1437 and 1438. 

3 Taysir, Vol. IV, p. 262; Мајн’, p. 197, No. 618, 1420, 1422. This 
reprimand of ‘Ali to Ibn ‘Abbas cannot be reconciled with his utterance 
ما 5 الا شقى‎ adi our لولا ان تمر‎ (Tabari's commentary, q.v.) 

+ Muslim, Sahih, Vol. IX, p. 184-185, and Jfajmu', No. 1432, pp. 328- 
329, the tradition handed down by  Sabratu'l-Juhani. 

5 Cf. for instance, Al-Fustlu'l-Muhimma by Sayyid * Abdu'l-Husayn 
Sharafuddin ol-Müsnvi al“ Amili (Saida-‘Irfan Press, 1347 A. Н.), p. 59. 
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the serious complications to which it led,! suppressed it with a high 
hand, and his policy in this respect was carried on by ‘Uthman 
with the same rigour? But Ibn ‘Abbas was inexorable; he 
tenaciously held to the momentary concession of the Prophet 
contending that the Mu'a-sanctioning verse was never abrogated, 
and in order to construe the sanction of Mut'a in the verso, he, 
like Ibn Mas'üd and few others, read the phrase “ilā ajalin 
musamma ” (upto a fixed term) after '"'fama'stamta'tum. bihi 
minhunna." The commandment of the Prophet, the severity of 
‘Umar and the gentle rebuke of ‘Alf that he was a misguided 
man (“ante rajulun (@ihun”)' could not deter this 
Habru’l-Islam from persisting in this wrong course. He would 
say: “Muʻa was naught but mercy from God, by which He 
showed kindness to the people of Muhammad and had not ‘Umar 
forbidden it, none but a wretch would have had recourse to forni- 
cation ".* As late as the time of Ibn Zubayr who established him- 
self at Макка as a rival Caliph to the Umayyads (61/73 А.Н. 
—:680/692 A.D.), we find him delivering his pet fatwa which, as 
time went on, became scandalous. Muslim records on the 
narration of ‘Urwa b. Zubayr that once Ibn Zubayr during the 
course of a sermon at Makka remarked : “Thero are people whose 
liearts God has blinded, even us He has blinded their eyes, who issue 
fatwas for “ Mut'a,” hinting at Ibn ‘Abbas who angrily retorted, 
“verily, you are a hard and harsh man (innaka la-jilfun jafin), 


1 For instance, the incident of ' Amru b. Hurayth (Taysir, 1V, p. 262) 
and that of Rabia b. Umayya (Muwattā, Cairo edition, Vol. II, p. 12). 

? Lammens, Jfotdwiye p. 409. 

J There is no question of abrogation, as this verse was revealed in 
Madina and could not be abrogated by the two Meccan verses already 
quoted. 

4 Alasi, Tafar RopuwlMa'aini, Vol. V, p. 6. 

5 "This is according to the version given by ‘Ibn Rushd in his Badi- 
yatu'-l- Mujtahid, Vol. 2, p. 47, although in place of ‘Umar, the author 
writes “ Muhammad" which presumably is an error. Another variant 
of the tradition given by Ibnu'l-Athir in his An-Nihaya runs as: 
عنہا ما احتاج الى الزنا الا شق‎ ag Ys under the heading Shefan, which 

means ‘° except а few people"; also вее Lane's Lexicon under the вате 
heading. 
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for, by my life, Mut'a was being practised in the days of the Guide 
of the Pious (z.e., the Prophet) ". Thereupon Ibn Zubayr said to 
him: “ Well, try it yourself; for by God, if you do it, I will pelt you 
with your stones ".! It appears that he remained impenitent 
throughout, although it is said that towards the ond of his life he 
recanted this doctrine. He is said to have confessed that “ Mut'a 
prevailed only in the beginning of Islam, when a man, going toa town 
where lie had no acquaintance, married a woman for the period he 
intended to stay there, so thnt she might guard his goods and 
look after his affairs”. It is also stated that he allowed it 
only in case of urgent need and travel, but people took an undue 
advantage of this concession. Hence al-1azimi concludes that the 
Prophet did not allow this concession to people while they were in 
their hearth and home, but allowed it only on certain occasions 
according to the varying needs, until at last he declared it unlaw- 
ful once for all.? 


The Sunnites, Zaydites and Ismá'ilites aro all agreed on the 
proscription of the temporary marriage, but the Shi‘ites of the 
Ithnà 'Ashari School of thought, mainly basing their arguments 
on the reading of Ibn ‘Abbas, which, however, is generally held 
to be weak and rare, up to the present day regard this kind of 
marriageas admissible. They argue that a divinely revealed institu- 
tion could not bo abrogated except by a divine revelation, 
and that the Qur'ànic verse above discussed was not invalidated 
by a later commandment. Further they assert that the sanction 
of Mut'a has been handed down to them through the incontro- 
vertible reports of all the twelve Imams, and hence they question 
the competence of ‘Umar b. al-Khattab in abolishing this marriage, 
for the competence to enact or to abrogate a law belongs only to 
Muslim, Sahth—IX, p. 188: Alusi, ibid, p. 6. 

Alüsi, ibid, p. Û. 
Alüsi, Tafsir, V. p. 6. 

4 Cf. Mr. А. А. А. Fyzee's note on the Ismaili Law which follows. 
Granting that the founder of the Zaydite sect wis in touch with Wasil b. 
‘Ata’ nnd al-Hasan al-Basri, and wis therefore influenced by the Sunnite 
view, it is really surprising that the Isma‘ilites, who havo at least Six Imims 
in common with the Ithni ‘Ashariyya, do not recognize this kind of 
marriage. 


owe 
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a Ma'süm, the Infallible Imam." Accordingly, in Persia and 
other Shi'ite countries, such temporary unions are not uncommon, 
Respectable people, however, rarely contract such a marriage, but 
if they do so, they extend the term to ninety-nine years, thus 
making it the equivalent of a permanent one, and the children of 
such sigha wives enjoy the rights of children by the legal 
marriage.” 


II 
THE ISMAILI LAW OF MUT'A 


By A. А. A. FYZEE 


In J BBRAS for1929, N. S. Vol. V, pp. 141-145, I had published 
the text and translation of an Arabic extract from the most 
authoritative legal corpus of the Isma‘ilis, Da'a'inwl-Islam, by 
03941 an-Nu‘man b. Muhammad b. Mansir b. Haiytn, d. 363/974, 
probably the most illustrious of all Isma‘ili lawyers and 
known as ‘the Abū Hanifa of the Shi'ites That extract dealt 
with Bequests to Heirs. The extract printed below, also from 
the same work, deals with the question of mué‘a, and is ono 
further illustration of the general proposition that the Isma‘ilis 
differ in many important respects from the Ithna ‘Asharis, the 
‘orthodox’ Shi‘ites, and agree with the Sunnites? and the 
Zaidis.' 

The Da‘@imu'l-Isl@m is quite clear on the point that muta 
is not permissible and is in effect zinz. The extract given below 


1 Goldziher, Vorlesungen über den Islam (Heidelberg 1925), p. 229. 
Ma'mün, the ‘Abbasid Caliph, wasin favour of reviving the Mut'a marriage, 
but he was dissuaded by Yahyà b. Aktham from pursuing this course, as it 
might arouse public indignation against him (Ibn Khallikan, 4. r. Yahya b. 
Aktham. Tr. de Slane, IV, 30). 

2 For further particulars see R. Levy's Sociology of Islam, Vol. I, 
рр. 164-166. For Mut'a marriage among carly Arabs, sce Professor Robert- 
son's Kinship and Marriage in Early Arabia (London, 1903), p. 83 et seg. 

3 (1931) 33 Bombay Law Reporter, Journal, 30-32. This article con- 
tains o translation of the extract givon below. 

4 Majma‘wl-Figh by Zaid b. + Ali. Ed. Griffini, 1971.5, 
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in support of the above proposition and translated by me on a 
former occasion, has, so far as I am aware, never been published 
before. Its text is based on four MSS., & detailed description of 
which will be given in the edition of the legal portion of the Da'a'in 
which I am preparing. Here it will be sufficient to mention that 
A is dated 1311/1893; B, 1325/1907 ; C is undated, a beautiful 
Yemenite MS., probably llth century А. H.; and D is dated 
1126/1714. 

The MSS. used— none other being available—are by no means 
ancient, and therefore no finality can be claimed for detailed 
accuracy in the text of the extract. Two facts may however be 
pointed outin its favour generally : first, I have had the opportunity 
of examining numerous copies of the Da‘a’im, dating from the 
9th century of the Hijra onwards and have never found them to 
differ in any material particulars. The text of the work, greatly 
reverenced and assiduously studied to this day, seems to have been 
preserved with singular accuracy by the Western Ismá'ilis. And 
tho surprizing zeal with which they still hide it from the profane 
gaze of those outside the pale of the Holy Da‘wat, has probably 
further contributed to the preservation of the text in its purity. 
Second, the Da'z'im is continuously cited with approval by the 
author of Mustadraku’l-Wasa@’il wa Mustanbatu l-Masa dl, Мігай 
Husain b. Muhammad at-Taqi an-Nuri at-Tabarsi and the riwzyat 
there agree almost word for word with the text of the Da‘@’im as 

1 3 Vols. Tehran, Vol. I, 1318/1000 ; IL, 1319/1901; III, 1321/1003. 
Tho Mustadrak is د‎ collection of traditions and isa supplement to Wasa’ilu'sh- 
Shi'a (3 Vols. "Tehran, 1323/1905. Repeatedly printed in Persia. By Md. 
b. Hasan al-Hurr-i-Amili.) The author of the Musiadrak states that he 
desired to collect those traditions which the author of tho 13476 had omitted. 
Sco his Introduction and iii, 289, The author, according to his own note, 
(iii. 877) was born on 18 Shawwal 1254/5 January 1839. The first book in 
volume i, Kitabu't-Tahira, wos finished in 1296/1879 ; from the last lines 
of the third volumo it appears that the book was finished in A. Н. 1319/A. D. 
1901. The date of the deeth of the author is not known to me, as the 
book was obviously printed in his lifetime. Tho fact that the author of 
the Mustadrak cites Da'á'imu'l-Islám во fully and accurately shows that 
the work exists, or at any rato existed, till recently in Persia aud was known 


to scholars, The Mustadrak is therefore а further source for the establish- 
ment of the text of the раат, 
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preserved by the Western Isma‘ilis in India. I have compared all 
the riwayat in the Kitabu'l-Wasayz in the two works for writing a 
paper on “The Isma‘ili Law of Wills," to be published shortly, 
and found that although the order in which the traditions are quoted 
differs in the two works, the traditions themselves do not differ 
materially. A curious fact, worthy of observation, is that Mirza 
Husain omits all reference to the Da‘a’im in his chapter оп Afu'a;! 
although he knows full well that 081 an-Nu'màán is against him 
on this question.? 

The Da'a'imu'l-Islam consists іп the main of questions addressed 
to the Imams of the House of the Prophet (ahlu'l-bait), mostly to 
Ja'far as-Sadiq (the Veracious), and their answers to ет. But the 
extract cited below isof interest because of itsargumentative style, 
a style seldom employed by the author. It will be seen that it 
consists of three distinet parts. The author begins by reciting a 
a tradition of the Prophet; next he relates а saying of ‘Alî, 
his son-in-law; and lastly, a story of Imam Ja'far is made the 
basis of an argument from the author’s pen, the conclusion of which 
is that mue‘a is zinà (sinful intercourse). 

The language of the extract presents no special difficulty ; 
and, as I have translated it before and have nothing to add to it 
at present, no useful purpose would be served by repeating the 
English rendering here.? 

By way of appendix, three more extracts from hitherto un- 
published Isma‘ili texts are also given. They confirm the proposi- 
tion of law laid down in the Dea imu'l-Islam. 

(i) The Mukhtasaru'l-Athzr is a legal work attributed to the 
author of the Da'z^inwl-Islzm, Qadî an-Nu'màn. But from the 
introduction in the first volume it is apparent that its text has come 
down to us through the recension made by his grandson, Husain 


1 Mustadrak, ii, 587-593. 
2 Mustadrak, iii, 3149; 318 4 et seq. 
з For the sake of accuracy two minor corrections may nevertheloss 


be suggested. Tho references are to (1931) 33 Bom. Law Rep., Journal, 
p. 32. 


Line 9—delele “those”. Read “ And who guard..." 
Line 23—for ‘‘(from her) " read “ (by her)." 
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b. ‘Alî b. an-Nu'màn, who in his turn saysthat his father, ‘Ali, had 
read it with his father, Qadî an-Nu'màn. The book consists of 
two volumes and follows the same classification of topics as the 
Da'a'im, butis considerably shorter. This work is greatly esteemed 
and its authority is second only to that of the Da‘a’im. The copy 
I have used 15 undated (probablv about a hundred years old) and 
has 396 numbered pages. This is vol. ii; vol. i. is similar in extent. 

(п) Küabwl-Hawashi. This work consists of answers toques- 
tions arising from the text of Da'a'inu'l-Islám attributed to some 
of the du'at of the Yemen, whose names do not appear. Originally, 
it is said, they were written as glosses to the text, on the margins 
of different copies of the Da'z'zm, and were later collected together 
in the shape of a book. At present the Hawashi are widely read 
and consulted for supplementing and interpreting the text of the 
Da‘a’im. The MS. of vol. ii before me is dated 1310 А. Н. and 
consists of 796 pages, ञ by 41 inches. I have unfortunately no 
other information to give regarding this work. 

(iii) Kuabul-Igtisar of Qadi an-Nu'mán. The author in his 
introduction says that he first wrote the Kitabu l-Idah, a very large 
work of 3000 pages, containing religious and legal matters, and later 
the Küabwl-Ikhbār, a shorter work of a similar nature of about 
300 pages. In both these books arguments for and against were 
stated at full length. In the present work he desires to deal briefly 
with the subject, giving the important points of law, tersely and 
without argument. It seems to be intended for beginners or as a 
handy code. The copy used by me is dated 1323/1905; and 
consists of two volumes of 88 and 91 pages respectively. 


In concluding these brief remarks it may be added that the 
information regarding the JDa'a'imu'l-Islam and Isma‘ili legal 
literature given above is obviously meagre and tentative. 
I have collected materials for the biography of Qadi an-Nu‘man, 
and when that is worked out and we have a full list of his works, 
we shall be in a better position to be more precise and definite 
regarding the relation of the Da'a'imu'l-Islám to his other legal 
works. 
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BOMBAY, 
15 January 1933. 


BRIEF NOTES 
PANCAMAHASABDA IN RAJATARANGINI. 


Under this caption appears a note by Mr. Padbanatha 
Bhattacharya in this Journal, Vol. VII, p. 487. He makes 
critical review of what I wrote in the Journal for 1925* on the correct 
interpretation of this term. In the article under reference, I 
considered the meaning of the term as it occurred in typical 
contexts in various places and in a variety of records, and offered 
what сапе out conclusively from that study as the actual meaning 
of the term. Paficamahagabda means nothing more than а band of 
music conferred upon an individual as an honour, the terim itself 
actually meaning no more than music composed of the five funda- 
mental sounds to begin with. This term with that origin, as it 
came into use, naturally lost the strict sense of the five sources 
of musical sounds, because most bands consist of only four out of 
the five on that basis, the human voice not being one generally. 
While giving me credit for a great deal of ingenuity, for which I 
put forward no claim whatsoever, the learned Bhattacharya comes 
to tlie conclusion that whatever may bo the sense of the term 
elsewhere, the term Pancamahásabda for Kashmir had no other 
meaning than that of the live great offices, stating inter alia that the 
term has a different meaning in different parts of the country. I 
may be excused if I do not quite accept this position that a Sanskrit 
technical term like that should have different meanings in different 
parts of the country. That is not of much importance however 
for the present question. 


Mr. Bhattacharya himself admits, or at least seems to concede, 
the meaning a band of music for the Dakhan; the term 
seems to be used over a far wider arca than is ordinarily the 
сазе, I shall say nothing more about it than merely to take occasion 
to mention that I have since discovered authoritative — literary 
usage for the term Paficamahasabda meaning a band of music and 
no more. In the Tamil Bharata Venbà,a work of the early ninth 
century, the term is used familiarly as though it were a literary 


* Vol. Т. (N. S.). pp. 238-245. 
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commonplace in the sense of a band, and, in one place, tho author 
even goes the length of mentioning the four sounds which consti- 
tute а band ordinarily, excluding of course, the fifth, the human 
voice, which certainly does not constitute a part of a band, and 
particularly so as this author uses the term in relation to the 
playing of bands in connection with armies on the field of war, 
where it is not likely that they had vocal music as a part of the 
band. This is a Tamil work composed in the style of the Sanskrit 
Campu, verses being interspersed with prose, and this term occurs 
about a dozen times in these prose passages, as if to indicate that 
this is about the most familiar use of the term. Passing over 
that, we come to the narrower question of Kashmir, and I looked 
forward to Mr. Bhattacharya offering evidence other than the 
Rajatarangini even for Kashmir. After all, he confines himself to the 
three passages in which the term occurs in the fourth book of the 
Rajatarangini. Of course, I pass over the gratuitous observation 
that I did not notice these passages on a textual question like 
that, as that isa matter of no consequence. After all the question 
: has to be decided only on the three passages in book IV of tho 
Rajatarangini. In regard to the first passage concerning Mitra- 
sarman, the passage amounts to more than this; the king being 
pleased with this zealous guardian of the royal dignity made him 
immediately “ worthy of the five great sounds.” The lines follow- 
ing, and a few others farther down regarding the same sovereign, 
state in an entirely independent form his administrative organi- 
zation that separated five out of his eighteen departments 
of administration, and put them on a higher plane of importance 
by giving the heads of these their usual title with the prefix Mak. 
This was probably because of the higher position given to Mitra- 
garman, indicated by the term Maha-sandhi-vigraha, as a result 
of the unique honour already conferred. Terms like Maha-sandhi- 
vigraha, Mahà-pratihüra we meet with as commonly elsewhere 
as in this Rajatarangini itself, and, in this context, Maha-sandhi- 
vigraha is not brought into any connection with the Paficamaha- 
Sabda, There again Mr. Bhattacharya seems to concede the 
applicability of the sounds, which I contend is the normal sense of the 
term. 
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Before passing out of this subject, we must mention that 
the confirment of the honour of the band, which seems to the 
Bhattacharya an empty sound, is a substantial symbol of dignity, 
which the average human vanity does prize. Coming to the third 
passage, which, according to him, is the crucial passage. I am unable 
to follow where he states this meaning becomes impossible. The 
five brothers, all superseding their nephew, took over the autho- 
rity and the honours of the king. The eldest Utpalaka was given 
the honour of king by having the Paícamahàsabda. The younger 
brothers assumed various of the active duties thatthe king was 
actually discharging, a very intelligible kind of a division. It would 
simply mean that all the brothers having co-operated in super- 
seding the king and bringing about the establishment of their own 
power, allowed the eldest brother to assume the dignities of king. 
The other brothers naturally distributed among themselves the 
work that had actually to be done. How is this lessappropriate, 
and how is the assumption justified that the king of Kashmir retained 
in his hands the five chief offices of the State, which the moment 
the king was superseded was put into a commission and distributed 
among the individuals? If Mr. Bhattacharya would explain 
or illustrate that the kings of Kashmir held in their hands 
five of the eighteen departments of administration and show that 
these were actually distributed among the brothers, I daresay it 
will carry conviction. It is however distinctly stated that these 
five offices became so coveted that feudatories like the Shahi 
kings felt it an honour to hold any one of them. It is not stated 
that the king held all of them. It strikes us, however, that, in this 
passage as well, Pancamahasabda stands for various things, the 
band among them typically, symbolical of the kingly dignity, 
and seems quite a satisfactory and adequate explanation, and does 
not overthrow the sense, musical band for Paücamahàasabda in any 
manner. Ofcourse, I for one should be very glad to accept any other 
significance for the term as soon as Т аш convinced by proof that the 
term has another meaning which these three passages either singly 
or together do actually convey, as Mr. Bhattacharya claims. 


S. KRISHNASWAMI AIYANGAR. 
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А 
JAPANESE INSCRIPTION 
AT KANHERI 


This interesting inscription 
in the Japanese Script—pro- 
bably the only one of its kind 
found in India—is on the wall 
of the left side verandah of 
Cave No. 66 of the Kanheri 
Caves. 

The inscription reads :— 

* Na-m-myo-Ho-Ren-Ge- Куо. 
Nam-myo-Nichi-ren-Dai-B o - 
Satsa °” 

Translated in Sanskrit it 

means 


“ नम: सद्धम-पुण्डरीक-सत्राय | 

नमो “निचिरेण'-महात्रोधिसत्त्वाय N 

* Hail Thou Scripture of the 
Lotus of the True Law. Hail 
Thou  Niehiren, the Great 
Bodhisatva ” 


Nichiren was born in Japan 
in the year 1235 A.D. and it 
is probable that during that 
century one of his followers 
might have visited India : and 
during his stay at Kanehri 
might have inscribed this 
inscription. 

C. A. MUCHHALA. 


[Note —An impression of this 
Japanese inscription, which has 
been sent to us by Mr. C. A. 
Muchhola for publication, was 
shown to Rev. Bhara, 2 preacher 
of the Buddhist Nicherin Sect, 
Osaka, Japan, who kindly visited 
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the Society’s Rooms for this purpose, when he was in Bombay. After 
вп examination of the impression, the opinion expressed by him is given 
below. 

(1) He confirmed tho Japanese reading of the Inscription as given 
by Mr. Muchhala. It is a salutation to the Saddharma Pundarike Sutra and 
to tho Bodhisatwa Nichiren. 

(2) Tho upper half, which consists of ornamental letters in flourishes, 
is insoribed in the peculiar writing, characteristic of the Nichiren sect; 
while the lower half is in the ordinary every-day Japanese script, 
without ornamentation or flourishes, 

(3) The age of the Inscription is quite modern; it does not bear 
any traces of antiquity. At the most it may be about 20 years old. 
The character of the letters of the inscription pointa to the aame conclusion. 
In this connection Rev. Ehara thinks, that some twenty years ago Prof. 
Kyotsui Oka (of the Rissho College, Tokyo) belonging to the Nichiren 
sect visited India and after visiting various Buddhist shrines, had * made’ 
somo inscriptions and inscribed sentences, not only perhaps at Kanheri, 
but possibly at some other places also, which he visited in the course of 
his tour. 

(4) Before Prof. Oka, another Japanese gentleman, Bishop 390811 
Nichi Myo, visited India about fifty years ago, but he does not seem 
to havo loft any inscriptions behind him, and his stylo of writing does not 
at all resemblo that of tho inscription. 

(5) Regarding the opinion expressod by Mr. Muchhala in his note thut 
looking to tho date of Nichorin, viz., 12th century, œ disciple of 
the philosopher himself may havo visited India and thot the inscription 
may be very old. Rev. Ehara does not subscribe to this view. No 
doubt an immediate disciple of Nichiren, named Nichiji, intended 
to visit India and had travelled through Manchuria, Mongolia, ond 
Tibet, but he is said to have perished in the jungles of Tibet before 
reaching Indio. 

This insoription is published in the Journal in order to prevent future 
misunderstanding about its antiquity by visitors to the caves.—Edrs.] 
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AN INTRODUCTION TO THE STUDY OF MAHOMEDAN Law. By 
ASAF A. А. Fyzer, M.A, (Cantab.), Bar-at-Law, Professor, 
Government Law College, Bombay. Published by HUMPHREY 
MILFORD: OXFORD University Press, pp. 44. 1931, Price 
Ке. 1-4-0. 


In attempting to place into the hands of law students of the 
Indian Universities an Introduction to the Study of Mahomedan 
Law, Mr. Asaf Fyzee has produced an invaluable brochure on the 
subject. Ап average student knows ever so little about the sur- 
roundings in which the so-called “ Mahomedan Law" arose and 
this lack of knowledge presents to him difficulties in both under- 
standing and interpreting it. То meet this need the author 
undertook this work but happily he has achieved much more. 

Mr. F'vzee, being both an Orientalist and a lawyer, has acquitted 
himself of the task with credit. Clearing up the tangle of theories 
regarding the fundamentals, historical, social and religious, on 
which this law is based, he has succeeded in giving us a clear insight 
into the development of the science of jurisprudence in Islam. To 
a serious student of Fiqh, the conciseness and brevity which is а 
merit if the purpose of the book is kept in mind, comes as a dis- 
appointment. Creatively inspiring are some of the theories that 
have been touched, but something more about the Qur'an and 
development in the third century of the Hijra would not have 
been amiss. The imperfect transliteration of Arabie words 
and names is conspicuous in a scholarly work of this kind, but this 
may be due to a shortcoming in the Press rather than carelessness 
on the part of the author. 

This introduction is perhaps the first of its kind in dealing 
with the Shiite notions of law. The study of the further bifur- 
cations of these notions giving rise to the Bohra and the Khoja 
schools is very interesting, and we hope that Mr. Fyzee will 
follow it up further. 

M. B. R. 
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TRILOCHANA PALLAVA AND KARIKALA CHOLA. By N. VENKATA 
RAMANAYYA, M.A., Pu.D. Printed and Published by V. 
Ramaswamy SASTRULU & Sons, 292, Esplanade, Madras, 
1929. 

This booklet is an attempt to show the historicity of Trilochana 
Pallava and all his doings. It is regrettable that the author should 
have undertaken this enterprise for he has naturally not succeeded. 
To obtain his end he has sacrificed all rules of internal and external 
criticism. In spite of all the efforts of the author, the impartial 
reader, after reading the book, is fully convinced that Triléchana 
Pallava, though originally perhaps a historical person, yet finally, 
as he is now presented in the Telugu tradition, becomes a purely 


mythological hero. 
H. H. 


JASAHUARACARIU OF PusPADANTA (PUFFAYANTA ?) critically edited 
with introduction, etc., ny Dr. P. L. Улрул, M.A., D. Lrrr. 
and published in the KARANJA JAIN SERIES BY THE 
Karansa JAIN PUBLICATION SOCIETY, KARANJA, Berar, 
INDIA, pp. 188. 1931. Price Rs. 6-8 or 10 shillings and 6 pence. 


In these days when the recently discovered Apabhrarnga 
literature is engaging the scrious attention of Sanskrit scholars, 
it is but natural that scholars like Dr. P. L. Vaidya should come 
forward to bring out critical editions of rare Apabhramsa works. The 
literature in this language appears to be pretty vast. It seems, in 
the first instance, to have been cultivated by the Jain Sravakas 
who, as is evident, wore not generally allowed or encouraged to 
study the sacred Prakrits or to write in them. It was, for a long 
time, the language of the masses and as such was considered as 
“ degraded ” as the very name Apabhrasta suggests, by the learned 
Pandits of Jainism who as a rule belonged to the order of monks. 
It is only after the beginning of the second decade of centuries of the 
Christian era that the Jain monks appear to have cast off their 
prejudice against this language and begun to write in it. But by 
this time it was no more ‘the language of the masses’ as the 
Vernaculars had taken its place,and had almost become a classical 


100 Reviews of Books 


language so that the Jain monk-pandits did not consider it de- 
rogatory to handle it. Besides its inherent beauty must have 
appealed to them by the time. 

Puspadanta, the author of the Yasgodharacarita, was also n 
layman. He lived in the 10th century A. D. nt Mankhed, under 
the patronage of Bharata, the minister of Subhatuhgaràya of the 
Rástraküta dynasty. Не was the author of two or three other 
works written in Apabhramga. He had several titles such as 
" Abhimannmeru” and others, but '' Gandharva" was surely 
not one of them. The name Gandharva does occur twice or thrice 
in the body of the work, but as has been rightly shown by the 
learned editor, he was merely the author of a few supplements 
which he added to Puspadanta’s work at the request of his 
patron in Sarh. 1365. Gandharva has clearly mentioned this fact 
though the passage in which 16 is mentioned is omitted in certain 
MSS. and has thus misled several scholars into the belief that Gan- 
dharva was only an appellation of our author. They were probably 
confirmed in this their erroneous belief owing to the existence of a 
Puspadanta, the Gandharva, author of the Sivamahimnastotra, 
among the Hindus. It is however, sufficiently clear that Puspa- 
danta, son of Kesava, was different from Gandharva, son of Krsna 
(Kanhada). 

Gandharva tells us (IV. 30, 13) that the portion which he added 
was composed in the Paddhati metre. This is true of all passages 
mentioned under (b) on page 17, except IV. 23, 24,27 and 31. The 
metre of these last mentioned Kadavas is not Paddhati but Pada- 
kulaka. A line in the Padakulaka metre contains 16 Matras 
irrespective of the letters of which they are made up, while in 
Paddhati there are certain restrictions; cf. Hemachandra, Chando- 
nusasana (N. S. P. Bombay, 1912) p. 25b, line 14 and p. 26b, line 
68. But even here, though these restrictions are necessary 
according to the authors of Kavidarpana (MS.), Chandahkoga 
(MS.) and Pingala (ЇЧ. S. P. edition I. 102), Hemacandra 
distinctly says (p. 43a, line भी) that they are not observed 
in Prakrits and particularly in Apabhrarnga (Ша refers 
to the Apabhrarnga metres as he tells on p. 35a, line 16, that 
the metres beginning with ' Uts&ha' are usually the Apabhrarnda 
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metres). Puspadanta, on the other hand, has employed not 
merely the Paddhati metre for his Kadavas, but also the 
Madan&vat&ra (I. 16, 17 ; П. 16, 17; III. 13, 27), the Vitana (I. 
10); the Paüktik& (I. 13), the Bhujangaprayata (I. 18; IV. 17), 
the Citra (III. 2; 15), the Sragvini (ПІ. 3), and the Vibhavari (III. 
16). Of these, the Madanavatara alone is a Matravrtta, the others 
are Varnavrttas. For their definitions, cf. Hemacandra p. 33b, 
line 3; p. 5a, line 4; p. 5b, line 10; p.7b, line 16; p. 12a, line 9; p. 7b, 
lino 17; and p. 8a, line 17. In addition to these the author com- 
poses his Kadavas once in the Satpadi (I. 15) and once in the 
Dvipadi (III. 1) metro. This Satpadi has two halves, each con- 
taining threo lines having a common rhyme, and respectively 
consisting of 10, 8 and 6 Matris. The Dvipadi in III. 1 consists of 
two lines with 28 Mütrüs in each. In each line the Yati occurs 
after the 16th Matra and the usual Ganas employed аге 4 4-54-5 4-2 ; 
443-+5. This type of Dvipadi is further generally used by the author 
at tho beginning of cach Kadava in the IIIrd and the IVth Sandhis 
(the only exceptions being IV.4 and 8) where it is of the Karpüra 
type and IV. 23-31 where there is no Dvipadt at all. Не does not 
employ a Dvipadi at the beginning of the Kadavas in the 
first two Sandhis. We may even add here that the Ghattà or 
Dhruvaka employed by the author both at the beginning of а 
Sandhi and at the end of each Kadava is either a Satpadt consisting 
of two similar halves each containing three lines, or a Dvipadi (cf. 
Hemacandra, p. 38a, line 13ff.). Thus the author uses the former 
in Sandhis I, II апа IV while he employs the latter in Sandhi III. 
The lines in each half of the Satpadi Ghattà in the Ist and 
the IVth Sandhis contain respectively 10, 8 and 13 Matras while 
those of the Satpadi Ghattà in the IInd Sandhi contain 6, 6 and 
12 Matras only. The lines in each half are of course rhymed. The 
Dvipadi Ghatta in the IIIrd Sandhi is of the Karpüra type; each line 
has 28 Matras with the Yati noticeable at the 15th Matra (sce 
Hemacandra р. 43a, line 15f.). 


In his introduction Dr. Vaidya ably discusses the MSS. material 
at his disposal and attempts to fix the date of the author. He also 
gives the story of the book and shows how popular it was among 
the Jainas. Ав a help to the understanding of the text, he gives 
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an exlfustive glossary and very few notes, where ‘knowledge of 
technical terms of Jain philosophy is presumed in the reader. The 
text, of course, is ably edited and all important variants noted in 
the footnotes. We feel indebted to Dr. Vaidya for giving us 
this fine edition of an important work in Apabhrarnga Lite- 
rature. One naturally expects some discussion regarding the 
form of the Apabhramga contained in the Yasgodharacarita of 
Puspadanta and its probable connection with the Marathi lan- 
guage, more particularly so when Dr. Vaidya himself has raised 
the expectation (intro. p. 13, para. 2). A discussion of the metro 
also would have been useful. Perhaps Dr. Vaidya intends to do these 
things in his introduction to the ‘bigger work’ of Puspadanta 
(intro. p. 13). Another glossary of technical terms of Jain Religion 
and Philosophy would have also been most welcome since the 
work is not meant only for the students of Jain Religion and Phi- 
losophy in whom alone the knowledge of these can be legitimately 
‘ presumed.’ 
H. D. V. 


Copr CIVIL DE LA REPUBLIQUE DE CHINE. Livre I. Des Principes 
généraux. Livre П. Des Obligations. Livre III. Des 
Droits réels. Suivis des Lois de mise en vigueur. Traduits 
De Chinois par Ho Tchong-chan. Introduction de Foo 
Ping-sheung. Préface de Son Exc. Hu Han-min. Imprimerie 
de l'Orphelinat ZI-KA-WEI prés CHANGHAL, 1930. Pp. XXX 
and 194. 


The Yuan Legislature has followed Japan and the countries 
of Europe in codifying its civillaws. The volume, sent to us through 
the courtesy of the president of the Yuan Legislature, consists of a 
short introduction by M. Foo Ping-sheung, the President of the 
commission appointed for the codification of civil law, followed 
by 3 parts of the code itself, dealing respectively with General 
Principles, Contractual Rights and Obligations, and Rights to 
Property. Then follow the laws “ de mise en vigueur." 

Codification in China dates back from the earliest times and 
begins with the Teheou-li, which was а collection of rules in the 


N 
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forin of a ritual, prescribing the relations of the individual to 
his family and to the state. These rules were revised а 
number of times, and in 1646 they were published under 
thé Tsing dynasty under the title of Ta tsing lu-li. This 
again was re-published from time to time under the Mand- 
chous, and finally under the title of Ta tsing hien-hien hing-lu, in 
1910, its publication just preceded the fall of the Mandchou dynasty. 
However useful this code might have been to the China of old, 
the China of the 20th century found that this codified law was 
entirely insufficient : decisions were needed on various complicated 
questions, which arose from the ramifications of modern commerce 
and civilization and which the contact with the West in- 
troduced into China. Already in 1904 in pursuance of an 
Imperial edict the draft of a `* Code of Commerce” was taken 
in hand. This code closely followed the general lines and 
phraseology of the Japanese and German codes of 1896. After 
tho proclamation of the republic and the abdication of the last 
Mandchou Emperor, the Republican Government took up this work 
of giving a new code of laws to China. After a number of mush- 
room commissions had tried their hands at drafting, the committee 
which is tho author of the present code was appointed on the 20th 
October 1928. After 2 years of strenuous work it submitted the 
draft to the Council of State for approval. The first three books of 
the Civil Code came into force from February 10, 1930. 

In the code itself the influence of the writings of Dr. Sun Yat 
Sen is strongly felt. Many of the provisions have a democratic 
and socialistic bias: an attempt has been made, in the words of 
the writer of the introduction, “to assure a better and more equit- 
able distribution of riches amongst individuals " (p. xxvii). 
For this purpose “ the less fortunate elements amongst the popula- 
tion are protected against the excesses which they would certainly 
suffer if the very strict laws of right were strictly applied in all 
cases without distinction.” Thus, article 218 provides that damages 
granted for breach of contract may in certain cases be reduced, if the 
amount of damages would seriously affect the resources of the 
defendunt. Article 318 gives the tribunal authority to order 
payments by instalments by the judgment debtor. Similarly other 
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articles are inspired “ by the same desire to protect the equitable 
interests of the unfortunate debtor." 

These experiments in legislation are interesting. It is doubtful, 
however, whether by the mere enactment of such laws it is possible 
to protect the interests of the poorer litigants. It may well be that 
increasing the scope for the exercise of judicial discretion would 
cause only а greater strain on judicial impartiality,—perhaps 
not, in the unsettled China of to-day, at its best for resisting temp- 
tation to the misuse of power. 

However that may be, the attempt is interesting, and 
it will, no doubt, be watched with the same amount of interest 
as all the other experiments of this unfortunate and unsettled 
country have been. 


The book is well printed and the index is comprehensive. 


S. F. B. T. 


Yooa: Personal Hygiene: Scientific Yoga Series. Vol. П. By Suri 
YOGENDRA. Pages 300. 1931. Post Box 481, Bombay. 
Price Rs. 10. 


Happiness has been, and will ever be, the quest of humanity. 
All our sciences, knowledge, philosophy and activities are direct- 
ed consciously or unconsciously towards the attainment of that 
goal. Long experience has now shown, that, try as you may, any 
amount of energy spent on the external world alone can rarely 
bring real happiness to the seeker who has not got a healthy body 
and а healthy inner man. Health is the first essential of happiness, 
the seeker of which has ultimately to turn to his own self for it 
after a long and hopeless search outside. 

Hygiene, sanitation, prophylaxis, natural living and many 
other similar things, all aiming at better health for man, are ques- 
tions of to-day ; and in these days of the brotherhood of cultures, 
the ancient heritage of India claims that the Indian Yoga system 
18 a scientific method of reaching the goal of happiness. 


There has been a great misunderstanding in the west regarding 
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Yoga. By many it used to be understood to be magic, jugglery 
or some pseudo-supernatural trickery. During the last few years 
much has been done in India and abroad to dispel this erroncous 
conception; facilities for practical and scientific observations 
have become available to seekers in the field, and a number of 
books on the subject have been published. The present book, which 
is the second volume, and the first one published, out of the pro- 
jected 12 volumes on Yoga, will considerably help in showing 
Yoga in its correct perspective. Yoga is not any magic, nor is 
it solely concerned with achieving states of ecstasy. According 
to our author, it aims at “а perfectly harmonized and well- 
balanced course of physical, mental, moral and spiritual culture." 

The author studied Yoga practices under Paramahamsayogi 
Madhavdasji, for a number of years and also studied ancient 
Indian liternture on that subject at first hand. He has started a 
class at Bulsar (India) for giving practical instructions in Yoga on 
scientific and practical lines. We learn from the preface written 
by Dr. Fox to this book that during a visit to America he convinced 
a number of medical men by his practical demonstrations in an 
Institute, established by him there, that a number of ailments 
and diseases could be cured by the methods of Yoga. 

The present volume treats of personal hygiene in Yoga. The 
other volumes in the series will treat of the history of Yoga, mental 
hygiene, psycho-physiology, Yogic practice, Yoga therapeutics, 
synthetic Yoga, &c. When completed, the work is expected to be 
а good contribution to the subject in English, though the Yoga 
explained in the book will seem to be Yoga adapted to modern 
science and utilitarian thought rather than to the old 
orthodox Yoga. The published volume is divided into 12 chapters 
and gives directions as to the care of the different parts of the body 
and the different Yogic methods recommended to keep them fit. 
The methods are treated in the light of modern science and hygiene. 
The voluine is well-illustrated, and the presentation of its subject 
is simple, scientific, yet popular and lucid, so as to enable any 
careful student to understand the subject easily. 


N. K. B. 
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Bombay HISTORICAL CONGRESS : First Session, Bombay, De- 
cember 1931. 


From the Bombay Historical Society, we have received three 
pamphlets (1) A guide programme, (2) The address of Dr. S. К. 
Aiyangar, the President of the Congress and (3) Guide to the Histori- 
cal and Archeological Exhibition arranged by the Bombay Histori- 
cal Society at the time of the Congress. 

The programme of the Congress was an interesting one and 
some important papers were read. The Exhibition impressed 
upon the visitors the importance of Archeology and Art in the 
interpretation of Indian History. The Presidential address was a 
survey of the progress of Indian Historical Research in general 
and during recent years in particular. 

Every year more and more material is being made available 
to Historical Research ‘Scholars, and in addition to the work of 
the Indian Archeologists, Antiquarians and the Government 
Archeological Department, a number of Societies have been 
founded of late and doing much work in Historical Research. А 
number of documents have been published privately by Govern- 
ment or with their help. The Peshwa Daftar, The Factory 
Records, the East India Company's minutes, are some of the very 
valuable publications. The Bombay Historical Society which has 
worked in co-operation with the Bombay Historical Research 
Institute have sponsored a number of important publications on 
Indian history, especially South Indian. We hope that with the 
increased historical sense in India and with the help of the new 
material that is being made available every day, our knowledge of 
Indian history will make rapid progress. 


Povurines OF A STRUGGLING SOUL, By R.V. нан. Pp. 28 and 119. 
Published by the Author, Sheth Mansukhbhai's Pole, Kalupur, 
Ahmedabad, India. Price Re. 1-8. 


The reader of this volume of poems will get an idea of the work- 


ing of a Hindu mind characteristic of the Vaishnavite School and 
a knowledge of the emotions of that mind. 


TRANSLITERATION OF THE 


SANSKRIT AND ALLIED ALPHABETS 


E DUE. alu cci auis ee ЛЕ! 
आ..... ढक ..... EO Devas da 
४2 ख ..... Tr E dh | य 
हे ee ERT, es कण we ee. n 
ре "1D NT %|чо..... "E 
BU Vs [€ s uus dk utres d "E 
AEN" "A Me elZ ..... ala 
HO xen s | аз chi ..... dh |3 
Ses [ГҮ esa j|" ае »|8 
| re gH ..... js os da p& 
ОО а |9... .. कफ ..... | | z 
ओ ..,.. WE эз» "E €— ७ b 


— (Anusvüra) 


* (Anundsika) 


(Visarga) 


fh | x (Jilvamüliya) 


S (Avagraha) . 


>= (Upadhmantya) 


ооо à 


७ + ७ ७ où 


TRANSLITERATION OF ARABIC AND 
ALLIED ALPHABETS 
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REGULATIONS CONCERNING CONTRIBUTIONS TO THE JOURNAL 


l. A paper may be offered by any Fellow or Member of the 
Society. Papors by Non-Members must be communicated through 
Member, 


3. A paper offered for publication should be completely 
ready as copy for press, 1.e., type-written on one side of each sheet 
and prepared in accordance with regulations printed below, and 
should be sent to one of the Editors of the Journal. 


3. The Editorial Committeo will determine whether a paper 
shall be printed, and, if printed, in what form. 


4. Every paper consisting of more than 10 pages of type-script 
or manuscript must be accompanied by a summary not exceeding 
200 words in length. ` 


D. Contributors are urgently requested to use the system of 
transliteration now adopted by this Society. A transliteration sheet 
will be appended to the firat issue of the Journal for every year, 


0. ‘Titles of hooks cited should be given in full nt the first 
citation ; thereafter reference should he made by using only 
aigniflcant words in tho title, but sulliciently «сапу to avoid 
doubt or confusion. Uniformity of abbreviations must be observ- 
ed throughout the paper. 


m 


7. ‘Titles of articles in periodicals should be cited in quotation 
marks; tho name of the poriodicals will be printed in italic. Tho 
following sbbreviations for the Journula of the principal Oriental 
Societies should‘be adhered бо : —Ep. Ind., Ind. Ant., TA, TAOS, 
JASB., JBBRAS., JRAS., WZKM., ZDMG. Volume and pagi- 
nation should be indicated as in the following example: 
ZDMG, 27, 869 ff. (Zeitschrift der deutschen. | morgenldndischen 
Gesellschaft, volume 27, pages 369 and following) 


B. Theqrast^-5 possible conciseness in their papers ig desired 


"Of vente the sake of economy. Additional printer's 
charges ons other than corrections of printer's errors 
must be bor. the contributor 


9. The indiscriminate use of Oriental characters: along with 
romun being very undesirable from the points of view of both printer 
and reader, only longer quotations {rom Oriental languages will 
as & rule, be printed in non-roman character, 


10. Thirty off-prints of on article uro applied to each con- 
tributor (ree of charge, Further copies, if desired, may he obtained 
by giving due notice to the Secretary and on payment of a sinall 
extra charge to cover the printing expenses 


